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Abstract

Ali Smith, in the first installment of her seasonal quartet Autumn, weaves together multiple
themes and images to create a mélange that takes its readers into a dreamlike journey across time,
space, and history. At the same time, Britain’s only female painter of the Pop Art movement in the
80’s Pauline Boty’s collages and their interpretations form a significant portion of the novel that
functions as a parallel subtext in its structure. Keeping the post-Referendum divided Britain in the
background, Smith in Autumn recounts an unconventional love story between Elisabeth and
Daniel, that is both timeless and temporal, beyond any strict definition, and deeply rooted in the

soul. Together they create a multilayered reality embedded in their imagination, which contains
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the meaning of life for them. Just as a collage has no apparent symmetry or order, but still manages
to produce a sense of purpose and beauty, so also Smith’s novel, devoid of any chronological order
or linear narrative structure, shifting back and forth in time, is able to please its reader with a sense
of autumnal fulfillment and hope. Besides focusing on these thematic and structural aspects, the
paper will also engage with the political undertone of the novel that has earned it the title of the
first ‘Brexit novel’, which has added another layer to its complex collage-like tapestry. The neo-
formalist method as employed by Caroline Levine to expand the concept of form in literary fields
will be used in the latter part of this paper to analyze how the multiplicity of ideas work together.
Overall, this paper will examine how in Autumn, by working with several themes and issues, Ali

Smith manages at the end to combine all into a collage, which is in itself organic and whole.

Keywords: Ali Smith, Autumn, Collage, Narrative structure, Form, Neo-formalism,
Erotohistoriography, Conviviality

Ali Smith’s Autumn is crafted following a nonlinear structure that often vacillates between
dream and reality, as well as from past to present. This first installment of Smith’s seasonal quartet
prepares the ground for her five-year-long literary project which continues through three
consecutive novels after Autumn titled Winter, Spring, and Summer. Although there is no evident
connection or continuation of a plot among these four novels, combinedly they raise a common
question in their reader’s mind which is, how much of the contemporary time and events can be
and should be portrayed by the artist through their artworks. Ali Smith naturally gravitates towards
portraying the importance of art in making sense of the world, and her ambitious seasonal quartet
is also no exception.

Autumn’s main action revolves around the lifelong friendship, which can also be
interpreted as a platonic love affair between Elisabeth Demand, a single art history lecturer in her
early thirties, and Daniel Gluck, a centenarian on his deathbed. Daniel has been a polite and
sensitive person, who also happens to have lived quite an eventful past, which is gradually revealed
to Elisabeth and the readers as the novel progresses. Through his speech, memories, dreams, and

“time travels” (Smith 175), Daniel in both his conscious and subconscious states, puts together a
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collage that is, or might have been his life. He is seventy years older than Elisabeth, who was eight
when she first met him as her neighbor.

Despite this huge age gap, they form a bond during the course of their lives and create a
love that is complex, metaphysical, and beautiful. They discuss the books they have read, create
pictures in their minds, and try to make sense of the world around them. Both of them have empty
spaces in their lives that are filled by the other's existence. Elisabeth, as an intelligent child, lacked
the intellectual stimulation she needed. Moreover, she does not have any other siblings, a father
figure, or a male model in her family. Her relationship with Daniel enables her to whet her appetite
for knowledge, especially of art and literature, and groom her mind, which results in her becoming
a sensitive and sensible young woman. Daniel, on the other hand, finds in Elisabeth a companion
with whom he could spend his lonely days, discussing his ideas on various topics. She might have
also served as a replacement for his brilliant young sister Hannah, whom he had lost to the
Holocaust when she was in her early twenties.

This odd friendship puzzles Elisabeth’s mother who suspects her of having a father
fixation. She also believes Daniel to be an old gay man, who is taking advantage of her daughter’s
innocence to spoil her. These suspicions might have been triggered by her own queer tendencies,
which later in the novel are confirmed as she comes out as a leshian. Although Elisabeth’s mother
has erroneously interpreted her relationship with Daniel as something “Unnatural. Unhealthy”
(Smith 83) at the beginning, she is correct in asserting that Daniel indeed affects her daughter
psychologically, but in a good way as the readers can understand through Elisabeth’s narration of
her time spent with Daniel and the overall effect he has had on her. He encourages Elisabeth to
think differently, find meaning that lies beneath the seemingly meaningless, and see life as a
collage of events that, when put together, turns into something profound and meaningful. He might
have even influenced her decision to study art history later in life by directing her inquisitive mind

toward art interpretation and appreciation.

When they first met, Elisabeth pretended to be someone else, her nonexistent sister. After
a while when Daniel had amused her with his talks about the meanings of their names and she had
put her guard down, he greets her saying, “Very pleased to meet you both. Finally” (Smith 52).
When Elisabeth asks what he meant by ‘finally’, he replies, “The lifelong friends . . . We
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sometimes wait a lifetime for them” (Smith 52). Indeed, this is the beginning of a friendship that
has lasted a lifetime, taking up the last part of Daniel’s and the formative years of Elisabeth’s life,
and nourishing them both to feel complete for a while. Daniel’s prophetic words do come true as
we witness a friendship that defies all normal definitions of friendship or love.

While chronicling this relationship, Ali Smith masterfully incorporates other themes that
involve aging, the fluidity and complexity of time, different forms of love, art history, politics and
its deceits, gender inequalities in fine arts, victimization of women in scandals, different forms of
truth, and, above all, how easily people can become divided and can turn hostile by their prejudices
that ultimately curtail their common sense and humanity. This tendency, or rather the flaw of not
being able to see the results of mindless actions and the inability to see the fallacy of it is embedded
in human nature. Daniel explains this disturbing human tendency to Elisabeth, in a way suitable
for a child to comprehend, while showing how their cat is easily fooled by the vanishing coin from
his hand right in front of its eyes, “See how it's deep in our animal nature . . . Not to see what's
happening right in front of our eyes” (Smith 175). This is how Daniel gradually works on Elisabeth
to shape an intelligent child’s perception of the world, develop her creativity, make her aware of

reality as it is, and ultimately prepare her to face it.

Courtesy: https://www.theguardian.com/books/2024/oct/21/gliff-by-ali-smith-review-a-warning-

from-the-near-future
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Ali Smith has undeniably grounded her novel in reality with its critical focus set on the
post-referendum schism among the people in Britain and its consequences. For further clarification
of the political setting of the novel and to get a proper hold of the historical moment with which
Smith primarily deals, it is important to discuss how they are related to her main plot. The period
in which her novel begins is one week after the Referendum results. Ali Smith recreates the
country’s atmosphere after the election and her position about the result in a string of sentences.
She writes,

All across the country, people felt it was the wrong thing. All across the country, people

felt it was the right thing . . . All across the country, people felt unsafe . . . All across the

country, people felt legitimized. All across the country, people felt bereaved and shocked

... All across the country, people felt history at their shoulder. All across the country,

people felt history meant nothing. All across the country, people felt like they counted for

nothing . . . All across the country, people told people to leave . . . All across the country,
politicians lied . . . All across the country, promises vanished . . . All across the country,
nobody spoke about anything else. All across the country, resist bile was general . . . All
across the country, everything changed overnight . . . All across the country, the country

was divided, a fence here, a wall there, a line drawn here, a line crossed there. (Smith 59-

60)

Through these simple but powerful lines, Smith conveys the overall condition of Britain in
that historical period. Smith shares in her interview with Olivia Laing that her first plan was to plot
Autumn in an antique shop where life is set off as a farce, but later she decided to change the setup
of the novel and explains the reason behind the change saying:

The notion of a referendum is in any case a divisory line: you choose one side. Meanwhile,

you’ve got the mass division of 65 million people crossing the world from parts of it which

are untenable, unliveable and in flames. And what's left of the world deciding whether or
not to open the gates or the walls or to build more gates or walls. How can we live in the
world and not put our hands across a divide? How can we live with ourselves? It isn't

either/or. It's and/and/and. That's what life is. (Laing)
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Autumn is the outcome of this obligation felt by a conscious writer, especially as “she’s not

. an artist who seeks to wall herself off from the world” (Laing). At the very beginning of

Autumn, Ali Smith recreates the horror of the dead bodies of refugees, both children and adults,

washing up on beaches that summer, people who were trying to flee the ‘unliveable’ parts of the

world. She also incorporates images of people “holidaying up the shore from the dead” (Smith 12),

signifying the insensitivities and carelessness on people’s part, that allow such atrocities to repeat
themselves time and again throughout human history.

Although the scenes are in Daniel’s mind while he is drifting in and out of consciousness
at a care home, the foundation of these dreams is his subconscious knowledge of current affairs
derived from Elisabeth’s visits, during which she would read newspapers to him. His memories
and experiences would also surface from his subconscious within these dreams. Smith draws
scenes from the Second World War as a digression that involve Daniel’s sister Hannah, who had
probably been killed during the war by the Nazi forces.

While dealing with the historical injustices, she also hints at the inherent deceit in
the political arena as well as in the artist community, which later on is further illustrated through
the incorporation of Pauline Boty’s life and work in several sections in her novel and a fleeting
segment about Christine Keeler and her childhood traumas of being exposed to brutalities by “The
man she called Dad” (Smith 166). These inclusions serve to thematize the discrimination women
face in the field of art and their victimization in the political arena and also problematize the

seemingly insignificant events in a girl’s psychological development.

Pauline Boty’s life and works further function as a subplot that runs along the main
narrative as she also serves as Daniel’s love interest. Boty’s artworks, especially her collages,
parallel the structure of Smith’s novel aesthetically. These two forms of creative work also operate
similarly on a thematic level. Smith, like Boty, conjures up a collage-like world from the
amalgamation of fragments of real history, fictional representations of historical events, and pure
fiction. This mode of juxtaposition of practical and surreal in Autumn ultimately leads the readers
to contemplate multiple issues that are closely connected to here and now. One such issue is the

‘multiculturalism’ in Britain and its ‘conviviality’ to allow coexistence, as dubbed by Paul Gilroy
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in his book Postcolonial Melancholia. In the preface of this book, Gilroy explains his idea of

‘conviviality’ as follows:
| use this to refer to the process of cohabitation an interaction that has made multiculture
an ordinary feature of social life in Britain’s urban areas and in postcolonial cities
elsewhere. | hope an interest in the workings of conviviality will take off from the point
where ‘multiculturism’ broke down. It does not describe the absence of racism or the
triumph of tolerance. Instead, it suggests a different setting for their empty, interpersonal
rituals, which, I suggest, have started to mean different things in the absence of any strong

belief in absolute or integral races. (Gilroy xv)

Almost twelve years after the publication of Gilroy’s book, Petra Rau also echoes Gilroy’s
deduction in her essay titled, “Autumn after the Referendum”. She posits, “The referendum, in
Autumn, is a particularly egregious symptom of our peculiar ‘now’ and not ‘noticing’ how
fundamentally divided the country had become before the vote, let alone afterward” (Rau 38).
Gilroy believes that the existing form of multiculturalism as practiced in Britain was “unkempt,
unruly, and unplanned” (Gilroy xiv). So, as an alternative, this idea of convivially coexisting in a
multicultural setting, where, according to Gilroy, the concept of “multiculturalism” itself had
failed, possesses the potential to work.

This concept of ‘convivially coexisting’ resonates wonderfully with Smith’s use of the
‘collage’ device to imply a possible method of harmonious collaboration. Just as in a collage, all
the seemingly inconsistent and incompatible parts coexist to create something better than the
integrated parts and acquire a new meaning, so also Gilroy and Smith seem to advocate for similar

methods to allow convivial living in a multicultural society.

Peter Elbow in his essay titled “Collage: Your Cheatin’ Art” discusses the use of narrative
collage in creative and literary writing. He explains how the apparently unrelated elements in a
collage come together and create an artwork that succeeds in producing the desired effect or
conveys the artist’s message. In his observation, “Collage uses the simplest but most effective
aesthetic principle: put things together if they sort of go. They need to ‘go’ . . . But not too well.

Interest and pleasure increase if there is some friction, resistance, difference. A bouquet is a
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collage, but a good bouquet needs some clash” (Elbow 26). He continues the discussion a few
pages later as, “The collage lets us skip what’s hard. Skip figuring out exactly what we are really
trying to say. Skip unity. Settle for a gathering of parts that are all sort of related. Skip organization
and just put pieces in some intuitive order. And skip transitions altogether” (Elbow 31). Just as
Pauline Boty has applied this ‘intuitive order’ to create her collages, so also Ali Smith uses the
technique in organizing the multiple themes that her novel deals with.

About this multiplicity of themes and their collage-like formation in Autumn, Petra Rau
says,

All are equally important and equally significant. Their narrative joining and ordering

becomes the work of (often retrospective) interpretation which is itself a mutable history;

a collage with several themes; white noise from which identifiable tunes emerge. To be

allowed to search semantic possibilities requires a Nietzschean untimeliness, a slight

disjunction. (Rau 38)

One has to be aware of the disjunctive nature of both time and history and be able to unite
all the themes and events, which are without any ‘transition’ in Autumn, to make any meaning out
of this collage of a novel. Daniel employs both these topics while in conversation with Elisabeth.
Elisabeth remembers when Daniel had first visited her house and she had asked him whether he
would have liked to time travel if it was possible. Daniel responds by saying, “Time travel is real,
... We do it all the time. Moment to moment, minute to minute” (Smith 175). This is one of the
significant lessons that Elisabeth gets from Daniel, and that is exactly what she does throughout

the novel along with Daniel, which contributes to the multilayered structure of the narration.

Smith develops her plot through multiple and nonlinear interactions between Elisabeth and
Daniel and also from the fragmented events of Daniel’s life, as presented in his own words. This
gives the novel a disjointed structure which at the same time mirrors the fragmented quality of
time in the novel. When Daniel explains to Elisabeth how time travel is real, he is referring to how
all human beings tend to travel back and forth through time in their memories as well as

subconscious dreams, and at the same time make her see how a specific moment can become
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simultaneously temporal and timeless. Smith highlights this fleeting nature of time to also explain
how subjective the experience of time can be. By entwining the past with the present, as well as
the real with the dream world, Smith expands the experience of time as being something beyond

an immediate or actual phenomenon.

Daniel first uses the term “collage’ in his conversation with Elisabeth when she was eleven.
He asks her, “You want to go to collage” (Smith 71). Elisabeth thinks that he has misspoken by
replacing the word ‘college’ with ‘collage’, and so corrects him by saying, “I want to go to college”
(71). But Daniel continues saying he has meant higher studies at college, but that as a form of
collage. He provides her with a brand-new definition of college. He says, “Collage is an Institute
of education where all the rules can be thrown into the air, and size and space and time and
foreground and background all become relative, and because of these skills everything you think
you know gets made into something new and strange” (Smith 71-72). And this is also what life
and history stand for Daniel, what he wants Elisabeth to realize as well. He never tells her about
his own life chronologically, not even systematically. She gets to know him by what he tells her
about himself in bits and pieces over twenty-four years of their acquaintance. Daniel creates a
collage of his life in front of Elisabeth from which she has to derive the meaning for herself to
know who he really is at present and who he used to be in the past. To understand how such an
unsystematic method can succeed in forming a genealogy of history, we can use the term
‘Erotohistoriography’, coined by Elizabeth Freeman. She defines it as,
Erotohistoriography is distinct from the desire for a fully present past, a restoration of
bygone times. Erotohistoriography does not write the lost object into the present so much
as to encounter it already in the present, by treating the present itself as a hybrid. And it
uses the body as a tool to affect, figure, or perform that encounter. Erotohistoriography
admits that contact with historical materials can be precipitated by particular bodily
dispositions and that these connections may elicit bodily responses, even pleasurable ones,
that are themselves a form of understanding. It sees the body as a method, and historical

consciousness as something intimately involved with corporal sensations. (Freeman 95-96)
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We see a parallel here between the method described by Freeman and the way Daniel
presents himself and his life for Elisabeth to make sense of it. Only his corporeal presence in front
of her at any moment would have never been enough to produce the history of his being. But when
he is both conscious and unconscious as an old dying man in the care home, his mere bodily
presence serves to establish a relation between past and present time. Elisabeth too here uses the
time-traveling techniques that she has learned from Daniel to remind herself what he has been for
her. This dying man in front of her is no less than a finished work of collage for her. For Elisabeth,
Daniel stands for an eventful past and he is someone whom she has taken so long to understand
fully and might still have failed. Daniel’s life thus transcends his bodily presence, and he becomes

a signifier of the temporal and timeless quality of human existence.

Ali Smith in her novel revisits the past to revive Pauline Boty and her work. How Boty’s
collages serve Autumn structurally has already been discussed. But the artist’s own life and the
subjects of her paintings also serve as an erotohistoriographical instrument to establish a
genealogical history in reference to the scandalous ‘Profumo Affair’ of 1963 and the Referendum
in June 2016. In response to Olivia Laing’s question on the reason behind referring to Boty’s works
several times in the novel, Smith explains that Autumn connects the Referendum of 2016 with the
trial of 1963 because, “Both are key years . . . in which a lie in the political sphere had dramatic
consequences for society at large. Like Brexit, like the invasion of Iraq, the Profumo affair marked
a turning point” (Laing).

The painting which in this reference should be discussed is the collage titled “Scandal 63”.
It is a collage in paint, at the center of which is a photograph of Christine Keeler by Lewis Morley.
The background is bright red at the top of which is a blue strip that contains four leading male
faces of the scandal. In the painting, Boty centers Keeler’s proud figure as a protest against the
victimization of women in scandals. According to Martin Gayford, “A further layer of
complication was added by the fact that Boty posed in her studio, her body hidden by the finished
painting, perhaps making an implicit comparison between herself and the star of the scandal,
Christine Keeler” (Gayford xiv). Boty, in her other paintings and through her own lifestyle,

attempts to reverse the gendered power dynamics which in the 60’s Britain was seemingly
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impossible. “She has found by experience that she is in a world where female emancipation is a
password and not a fact - she's beautiful, therefore she should not be clever” (Smith 153).

Boty seems to be trying to reclaim agency over her body and herself as a thinking being
when Smith makes her utter, “Happy to pose nude. | like nakedness. | mean who doesn't, to be
honest? I'm a person. I'm an intelligent nakedness. An intellectual body. I'm bodily intelligence.
Art’s full of nudes and I'm a thinking, choosing nude. I’m the artist as nude. I’m the nude as artist”
(Smith 246). Through her own bodily existence and by painting pieces like “It’s a Man’s World |
and 11, “The Only Blonde in the World”, “Sunflower Woman”, “Celia Birtwell”, and “Some of
her Heroes”, Boty has denied the governing myth about women and their sexuality, and claimed
the power and agency that Keeler, in reality, had been denied of. Boty, being a female artist, has
been investigating female sexuality which in the 60s appeared to be radical and was considered as
exercising a male’s prerogative.

Moreover, the titles of Boty’s paintings are intended to mock the attempt to typecast
women, especially the attractive ones like herself (“Pauline Boty”). Pauline Boty adopts the art
form of collage to synthesize these problematic female experiences and complex political issues,
to create meaning for herself and her audience, and to reveal the true state of affairs. In like manner,
Smith adopts this method of collage-making and uses it to create meaning out of the disjunctive

time following Brexit and the lives of her two main characters, David and Elisabeth.

A neo-formalist reading of Autumn adds another layer to the novel’s deeper meaning and
complex structure. Caroline Levine in the introduction of her book titled Forms: Whole, Rhythm,
Hierarchy, Network discusses how wide a particular form can be to encompass a variety of topics
and produce conceivable and comprehensible outcomes. A brief account of how Levine has
worked through this issue is essential to understand her project. Levine starts by providing a very
broad definition of form. According to her, formalist analysis of literature should not be limited
only to the structural level of the literary piece, but should also include the socio-political elements
of the work. From her standpoint,

A contemporary critic, informed by several decades of historical approaches, would want

instead to take stock of the social and political conditions that surrounded the work’s

production, and she would work to connect the novel’s forms to its social world. She would
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seek to show how literary techniques reinforced or undermined specific institutions and
political relationships, such as imperial power, global capital, or racism. (Levine 1)

Some might suggest that this second group of elements to study in the case of literature
belongs to the field of new historicism. But Levine, by broadening the term ‘form’, includes both
structural and socio-political contents of the work to study. Following her line of reasoning, it is
the function of form to bring order, and bringing order entails the distribution and arrangement of
matters, which in themselves are concerns of politics. This pattern allows her to conclude or justify
that form is also a matter of politics. She presumes, that “politics involves activities or ordering,
patterning, and shaping” (Levine 3), which are also matters that form deal in. She opines that
readers and critics tend to treat aesthetics and political arrangements separately, whereas the fact
is that we use the concept of ‘structure’ when we talk about social and scientific matters, as well
as in literature when we talk about its relation to social orders. In essence, this concept of structure
that combines politics and literature through form is a matter of aesthetics. This neo-formalist
model of critiquing anything, be it a literary text or a socio-political event, that produces meaning
and works well must be, according to Levine, following a pattern or having a form. In her words,

We have typically treated aesthetic and political arrangements as separate, and we have not

generally used the language of form for both, but we have routinely drawn on social

scientific accounts of “structure”; we have certainly paid attention to national boundaries
and hierarchies of race and gender. And it is a commonplace practice in literary studies to
read literary forms in relation to social structures. So: the field already knows a great deal
about forms. But it is a knowledge that is currently scattered across schools of thought and

approaches. (Levine 3)

What Levine theorizes has been put into practice in the form of a novel by Smith in Autumn.
This idea of form may appear conservative or fixed, but the quality of affordance and portability,
as explained by Lavine in the later part of her introduction, allows forms to contain immense
possibilities as well. Both Levine and Smith simplify the conventionally complex matters of
literature and cultural studies by introducing this all-inclusive and broad definition of form, which

can generate a more comprehensive understanding of both literary and sociopolitical matters.
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At the end of the novel, Smith leaves her readers in a period of transition between autumn
and winter. All the fragmented histories that she has unveiled about Daniel and Elisabeth, and their
surrounding realities over the course of the novel combine to delineate their character as whole
and comprehensible. The disorientation one feels almost throughout the novel from the lack of
context, linearity, and reference is deliberately infused in the narrative to simulate a similar effect
generated by a collage.

One has to know about the individual history behind each of the component parts of a
collage to get the overall meaning of it. Similarly, Smith’s readers have to delve deeper beyond
the plot and know the story behind each seemingly unrelated segment of the plot to capture the
real essence of Autumn. Like a collage, Smith imaginatively bends and blends these seemingly
unrelated events and characters to complete a full circle, which in the end parallels her idea of a
cyclic time and history, rather than it being a trail of consecutive phenomena. The sense of ending
that the season autumn always brings with it, used to depress Elisabeth when she was fourteen.
But Daniel made her see that summer was still there. The narration goes:

He didn't say anything. But all across the landscape down behind them it was still sunlit

blue and green. She looked up at him showing her how the summer was still there.

Nobody spoke like Daniel.

Nobody didn't speak like Daniel. (Smith 148)

Autumn, like Daniel and also like a collage, offers volumes to think about, without directly
speaking to its readers or showing connections explicitly. One just has to be able to connect and
decode the meaning for themselves as Elisabeth has done. Hope and hopelessness for a lost love,
for an uncertain future during the Second World War, and for a country divided over a political
decision mix and merge like a collage in Ali Smith’s Autumn, a novel named after a season that

stands for satiety, but at the same time signals decay and death.
The aftereffects of the Referendum have exposed manifold differences and divisions

among people that previously remained hidden. But these types of ruptures are nothing new in

human history. Ali Smith, in a lecture titled “The Novel in the Age of Trump”, explains the
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functions of a novelist at such a critical point in history and why a novel matters. According to
her:

The novel is a form that takes time, flips time, gives us time, renews old matter, reminds

you what life is and how layered and dimensional it and language and thought and being

are, allows understanding, allows fellow-feeling, analyses the notion of structure while
being a structure of its own, demonstrates transformation, . . . and as a form always at the
vanguard of its own form never stops finding the form to meet the needs of the time in
which it is written . . . all from the pivot-point of the present moment, the no-time and the
always, that each novel engages in and holds us through. (Smith “Ali Smith’s Goldsmiths

Prize lecture™)

This concept and function of the novel find literary representation in Autumn which is set
at a major historical point in Britain, when the conflict over Brexit has alienated some Britons from
their own homeland. To present these political issues in her novel, Smith has broadened its form
to the point where it becomes often vague and disorienting. But this is what one might expect to
experience while capturing a historical moment that is simultaneously ‘no-time’ and ‘always’, as
Smith explains in her lecture.

The beauty of Autumn lies in the fact that, to capture this politically charged atmosphere,
Ali Smith has employed the form of a narrative collage, to meet the demand of that specific time
in which it was written, and has aesthetically captured multiple issues in it, which are neither

limited to a single socio-political event, nor can be bound in a single timeframe.
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Abstract

This paper presents a rule-based approach to machine translation from Malayalam to
English. Malayalam, a Dravidian language with rich morphological and syntactic structures, poses
significant challenges for machine translation. To address these complexities, we propose a set of
transformation rules that map Malayalam expressions onto their English equivalents. The rules are
designed to handle various grammatical features, including case markers, tense, and aspect. By
focusing on these key linguistic elements, we aim to improve the accuracy and fluency of machine
translation between the two languages, contributing to advancements in natural language

processing and cross-lingual communication.

Keywords: Malayalam, Dravidian language, Machine translation, morphological analysis,

grammar, syntax, semantics.

Introduction

Machine Translation is an important area in computational linguistics that automatically
translates text from one language to another. There are so many different methods used for machine
translation, which are rule-based methods, transfer grammar-based methods, statistical methods,
machine learning, deep learning, etc. In this paper, we attempted to list the transfer grammar rules
needed for machine translation from Malayalam to English. Malayalam is a language spoken in
southern India. It is the main language in the state of Kerala and also spoken in Lakshadweep and

Puducherry. Over 35 million people in India speak Malayalam, making it one of the country's
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major languages. Malayalam is officially recognized by Government of India and is considered a
classical language of India. Malayalam is a Dravidian language family language and stands out for
its fascinating grammar. Unlike English, it relies on an agglutinative structure, where words are
built by attaching suffixes to root words. This allows for a rich and expressive vocabulary. The
word order in Malayalam is typically subject-object-verb (SOV), but it can be flexible for
emphasis. Nouns change their form depending on their role in the sentence (case) and whether
they are singular or plural (Lakshmi & Sobha Lalitha Devi, 2014). Verbs take center stage with
conjugations that reflect tense, mood, and even whether the action is caused by someone. In older
forms of Malayalam, verbs went even further, indicating person, gender, number, and polarity.
adjectives, adverbs, prepositions, and conjunctions remain composed by their context, maintaining
their original form.

Unlike Malayalam, with its distinct noun and verb inflections, English grammar takes a
different approach. English belongs to a category of languages where word classes, like nouns,
verbs, and adjectives, aren't readily apparent from a word's form itself. This can be confusing for
translation, as the same word can sometimes be used in multiple ways. Take "run™ for example,
which can function as both a verb ("He runs every morning™) and a noun ("We need a good run").
This is because inflectional endings, which modify a word's meaning based on its role in a
sentence, are less common in English compared to languages like Malayalam (Nair, 2012).
However, English does have its own methods for word formation. Derivational suffixes, like "-er"
turning "run™ into "runner,” can create new words from existing ones. This flexibility makes
English a dynamic language, but it can also present a challenge for those trying to untangle its
grammatical intricacies.

There are significant variations between Malayalam and English grammar on a number of
levels. Word order, the general grammatical structure, the usage of inflections, and even the way
meaning is expressed are some examples of these.

Literature Survey

This paper reviews significant research on machine translation transfer rules. By examining

these rules, we aim to understand how linguistic knowledge can be applied to improve the accuracy

and fluency of machine translation systems.
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Design and development of a Malayalam to English Translator - A Transfer based
approach, by Latha R Nair.et.al. (2012) [8]. In this paper they proposed a Rule based Translation
system for Malayalam to English. Used linguistic components of Malayalam and English for this
system. Multiple modules used in this system like compound word splitter, Morphology based
parser, Transfer module and Target sentence generator etc. Tested 1000 different kinds of
sentences and resulted in 20% exact English versions of exact sentences. This system could give
exact Translation of input sentences when adding more Transfer rules.

Transfer grammar components for Malayalam to Hindi and English Machine Translation
system, by Stephy Joseph.et.al. (2014) [20]. In this paper they presented a translation system in the
Hybrid approach based on rule-based and statistical methods. Tokenization, POS tagging,
Chunking, Morphological analysis and Transfer grammar generation are the main modules used
in this work. using a rule-based approach for the Data structure for transfer grammar. Nouns
exhibit Subject and object properties. In this scenario subject and object identification is very
difficult. For that, they used a Translation tagset for identifying nouns which act as a subject or
object in a sentence. And used an SVM tool for POS tagging. In each stage they calculated
accuracy using functional parameters such as precision and recall. They got the accuracy level of
80% for the Malayalam-Hindi machine translation. The proposed system is only suitable for
Malayalam to Hindi Machine translation system. Malayalam to English transfer grammar rules are
incomplete in this system.

Relative Study on Malayalam-English Translation Using a Transfer-Based Approach,
Shahana.et.al. (2014) [19]. This paper has also discussed Malayalam-English transfer rule
constructions using a rule-based methodology. This paper explains the major steps, such as the
Malayalam transliteration, the bilingual dictionary-English, the Malayalam morphological
generator, and the reordering by transfer rules, etc. and explanations of key computational modules
Compound Word Splitter Module, Syntactic Structure Transfer Module and Target Sentence
Generator Module. which comprises a preprocessor for splitting the compound words, a
morphological parser for context disambiguation and chunking, a syntactic structure transfer

module, and a bilingual dictionary.
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A Rule Based Approach for Translation of Causative Construction of English and
Malayalam for the Development of Prototype for Malayalam to English and English To
Malayalam Bilingual Machine Translation System: Bijimol.et.al (2018) [3]. This is a bilingual
Malayalam-English and English-Malayalam machine translation system. In this paper they are
proposing a Rule-based method for the translation of causative sentences in Malayalam and
English and English to Malayalam causative sentences. There are five main modules in the
systems: Preprocessing Module, Causative Sentence Processing Module, Malayalam-English
Translation Module, English-Malayalam Translation Module and Bilingual Dictionary. The
grammar side of both languages Forms of Causative Sentences in English and Malayalam
explained and identified changes about the tense marker in both languages. The paper mentioned
that the proposed system performs better than that of Google translator for the translation of
causative sentences.

Although the above-mentioned studies discuss the various methods of Malayalam and
English machine translation, the changes of the suffixes in the Malayalam and English
grammatical rules, such as nouns and verbs, are not precisely marked. Our study is making

progress by incorporating grammatical changes from Malayalam to English.

Relevance of the study

Transfer grammar rules are meant to connect the syntax of two languages. The use of
precise rules regarding the syntax of different languages makes mechanistic translation more
accurate. The syntax of Malayalam and English is very different. Therefore, the laws behind them
will involve a certain level of complexity. There have been numerous articles and studies related
to rule-based machine translation or transfer rules. According to the literature survey on machine
translation rule-based methods, none of these articles have explained the syntax rules of
Malayalam accurately and completely. It is in this context that this article discusses the transfer
grammar rules for translation from Malayalam to English. We are trying to explain how
Malayalam grammar connects with English grammar rules.

Neural networking machine translation systems are working only based on the corpus. We

found some unsolved error in Neural machine translation especally Malayalam langauage
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translation. especally the grammar rules are also breaking in NMT. There are some simple
Malayalam sentences which are breaking in English translation. Here we are proposing the clear
rules for translating Malayalam to English. When the system is able to learn the rules, it can give
a good output from these rules.
Methodology
The rule-based translation system relies on an extensive repository of linguistic resources

to facilitate accurate translation. These resources include JSON files containing Nouns, verbs,
Adjectives, Adverbs, irregular verbs, and postpositions, each comprising a collection of
Malayalam-English word pairs. Specifically, the noun file contains 1000 pairs, the verb file
encompasses 250 pairs, the adjective file comprises 600 pairs, the adverb file consists of 165 pairs,
and the irregular verb and postposition files encompass 134 and 42 pairs, respectively.
Additionally, pronouns, demonstrative, conjunctions, and other essential data has been added.
Malayalam tense markers - up.u (present), i, tf:u, p:u (past), um (future) - are used to form
sentences in each tense. Fifty sentences are crafted for each tense, utilizing the compiled list of
words and incorporating pronouns and adjectives. These sentences are manually translated into
English, then identified and recorded Malayalam case markers and their corresponding equivalent
grammatical elements in English (Nair, 2012). We created as many sentences as possible,
incorporating each case marker. Every sentence includes its English translation. We utilized the
constructed sentences with case markers for analysis and development of the transfer grammar.
1. Transfer Grammar Rules for Malayalam to English Translation

Typically, in two-word sentences, the word order remains unchanged in most cases. However,

if a word ends with ‘na:l” or ja:I’, swap the positions of the words.
For instance:

® avapa.l afit/-u becomes "Hit by him".

® vafija:l afit/:u becomes "Hit with Stick".

In the case of two-word sentences where the entity is a common noun (N_NN) or a proper
noun (N_NNP), and it is not a named entity (NER), several rules are applied. If the word is the

subject, the corresponding English word is fetched from the noun dictionary.
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Additionally, if the morphological tag indicates a noun or a verb, such as '<n>' or '<v>', we
checked if the word is present in the conjunctions list, containing words like 'a.jirup.u' or 'a:n'
For example:
if the sentence is in the plural form. 'were' is added.
® Example: avar kuf.ikajajirup.u becomes "They were children”.
Otherwise 'was' is added in singular form.
® Example: avap kuf.ija;jirup:u becomes “He was a child”.
if the sentence contains a generic personal pronoun.
® Example: avar ku:ikaja:n becomes "They are children™.
if it contains a third-person singular pronoun, 'is' is added.
® Example: ava/ karajukaja:n becomes “She is crying”.
Otherwise, 'am' is added for first-person pronouns.
® Example: na:n karajukaja:n becomes “I am crying”.

If a conjunction is not present in the representation list, we proceed to another rule, which
involves adding 's' to the noun to indicate the singular form of the sentence. However, if the noun
is present in the noun dictionary, we simply access the corresponding English word. An exception
arises with the noun 'child’, whose plural form is ‘children'. Therefore, we include a condition to
check for this exception.

When the word entity is "PR_PRP" (personal pronoun), we implement multiple rules to handle
different situations.
2. Rules for Noun Translation
2.1. Case Markers

() Nominative

The Nominative case is the Noun or Pronoun that appears as the subject of the verb in a
particular sentence.

Example:

laksmaznan equzi - Lakshmana wrote.

ava/ ip-ale vap.u - She came yesterday.

(b) Accusative
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‘e’ is the Marker of Accusative case.

The accusative case of a noun is the grammatical case used to receive the direct object of

a transitive verb. In English there is no accusative case marker.

In the presence of the morphological tag '<accusative>', we add 'at' before the verb if the

noun ends with 'je’ and the verb is 'no.k:uka’ .

For example: avay ramaje po-k:i becomes "He looked at Rema".

(c) Sociative

Sociative case is very similar to accusative case in that it marks or turns nouns into

objects. In English, these sentences can be translated as “to” or “towards”. The suffix in

this case is ‘o’ in combination with pronouns or nouns, to mark them as object.

Basically, you are directing an action, as such this case is only used with verbs that are

interactive.

For example,

ivap o:fpa.n ivapo:t parap:u “I told him”.

As you can see, in English we don’t need to say “to him” because it’s already implied there;
however, In Malayalam you have to specify. It is a concept that is for the recipient i.e the one
receiving the action.

(d) Locative

If the morphological split contains '<perlative>', indicating a perlative case, we add

'through’ to the translation. Similarly, for '<ablative>', we add ‘from'.

For example:

® si.ta pu,ajilu.te po.ji becomes "Seetha went through the river".

® si:ta sku:[il pip: vap.u becomes “Seetha came from school”.

If the word is a noun (object) and it ends with le:k:” and the verb is either 'po:kuka’ or
‘iran:uka' , we add 'to" after the verb.

For example:

® si.ta kayajilek: po.ji becomes "Seetha went to the shop™.
If the noun ends with 'z:i/" and the verb is 'kajaruka’ , we add 'to’ after the verb.

For example: si;ta marat:il kajari becomes "Seetha climbed to tree".
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If the noun ends with 'jil' and the verb is 'irik.uka’, we add 'on' after the verb.
For example: ra:man kase:rajil irup.u becomes "Raman sat on the chair".
(e) Dative
If the tag is '<dative>', indicating a dative case, we add the corresponding usage word, such
as 'to," 'for," or 'have." A dative case often represents the recipient of an action or the beneficiary of
a situation.
(f) Instrumental
1. If the word's morphological split contains the tag '<instrumental>', indicating an
instrumental case, we append 'by' to the translation. This case typically involves a
morphological split of three words.
For example:
® avapa.l afit/’u becomes "Hit by him".
Before that, we check whether the morph contains the tag '<instrumental>' to determine
whether to add 'by' before the person's name.
For example:
® ra:mapa:l kol.ap:ef:u becomes "killed by Rama"”.
(9) Genitive
If the tag is '<genitive>', indicating a genitive case, we add corresponding possessive
pronouns to the translation.
For example:
® ava/ure vi:t becomes "Her house".
Otherwise, we add the corresponding singular pronoun.
For example:

® avay o:fi becomes "He ran”.

Table 1: Case Markers Rules
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Numb Malayalam case

er Case marker example english marker

pa:mpine, marage :
1 Accusative e, ne, te maram Nil

2 Sociative o puqajo.t - pusa to

in, at, on, to, into,

towards, along,

at., il, nin., through, Among
3 locative ek:/o:t:, ute ko:t:ajat. : ko:t:ajam Between
ka:lip : ka:l
4 Dative k., n kug.ik: : kug:i To, for, have
5 Instrumental a:l, kont, vetf:, it: si:tajal : sita With, by
6 Genitive nre, uge si:tajufe : si.ta of, 's (belongs to)

3. Rules for Verb Translation
3.1. Tense Markers
When encountering a verb, we implement rules for different tenses such as simple present,
simple past, simple future, present continuous, and past perfect.
For the simple present tense, we first check if the last letter of the verb is present in the
inflection dictionary.
If the verb ends with the character 'y', we replace it with 'ies'.
For example:
® avap karajup:u becomes "He cries".
However, before applying this rule, we include another condition:
the second-last character of the verb should not be a vowel. This condition is necessary to
avoid incorrect verb forms. For instance, the verb ‘enjoy' ends with 'y', so if we were to

replace 'y' with 'ies', it would create an incorrect verb form.
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For the simple past tense,

We check if the verb is irregular. If it is, we replace the word with its irregular past form,
such as 'eat' becoming 'ate'. If the verb is not irregular, we simply add the corresponding English
verb to the translation.

Example: avap ka,it/:u becomes "He ate".
® avap t/irit/:u becomes "He smiled".
Additionally, we include an exception where
if the verb ends with 'e’, we add 'd' to the verb to form the past tense.
Example:

ava/ fvasit/:u become “she breathed”.

For the simple future tense, we add 'will' before the verb.
Example:

® avap varum becomes "He will come™.
For the present continuous tense, we add ‘am’ after 'I', and "are' after other pronouns. If no
pronoun is present, 'is' is added.
For example:
® na.n Karajukaja:n becomes "l am crying".
® avar karajukaja:n becomes "They are crying".
® avap karajukaja:n becomes "He is crying".
For the past perfect tense, we add 'had' before the verb.
For example: avap vi:funt becomes "He had a house".
In the case of the word entity being 'V_VAUX' (auxiliary verb), which indicates the presence of
the word 'urf,
We add 'had' if the pronoun is 'he/she/it', and 'have' if the pronoun is singular.

For example: avap vi:punt becomes "He has a house".

In three-word sentences, before proceeding to translation, we reorder the representation list

to conform to the English sentence structure of subject + verb + object.

Language in India www.languageinindia.com ISSN 1930-2940 Vol. 24:11 November 2024
Dr. Selvaraj R., M.A., Ph.D., Jibin Kiran, M.A., M.Phil., Ph.D.,

Rajeev R. R., M.Sc., M.Phil., Ph.D., Archana S Krishnan, M.A., and Navaneeth S., M.Tech.
Transfer Grammar Rules for Malayalam to English Translation 25



http://www.languageinindia.com/

In addition to the rules mentioned for two-word sentences, we introduce some additional
rules for three-word sentences. Specifically, in these cases, we explicitly mention particular verbs
due to potential issues with morph splitting. Adding 'to’ or ‘on' to the above-mentioned noun ending
terms without specifying the verb may lead to errors in translation.

In the case of adverbs, even though the sentence contains three words, after morphological
splitting, it may split into four words. Therefore, we introduce an exception case for four-word
conditions.

1. If the sentence contains an adverb and the morphological split includes the tag '<adv>', we

fetch the corresponding postposition term from the dictionary.

However, since the tag '<adv>' may not always appear in sentences containing adverbs, we
implement an additional rule. We check whether the Malayalam word is present in the adverb
dictionary. If it is, we add the corresponding adverb from the dictionary.

For example: avap ve:gat.il o.ti becomes "He ran fastly".

2. If the morphological split contains the tag '<post>' or '<cnj>', we fetch the corresponding

postposition from the dictionary and add it after the subject.
For example: vayi kony afit/:u becomes "Hit with stick™.

3. We introduce another exception case for sentences like 'si.zajum ra:mapum vag:u'. In this

case, the morphological split contains five words, so we add 'and' after the subject.

For example: ra:muvum ra:d*ajum vap:u becomes “Ramu and Radha came”.

Table 2: Tense markers changes

Malayalam Verb

Numbers Tense form English verb form
1 past parajit/‘u/parajip.it/:u had/got/made/has/have

parajik:up:u/parajip:ik

2 present upu get/gets/make/makes
3 future parajik:um will/have/will/get
4 past perfect parajip.itfiit:unta;jirup  had/had got/had made
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Present
5 perfect parap.irik:up:u have/has made
present parajip.itfiukonfirik:un am/ is/are
6 Continuous u Having
past
7 Continuous parajip.itfiukonfirup:u was/were having

Conclusion

This paper presents a comprehensive analysis of Malayalam grammar rules, with a
particular focus on noun and verb forms, to facilitate accurate translation into English. Malayalam'’s
unique morphophonemic compounding of noun forms poses significant challenges for direct
translation. To address this, we propose a set of word-changing rules that effectively identify and
transform Malayalam nouns into their English equivalents. These rules encompass both noun and
verb forms, considering the various grammatical markers and syntactic structures present in
Malayalam. For verb forms, we examine the tense markers un:u (present), i, t/fu, p.u (past), um
(future) are used to indicate present, past, and future tenses. Additionally, we explore the case
markers nre, ute, e, a:l, il, k: these corresponding English equivalents, recognizing the contextual
variations that may influence their translation. By providing a systematic framework of rules for
both noun and verb forms, this research contributes to the development of more accurate and
efficient machine translation systems for Malayalam to English. These rules can serve as a valuable

foundation for future computational linguistics research and applications.
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Abstract

In this article, I have tried to reveal the wisdom stated in the book Candles in the Dark: A
Treasury of the World’s Most Inspiring Parables. Parables have been an inevitable genre used for
preaching wisdom. | have purposefully chosen this book for analysis as it deals with the parables
from different world religions. One of the aims of literary writing is to reflect upon life in general.
Parables are the stories that reflect upon life and provide us with a path to live accordingly.
Similarly, proverbs in the parables add to the wisdom extended by the stories. Hence, | have tried
to uncover the wisdom in the parables. To do so, | have followed specific steps. | have identified
the proverbs in the parables and then described the context. It is necessary to indicate the context
of the proverbs to interpret them appropriately. | have divided the proverbs into different chunks
to understand them. Then, | correlated them with various aspects like mythological, cultural,
traditional, environmental, or religious. Finally, what these proverbs imply through the parables is

interpreted to arrive at a universally applicable wisdom.

Keywords: Candles in the Dark, Folklore, Parables, Proverbs Stories, Wisdom

Introduction

The world is full of different cultures and traditions. With differences in cultures and
traditions, the way of preaching and advising changes. In the old times, when the written script
was not used for communication, people used to express their opinions, and thoughts orally.
Therefore, the most prominent proverb scholars acknowledge that the proverbs have been orally

transmitted from generation to generation (Mieder 24). People often consulted the preachers or
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persons with religious duties for advice. These preachers advised the people through the stories.
Different preachers used different styles of storytelling for this purpose. A parable is one of the
most used forms of story that contains a moral message to be understood by the listeners. The
preachers merely narrate an anecdotal story and leave the listeners to get to the ethical message.

The present paper unveils the wisdom stated in the parables of the different religions in the
book Candles in the Dark: A Treasury of the World’s Most Inspiring Parables. | have explained
the specific parable after stating the proverb used in it so that the background of the story is
correlated with the proverb. This helps us understand the proverb in the context and point out the
moral message. The parables cover wisdom along with the proverbs. It has to be uncovered to
make a difference in the society.

Unveiling Wisdom in the Proverbs from Candles in the Dark

“On the journey home are the blessings that can last a lifetime” (Outcalt 11).

The above proverb finds its place at the end of the parable The Road to Heaven. The parable
tells the story of a man who was weary of the daily routine, his life, and his family, so he decided
that he would set himself on a journey to heaven to live a carefree life. Thus, he bid farewell to his
family and started walking. He walked straight for three days, and when he felt tired, he stopped
for a nap. While taking a rest, he removed his shoes and pointed them in the direction in which he
was walking so that when he woke up, he would start his journey in that direction. It so happened
that a trickster came there and saw the man sleeping and his shoes were on the road. The trickster
picked up the boots and pointed them in the other direction. The man then woke up, put on his
shoes, and started his journey in the direction the shoes were pointed. He did not realize that he
was walking back to his home. As he walked for some time, he noticed that the place was familiar
to him. He said to himself that he must be approaching heaven as it had the same beauty. Later,
the man came to a town that seemed very nice to him. He walked further and found familiar people,
and when he approached his home, it was identical to the one he had built. He knocked on the door
and found a woman and children, very much the same as his family. The man went in and lived
there happily ever after. The parable and the proverb indicate that the man was weary of daily

routine and wanted to live a carefree life, so he set out on a journey to heaven but somehow, he
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returned and lived happily with his family. The proverb is made of “on the journey home”, “are
the blessings”, and “that can last a lifetime”. The proverb through the parable suggests that real
happiness is in living life with family. The man did not realize that he was going back to his home.
He thought that he was approaching heaven, but in reality, it was his home and the real happiness
was living with family and friends. Thus, the proverb suggests that absolute pleasure can be found

in our lives and nowhere else.

“The greater need is to appreciate the gifts we have been given” (Outcalt 12).

The proverb finds its place at the end of the parable Enough Fish. The parable is the story
of a fisherman who used to go to the river and catch fish. He had eleven family members in his
family, and every day, he could catch only eleven fish. Thus, he and other family members could
have only one fish for dinner. He was worried that it was impossible to satisfy hunger with only
one fish. He also thought about obtaining one extra fish to satisfy his hunger. Though he was not
an evil man, a thought came to his mind if anyone of his family members died, he would be able
to have an extra fish for dinner. Days after days, he caught only eleven fish, and one day, he was
informed that one of his children had died. He was deeply sad but thought he could have two fish
for dinner. He went to the river to catch the fish, but he caught only ten fish. Thus, he repented that
when he had caught eleven fish, he was happy and now he gets only ten so he had achieved nothing.
The proverb in the context of the parable indicates that it was necessary for the fisherman to be
happy with whatever he got, but he expected more and became sad as he had lost his child and got
the number of fish equal to his family members. Thus, he could neither get an extra fish nor satisfy
his hunger. The proverb is made of “greater need”, “appreciate the gifts”, and “given”. The
fisherman was not satisfied with the number of fish he caught. He wished for an extra fish to eat,
and an evil thought came to mind if someone from the family died, he could enjoy an extra fish.
Being dissatisfied, he lost peace of mind and could not satisfy his hunger. Thus, the proverb and
the parable suggest that one should be satisfied with whatever God gives; otherwise, one must

regret the results of greed.
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“Love is the bond that binds a family together” (Outcalt 13).

The parable The Reunion exemplifies the above proverb. It is the tale of a rich man who
had only one son. One day, the son left home to be on his own but soon became poor. The news
of the son’s condition reached the man, and he set himself on his son’s search. He went looking
for his son everywhere but failed to find him. With a sad mind, the man returned home. Many
years passed, and the son came near his father’s house. The wealthy father came to know about it,
so he sent his servants to bring his son home. As the son walked towards the house, he was
surprised and thought that the servants were deceiving him. Thus, he ran away from there. The
father sent another servant and told him to offer him money if he came and worked in his house.
Thus, the son became a servant in his own home. Gradually, the father made his son in charge of
his wealth. Yet the son could not recognize his father. The father was pleased with his son’s
faithfulness. When the man was about to die, he gathered all his servants and declared that his son,
who had been working in the house, was his real son and he would be the master of this house
after his death. At this moment, the son recognized his father and accepted him and his belongings.
The parable and the proverb indicate that the father’s love for his son has made them reunite in the
end. The son was ignorant of his father and was not ready to return home, but somehow, the father
managed to bring his son home. Even though he worked as a servant, the father managed to get
him home. The son performed his duties as a faithful servant. In the end, when the father was on
his death bed, he told everything, and the son realized who he was. The proverb is made of “love”,
“the bond”, and “binds a family together”. The proverb through the parable suggests that love
keeps the family members together irrespective of the difficulties. The son was unable to recognize

his father, but, in the end, he realized that the man was his father, and they reunited.

“Generosity, in all its forms, always gives back” (Outcalt 15).

The proverb finds its place at the end of the parable A Common Good. The parable tells the
story of a man who became poor and was compelled to earn his living by plowing others’ land.
One day he was plowing a farm, and the prophet Elijah appeared and told him that he would offer
him seven good years. He asked him if he wanted the seven good years now or later. The man told
the prophet that he needed to ask his wife. The prophet agreed and said to him that he would appear

later. The man went to his house and told his wife what had happened. The wife advised him to
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accept the seven good years now as they were unsure what would happen to them in the future.
The next day prophet Elijah appeared and asked the man what he has decided. The man asked
Elijah to bless him for seven good years now. Prophet Elijah agreed and told him that he will return
and take away everything he was blessed with after seven years, and the prophet disappeared.
When the man returned home after work, he found that he has been blessed with great fortune. The
man and his wife thanked God for being so generous to them. The wife again advised him that
they should also be generous and pitiful towards others so that God will be happy with them later.
So, they shared their wealth with others. When the seven good years were over, the prophet Elijah
appeared to take whatever he bestowed on them. The man told the prophet that he needed to consult
his wife again. Hence, he asked his wife that prophet Elijah is here to take away everything and
what they should do now. The wife told the man to ask the prophet to search for a more charitable
family than theirs, and if the prophet found one, he could take away the wealth. God noted the
words and the generous work of the man and his wife and offered them more wealth. In the context
of the above parable, the proverb indicates that the man and his wife showed generosity towards
others and received great wealth in return. If they had been selfish and enjoyed the seven years for
themselves only, God would not have given them more wealth, but the wife’s judgment of sharing
the wealth with others proved fruitful as they received more wealth even though the seven good
years were over. The proverb is made of “generosity”, and “gives back”. Thus, the proverb and

the parable suggest that generous people receive more than they have due to their generosity.

“What you do not want done to yourself, do not do to others” (Outcalt 18).

The proverb is exemplified through the parable On Children. The parable tells an anecdote
told by Confucius. He advised the children if they want to do something for their parents, they
should do it cautiously. If the parents are unwilling to accept it, the children should accept their
decision and not force them to accept it. The children should not scold them for the time and
trouble they caused them. The simple anecdotal parable and the proverb indicate that the children
have their plans, and the parents may or may not agree. At such a moment, children should not
compel their parents to agree with them as they may have their own views. The children should
accept their decision. Thus, an ideal family is formed. The proverb is made of “something we do

not want to be done to us”, and “should not be done by us to others”. Thus, the proverb suggests
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that when someone does not wish for something to be done to themselves, they should not do such
things to others. Others may have their own decisions that we should accept as we may have our
choices, and we expect others to accept them. Therefore, the proverb advises us to think from

others’ points of view and accept the situation.

“Success marriages are always built on common goals and aspirations” (Outcalt 19).

The parable of One Heart, One Mind uses the above proverb as its moral message. It tells
the story of a husband and a wife who once asked Buddha if they had been married for years and
they had known each other for a very long time, but there had always been an existence of
unhappiness in their relationship. They wanted to know from Buddha if they would be married in
the next life. Buddha answered that if they continue to have the same trust, know things in the
same way, and have the same wisdom, they will have the same mind in the next birth. The proverb
in the parable’s context indicates that the couple’s reunion depends on the similarity they possess
in this life. If they have everything in common in this life, they will have the same mind in the next
life. The couple wanted to know if they would be together in the next life as there had been a little
unhappiness in their life irrespective of their togetherness for years. The proverb is made of
“success marriages”, “built on”, and “common goals and aspirations”. The parable and the proverb
suggest that successful relations are built on common aims. If a relationship has a common goal,
then it lasts long. The story gives us a moral lesson that unhappiness arises from differences and
the success of a marriage depends on the similarity of thoughts and objectives rather than
differences. Therefore, if one continues with the existing actions, the future reactions will have the
same consequences. It is evident from the present parable that the success of any relationship is

based on the similarity of aims and objectives.

“Imitation, as they say, is the sincerest form of flattery” (Outcalt 19).

The proverb finds its place at the end of the parable Great Aspirations. The story is an
anecdotal parable by Confucius. He said if we want to find out the truth about the children’s love
towards their father, we should observe what a man does when his father is alive and how he
behaves when his father is dead. If the son does not change the way he lives and has the same

desires even after his father’s death, then we can say that he genuinely loves his father. Children
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often imitate their parents, but when they grow up, they change. Still, according to Confucius,
children who do not change are said to be genuinely affectionate towards their parents. The proverb
is made of “imitation”, and “the sincerest form of flattery”. The proverb in the context of the
parable indicates that the imitation of the parents done by children is the sincerest actualization of
affection. According to Confucius, children who change after the death of their parents do not love
their parents. Thus, the proverb suggests that imitation is the honest form of love, but it should be
thorough and not superficial.

“True happiness and harmony can be found in our own backyard” (Outcalt 22).

The parable The Backyard Marriage exemplifies the above proverb. The parable tells the
story of a family of mice in which a beautiful mouse was born. When the mouse grew older enough
to be married, the family became worried about finding a suitable wife for their son. The mouse’s
parents thought it was appropriate to ask God about a suitable bride for their son. Hence, the oldest
mouse of the family went to God and asked where to find a suitable bride for their beautiful son.
God could not tell them where to find a suitable bride. Hence, he told the mouse to ask the wind
as the wind is mightier than God. The mouse family thought that the wind family was suitable for
the relationship, so they asked God where the wind’s house was. God told them the address and
the family members of the mouse went to the family of the wind with the marriage proposal. The
wind became happy but told the mouse that he was not the strongest as he could not move the
mountain; hence, the family of the mouse should go to the family of the mountain and keep the
proposal of the marriage. The wind directed the mouse to the mountain. The mountain became
happy with the proposal but told the mouse that he was not the strongest as someone dug deep and
made holes in the mountain. The mouse asked the address of such a mighty family. The mountain
showed them the house. It was a house of mice where they went with the proposal. The parable is
a humorous story with a message reflected in the above proverb that when we search for the best
thing in the world, it is often found nearby. The family of the mouse was proud of the beauty of
their son. They forgot that the best suit for them is their kind and no one else. The mouse family
searched everywhere but, in the end, they reached the family of another mouse only. The proverb
is made of “true happiness and harmony”, and “found in our own backyard”. Thus, the proverb

and the parable suggest that the things we go looking for are nearby most of the time. Therefore,
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we should find happiness in our things rather than searching for it somewhere else. The family of
the mice searched everywhere, but in the end, they found a suitable bride in another family of

mice.

“Life is not fair” (Outcalt 23).

The proverb is illustrated through the parable Marital Riches. The parable is the tale of a
man who went to a rabbi and asked that he had been married for ten years but could not have a
child to continue his family lineage, so he wanted to divorce his wife and marry again to have a
child. The rabbi was very wise and talented. He asked the man to go and arrange a grand party to
celebrate his divorce. The man was ready to do anything to make the rabbi happy, so he went home
and organized a great party. At the party, he drank and began feeling dizzy and generous. He told
his wife that she could have the most valuable things of her desire, and he would give them to her.
The wife asked servants to carry him to her father’s house when the party was over. When the man
woke up in the strange room, he asked his wife about it. At that time, she told him that she had
chosen him as the most valuable thing in the house as promised by him. Thus, the man was moved
by his wife’s answer and went to the rabbi to apologize and ask him to pray for them. The rabbi
told the man that he had been praying for them, and nine months later, the man and his wife had
the child. The proverb and the parable do not directly correspond to each other. The proverb
indicates that life had not been fair to the man as he did not have a child to carry on his family
name. As a result, the man wanted to divorce his wife and marry another to have a child. But he
came to know about his wife’s love for him and rejected the idea of divorcing his wife. The man
could not see his wife’s love for him because he had no child. The proverb is made of “life”, and
“not fair”. The parable and the proverb suggest that we often complain about what we do not have

and forget to enjoy what we have.

“Choices are made at an early stage of life tend to shape the rest of our lives”

(Outcalt 24)

The proverb finds its place at the end of the parable The Lost and the Found. The parable
is the story of a brother and his sister who lived in a hut. When the brother returned from the farm,

his sister told him that some men had come and said they would take her away. The brother ignored
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what his sister said, but she told him if she is kidnapped, she will take a sack full of seeds with her
and drop them on the way so that he can find her by following the trail of the seeds. He went to
the farm the next day, and his sister was kidnapped. The brother returned from the farm and found
that his sister was not in the house. He remembered her words and started looking for the trail of
seeds. He followed the trail of the seeds for many days. The seeds now grew into trees, and finally,
he gave up searching for his sister. He returned home and lived on by eating all the animals in the
yard. In the end, when he had nothing to eat, he decided to set out to find his sister. The trail of the
seeds grew into giant trees, and the brother followed them. He reached a village where some
children were playing. He asked them for some water from their gourd. The children’s mother told
them that whoever asks for water from their gourd is her brother. They told their mother about the
man. As many years passed, the sister could not recognize her brother. The next day the brother
threw stones at the birds and told them to fly away like his sister. The children told their mother
what the man said, and she recognized that the man was her brother. The mother told her children
to bring him home, but the brother refused. She told them to offer him many goats and oxen then
he came to her and lived there. The parable and the proverb indicate that the brother tried searching
for his sister by following the trail of the seeds, but soon, he gave up. Similarly, he was so confused
that he could not believe that the woman calling him was his sister when he grew up. His choice
at an early age made him not to believe what the woman was saying. Just as he did not believe his
sister’s words about her kidnapping, he refused to believe the words of the children. The proverb
is made of “choices”, “at an early stage of life”, and “shape the rest of our lives”. The proverb
suggests that what we choose at an early stage in life forms our remaining life. The brother decided

not to believe his sister, and he did not believe her when they were together again.

“Better to do battle with a handful of the strong than with an army of the weak”

(Outcalt 26)

The proverb finds its place at the end of the parable The Internal Compass. The parable
tells the story of a grandfather and his granddaughter who earned their living by performing stunts.
They went to Buddha to ensure their safety while performing dangerous actions. The grandfather
suggested if they take care of each other’s safety that nothing would harm them. On the other hand,
the granddaughter said that they should ensure their own safety. When Buddha heard both of them,
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he advised the grandfather to ensure his safety. Thus, he will be safeguarding his granddaughter;
he suggested the granddaughter to be aware of honesty and respect for others around her. The
proverb and the parable do not directly correspond to each other. The proverb is made of “better
to do battle with”, “the strong than with”, and “an army of the weak”. Though there is no direct
relationship between the proverb and the parable, there is an indirect relation between the strong
and the awareness, integrity, and respect. Rather than having negligence, dishonesty, and
disrespect for others, one can be successful with understanding, integrity, and respect. The proverb

indirectly suggested that it is better to fight with the stronger enemy than with the weaker.

“A benevolent society is one in which all are respected, admired, and given an

opportunity to contribute to the good of the whole” (Outcalt 29).

The parable The Wise and the Old makes use of the above proverb. The parable tells the
story of a kingdom where all had to leave their older family members on a wasteland. One of the
officials rebelled against the custom when the time came to desert his father. He hid his father in
a cave. One day representative of God appeared in the king’s dream and asked him to solve a
puzzle. If the king failed to find the correct answer, God’s representative would destroy his
kingdom. The king tried very hard but could not solve the puzzle. Hence, he declared whoever
solves the puzzle would receive a great reward. The official who hid his father in the cave went to
his father and asked the answer. The official told the answer to the king, and the answer was
correct. This happened several times, and each time, God’s representative came with new and more
challenging puzzles, and the official was able to solve them with the help of his father. Finally, the
king asked the official the secret to knowing all the answers. The official told the king that all the
answers he told were told by his father who was hidden away by him. The king withdrew the law
on hearing this and declared that all the old people should be treated with kindness and respect.
The proverb in the parable’s context indicates that a society in which all the people are admired,
respected, and given an equal opportunity to do good things is a compassionate society. The old
people of the kingdom were sent to the wasteland as a result of the law and order of the king, but
when the king was in difficulty, the old father of his officer came to his rescue. The king thought
that the old people were of no use to his kingdom. Therefore, he ordered to send every old person

to the wasteland, but the old father of his officer saved the kingdom. Thus, the king became aware
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of the value of equality. The proverb is made of “benevolent society”, “all are respected, admired,
and given an opportunity to contribute”, and “the good of the whole”. The proverb suggests that a
respectful society always admires, respects, and provides equal opportunity to everyone

irrespective of age, gender, and class.

“Honor your father and mother” (Outcalt 30).

The proverb is exemplified through the parable The Blessing of Grandchildren. The parable
is the story of a man who over-trusted his son and gave his entire property to him. As the son
received so much wealth, he started ignoring his father to the state that he had to beg and manage
his living. The man started living on the streets of the town. The man’s son had a son who was
very generous and kind-hearted. He happened to roam around the town’s streets when he came
across his grandfather. The man was surprised to see his grandson. The grandson asked him if he
could help him in any way. The man told his grandson to go home and bring a blanket to keep
himself warm. The grandson immediately went home, took out a blanket from the shelf, and cut it
in two halves. His father asked him what he was doing. The grandson told his father that he was
cutting the blanket in two halves. One for his grandfather and one for his father. The other part of
the blanket would be useful when he becomes old. The man’s son understood his mistake and went
to his father and brought him home. The proverb and the parable indicate that the man over-trusted
his son and bestowed him with all the property, but the son neglected his duty towards his father
and deserted him. The father gave everything to his son, but the son forgot everything his father
had done to him and dishonored him by ignoring him. However, the grandson’s act made him
realize his mistake. As a result, the man brought his father home. The proverb is made of “honor”,
and “father and mother”. Thus, the proverb suggests that we should respect our parents. Otherwise,

our children will dishonor us.

“One man should die than that the whole people be lost” (Outcalt 33).

The first half of the parable, The Value of Life, includes the above proverb. The parable is
the story of a fugitive who entered a village to save himself from the soldiers. The soldiers searched
the entire village but could not find him. The villagers were very generous and kind towards the

fugitive. They accepted him as their own and allowed him to stay with them. One day, the soldiers

Language in India www.languageinindia.com ISSN 1930-2940 Vol. 24:11 November 2024
Dr. Dipak P. Ganmote
Proverbs and Parables: Unveiling Wisdom in Candles in the Dark 42



http://www.languageinindia.com/

searched for the fugitive and were sure that the fugitive was hiding in the village. The villagers did
not help the soldiers to find the culprit. Consequently, the soldiers became angry and threatened to
burn the village if the fugitive was not found. The villagers became anxious and went to a village
priest for help. The priest started reading the scriptures and came to the above proverbial statement.
The priest closed the holy book, and told the villagers what he had found in the scripture. The
villagers believed in the scriptural advice and informed the soldiers where the fugitive was hiding.
Thus, the fugitive was caught by merely scriptural advice. The proverb is made of “it is better”,
“one man dies”, and “than that the whole people be lost”. According to the scriptures, one man
should die instead of the whole village. Thus, the proverb suggests that it is better to lose one
person than others. The parable does not end there but continues, and the following proverb
highlights the other part of the story.

“If you save one life, it is as if you had saved an entire world” (Outcalt 34).

The parable The Value of Life includes the above proverb in the commentary section.
Talmud uses the proverb against the story’s background in which a fugitive entered a village to
hide from the soldiers. The villagers accepted him without any idea that he was a wanted person,
and a strong relationship was built between him and the villagers. One day the soldiers entered the
village on the firm assertion that the absconder was in the village, and they threatened to kill the
people if they did not hand over the fugitive to them. Everybody went to the village priest and
asked for help. He was also caught between two stools. Then he decided to look for guidance in
the scriptures. He read the Bible and concluded that losing one man is better than losing all the
people. The villagers then told the soldiers the hiding place of the fugitive. They took him with
them, and the villagers were happy because they were saved from danger. But the priest was sad
and did not join the celebration. In the night, an angel came to the priest and told him that he had
handed the Messiah to the soldiers. The priest told the angel that he did not know he was a Messiah.
The angel said that instead of wasting time reading scriptures, he should have met him, then he
would have come to know about it. The story explains that God’s objectives are not always found
in the scriptures. One must be aware of the possibilities beyond the scriptures. The fugitive was a
Messiah, but people neglected it in the observance of the religious beliefs and lost the person.

Hence, the proverb is used in the commentary. The proverb is made of the elements “saving one
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life” and “saving the entire world”. The moral lesson we get from the proverb is that saving one
life is equal to saving the entire world. The fugitive was a Messiah for the villagers, but they could
not keep him because they thought that further calamity may fall on the village. Therefore, the
proverb makes everyone aware of saving a person’s life. Humans are merely the means of God’s
actions. Whatever God aspired to do was carried out by humans. Still, sometimes God cannot help
the situation, and something different happens. As God sent the Messiah to the village for their
prosperity, the village priest was busy reading the scriptures, and God’s Messiah was handed over

to the soldiers merely by scriptural advice. The following proverb highlights the same.

“God has no hands but our hands” (Outcalt 34).

The above proverb explains that God’s actions are completed through humans. The parable
illustrates the act of the villagers. They safeguarded the fugitive, the Messiah of God, but when
they were threatened with danger, they went to the village priest and he advised them to hand over
the offender to the soldiers. The advice came from the scriptures, and God appeared in the priest’s
dream and told him that the fugitive was the Messiah. If the priest had not wasted his time reading
the scriptures and visited the culprit, he would have known that he was a Messiah, but it was too
late. Thus, the proverb suggests that humans are the means of God’s deeds. It was in the hands of
the people to save the Messiah. God operates through humans. It was possible to save the Messiah

only if the priest had met him.

“Truth is rarely transparent” (Outcalt 36).

The commentary section of the parable A Good Harvest uses the above proverb. It is a
parable of Jesus, and often the followers of Jesus could not understand the meaning of his parables.
At the end of the parable, they used to ask what it meant. The parable is about a farmer who
scattered seeds. Some seeds fell on the path, and the birds ate them. Others fell on the rocky place,
and they grew but could not survive as the soil was very hard. Some seeds fell between the thorns,
and the thorns choked the seeds, and they withered. Others fell on the good soil and grew well.
The parable is metaphorical, and Jesus had to explain this to his disciples. When people took the
stories literally, Jesus explained that he was teaching them indirectly. The proverb is made of

“truth”, and “rarely transparent”. Thus, the proverb suggested that truth is not always
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straightforward. The way of Jesus’s teaching was indirect, and, in this manner, he taught his

disciples the worldly wisdom.

“The best questions are always those that defy easy answers, enticing us to seek rather

than sit” (Outcalt 39).

The proverb finds its place at the end of the commentary on the parable The Best Questions.
The parable is about the monk’s tale who advised the people in question. The monk gave only
questions who came to him to seek wisdom. This way was quite helpful to others. One day priest
Theophane went to the monk and told him that he was going for group meditation and asked if he
could give him a question to think about. The monk told him to think over what they needed. The
priest went disappointed and returned after a few hours and made it clear to the monk that he was
here to meditate on his own spiritual life and not to reflect on his priestliness. Now he needed a
question to think over. The monk gave him a question with a slight change as to what they needed
actually. The proverb highlights the quality of questions. The proverb is made of “best questions”,
“that defy easy answers”, and “enticing to seek rather than sit”. The monk always advised others
through questions to think over. The monk offered a simple question at first as to what they needed,
but when the priest was not satisfied with the question, he gave another question as to what they
needed actually, which made the priest ponder over it very profoundly. Thus, the proverb suggests

that the best questions resist easy answers but prompt the search for an answer.

“Truth, in and of itself, is never enough” (Outcalt 40).

The commentary section of the parable A Piece of Truth uses the above proverb. The
parable tells the story of Mara, the Buddhist god of ignorance and evil. Once Mara was travelling
with his supporters when he saw a man walking deep in meditation. Suddenly, the man found an
object on the ground, and he picked it up. The supporters asked Mara what the man had found.
Mara answered that the man had found a piece of truth. The supporters asked Mara if it makes any
difference when people find a piece of truth. On hearing this, Mara answered negatively and said
that the man would soon make a belief out of it. The parable and the proverb indicate that the man
has found a piece of truth, but the man will make a belief out of it, and it will never be sufficient

for him. Truth is the ultimate aim of all religions, but as soon as we make a particular belief out of
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it, the value of the truth diminishes. Thus, Mara was sure that the truth would be of no use to the
man as he would make a belief out of it. The proverb is made of “truth”, and “never enough”. The
proverb suggests that truth must not be accompanied by belief, dogma, or ritual. On the other hand,

it should be attached with love and consideration, which are accurate measures of religion.

“Do not judge another person until you have walked a day in his moccasins”

(Outcalt 44).

The proverb is illustrated through the parable The Religious Fanatic. The parable tells the
story of a religious converted person who was well known for being a religious fanatic. He used
to be very angry with the skeptics. A wise teacher asked him why he was so obsessive about his
religion. The man answered that he had served the evil so far, but now he serves the god and his
aim is to oppose the wrong beliefs of other people. He demonstrates how other religions are false.
The teacher argued if he had put himself in those people’s position and thought from their point of
view. The man agreed and told the teacher that he had studied the false beliefs to support his
arguments. Thus, the arguments between them grew, and the teacher outburst at the man. The
teacher scolded the man to the point that the man retreated and told the teacher to stop the
argument. In the end, the teacher explained to the man that it is not enough to be in someone’s
place but to feel what the person feels. Then only he can be an honest servant of the truth. The
parable reflects on the proverb through the story of the religious converted man. The proverb
indicates that the man attacked other faiths to prove his faith superior to others. Thus, he neglected
what other people felt. The proverb points out that the man needed to feel what others felt when
he attacked them. The proverb is made of “do not judge another person”, and “until you have
walked a day in his moccasins”. The proverb suggests that we should not judge a person until we
experience what others feel. Therefore, a person needs to be in others’ shoes to feel their

experience. The proverb metaphorically advises being in someone’s place.

“Distractions abound” (Outcalt 51).
The proverb is exemplified through the parable The Man Who Walked on Water. The
parable is the story of a man who wanted to walk on the water. A wise man wrote the name of God

on a leaf and tied the leaf inside the man’s sash. However, the wise man warned him that if he lost
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faith, he would drown. The man walked on the entire sea and did not drown. He wondered what
the wise man had tied inside his sash when he was away from the shore. He untied his clothes and
saw the leaf with God’s name on it and wondered if it was just the name of God. At that moment
a doubt entered his mind and he drowned. The proverb and the parable indicate that belief is
nothing but focus. The moment we experience disbelief, we move away from our target. The man
walked on water for some time, but curiosity made him look at what the wise man hid inside his
sash. When he saw the name of God on a leaf, he was distracted from his aim. Thus, distractions
cause significant losses. The proverb is made of “distractions”, and “abound”. Many distractions
cause a loss of concentration. Therefore, the proverb suggests that distractions are bound to
happen, but one need not give up on distraction and continue walking towards our aim. As

exemplified in the parable, we should not get distracted merely by unimportant things.

“A kind word turns away wrath” (Outcalt 55).

The proverb finds its place in the commentary section of the parable A Kind Word. The
parable tells the story of two men who lived together for many years without any argument. One
day, one of them asked the other to argue just like other people. The other person said that he did
not know how an argument starts. The first person explained how an argument begins by holding
a brick in his hand and placing it between them. They decided to claim the brick to themselves.
The first man claimed the brick to himself. The other claimed it to himself, and later the first man
agreed that the brick belonged to the other man, and they ended up not arguing. The proverb
indicates that the two men did not have any argument, and when they tried, they failed due to the
kind words of the first man. The parable indicates that fierce disagreement is useless and provides
a decent alternative like harmony, negotiation, and compromise. Thus, kind words end any of the
debates. The proverb is made of “kind word”, and “turns away wrath”. The proverb suggests

through the parable that kind words often end disagreement, arguments, and fights.

“Every cloud can have a silver lining” (Outcalt 57).
The proverb is used as an explanatory commentary on the parable The Last-Minute Pardon.
The parable is the story of a man who asked his wife to braid his hair into four parts. He sat under

a tree and invited people to guess what each part represented. He also asked everyone to come
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with a calf, and whoever guesses all the details correctly shall have the calves as a prize. The man
told his wife what each part represented. Many people came to guess what those parts were but
failed. The government officers became suspicious of the man as he was doing nothing. They
decided to hang him if someone guessed the details correctly. One day, the man’s nephew talked
with his wife, inquiring about his uncle’s plan. The wife could not keep the secret and told the
nephew what the parts represented. The nephew went to his uncle and asked if he could guess the
parts. As soon as the nephew guessed all the parts correctly, the officers came and took the man
away to be hanged. Before he was suspended, he asked to meet his wife, who behaved like a
stranger. He went to his barn and cried when his dog came near and protected him from the
government officers. The officers then took him away when he met his half-brother, who asked
for his fine robe in return for his tattered robe, which was of no use to him as he was to be hanged.
At last, when the man was about to be hanged, his brother-in-law came and told the officers to
leave his brother-in-law and hang him instead. Then the officers gathered together and asked the
man why he played such a stupid puzzle. Then the man explained his motive. He wanted to show
that his wife was a stranger just as his wife behaved. The dog is a loyal friend as his dog protected
him. The half-brother is a stranger, as his half-brother proved. At last, the brother-in-law is a loyal
friend as his brother-in-law came to his rescue. The officers understood the man’s motive and
released him. The above proverb indicates that he was saved even though the man was in danger.
He faced the dangerous situation of being hanged, but he proved his innocence. The proverb is
made of “every cloud”, and “can have a silver lining”. The proverb means that even though the
cloud overshadowed the sun, the clouds will disappear and the sun will shine again. Similarly, the
man was in danger but he came out of it. Thus, the proverb suggests that every difficult situation

does not continue for longer time. The following proverb indicates the same message.

“The wise person always has hope of prevailing over his or her oppressors”

(Outcalt 58).

The proverb indicates that the man is a wise person who is about to be hanged by the
soldiers. To overcome his difficulty, he explained why he played the puzzle. The man wanted to
show that the wife is a stranger, the dog is a loyal friend, the half-brother is a stranger, and the

brother-in-law is a loyal friend. Thus, he asked his wife to braid his hair representing the above.
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No one could guess the puzzle, but his wife told his nephew the answers to his mystery, and the
soldiers, as decided, came to take him away to hang. He was in danger, but he explained his motive,
and the soldiers released him in the end. The proverb is made of “wise person”, “has hope”,
“prevailing over”, and “his or her oppressors”. Thus, the proverb and the parable suggest that a

wise person can come over any situation with his wisdom.

“Two heads are better than one” (Outcalt 61).

The commentary section of the parable The Journey of Togetherness uses the above
proverb. The parable tells the story of a man who went into the forest for hunting, but he lost his
way out. He tried to find the way out of the woods but wandered here and there. Finally, he saw a
man approaching. With the hope to find a way out of the forest, the man asked the approaching
man if he knew the way out of this forest. The man answered that he was also searching for a way
out of the woods and knew that the way he came from does not go out of the forest, so he appealed
that they both should find the way out. The proverb is made of “two heads”, and “better than one”.
The proverb and the parable indicate that the man was lost and could not come out of the forest.
He wandered alone but could not get out. He saw another man searching for a way out; hence, they
decided to help each other find the way out. Thus, it suggested that it is better to have someone
solve a problem than to find the solution alone. The man could not find a way out alone, but as
soon as another man came who knew that the way he was coming from did not go out, they became
sure that the other way may lead them out of the forest. Thus, the proverb suggests that it is better
to have someone solve a problem rather than solve it alone because a lonely person may not find

the solution to a problem. Together, people can solve any problem.

“When there is unity, there is power” (Outcalt 62).

The proverb finds its place in the commentary section of the parable Bound Together. The
parable is a story of a father and his four sons. The father decided to teach a lesson to his four sons.
He collected four sticks and tied them together, then he called his sons and told them to break the
bundle of sticks. His four sons tried, but none could break the bundle with all their might. At last,
the father untied the bundle and gave each son a stick; then, he asked them to break the stick. They

broke the sticks quickly. The father advised them that no one can harm them when they are
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together, but they can easily be harmed when they are separated. The proverb is made of “unity”,
and “power”. The proverb and the parable indicate that no one could break the sticks when they
were together. Similarly, the father tried to demonstrate that unity is strength. When the sticks
were separated, they could easily be broken; thus, anyone can easily harm them when become
separate. Thus, the proverb highlights the importance of unity and suggests that unity is strength

and separation is weakness.

“God watches over beggars and fools” (Outcalt 64).

The commentary on the parable The Rabbi’s Daughters includes the above proverb. The
parable tells the story of a rabbi and his three daughters. The family was impoverished, and the
three daughters shared only one dress. When one of them went to the town wearing the dress, the
others stayed at home. The rabbi prayed to god to reduce their sufferings as they had only crusts
of bread to eat, and the old rooster was not enough to be made a meal out of. One day a holy man
came to the rabbi’s house and asked for some food to eat; the rabbi told his daughters to catch the
rooster and take it to the butcher to feed the holy man with it. The youngest daughter put on the
dress and went to the market with the rooster in her hand. However, the rooster flew away from
her hands. She ran after it and somehow managed to catch it, but her dress got torn from top to
bottom. She was worried about going into the town and taking the rooster to the butcher. At that
moment, she lost her enthusiasm and sat weeping by a tree. While she was weeping, she saw
something glittering. She heard about the hidden treasures in the stories but never believed. When
she dug, she found treasure. Meanwhile, the father and the holy man waited for the younger
daughter to come. She went to her home with the treasure she found, but the father scolded her as
he thought she had stolen it, but the holy man stopped him and told him that she had not stolen it,
but God had listened to his prayers and bestowed him the treasure. The proverb and the parable
indicate that faithful prayers result in God’s blessings. The rabbi and his family were very poor,
and he prayed the God to end their sufferings. The youngest daughter found a treasure, and their
poverty ended. The proverb is made of “God watches over”, and “beggars and fools”. The proverb
does not indicate that the rabbi is a beggar or a fool but focuses on God’s provision of necessary
things. In the context of the parable, God is the provider of the treasures. Thus, the proverb suggests

that God provides everyone with essential things.
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“It is always wise to think of others first, especially when danger is present”

(Qutcalt 89).

The proverb is used in the commentary on the parable Two Friends and a Bear. The parable
is the story of two friends walking through a jungle. Suddenly, a bear appeared, and one of them
ran quickly to the tree and climbed on it while the other realized that he was left behind. The other
friend laid down immediately as if he were dead. The bear came near and sniffed him. Believing
him dead, the bear went away. The friend who hid among the tree branches climbed down the tree
and asked the other friend what the bear said. The other friend told him that the bear advised him
not to travel with the person who runs away in the presence of danger. The proverb is made of “it
is wise”, “to think of others”, and “when the danger is present”. The parable and the proverb
indicate that the friend who hid in the tree did not think of the other person when there was danger.
On the other hand, he should have thought about his companion, but he thought of his safety only.
Thus, the proverb suggests prioritizing the safety of others in times of difficulty proves the integrity

of a person as a human.

“One good turn deserves another” (Outcalt 92).

The proverb is used in the commentary section below the parable The Ant and the Pigeon.
It exemplifies the story of an ant and a pigeon. The ant in the parable went to a stream to drink
water and was swept away. The pigeon saw the ant drowning and quickly plucked a leaf from the
tree and threw it near the ant into the water. The ant climbed the leaf and managed to reach the
ground. Thus, the ant’s life was saved. One day a hunter came into the forest to catch the pigeons.
He was about to shoot the pigeon when the ant saw and stung him. The hunter missed the aim, and
the pigeon flew away. Thus, the ant saved the pigeon’s life in return. The proverb indicates that
the pigeon saved the ant from drowning. In return, the ant saved the pigeon’s life. The proverb is
made of “one good turn”, and “deserves another”. The pigeon’s act of saving the ant’s life was
good, and it deserved a good return which the ant performed by saving the pigeon’s life. Thus, the
proverb and the parable suggest that one should not forget the other’s favours. If we are helped in

difficult times, we should also help others in their difficult times.
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“Those who can’t accept friendly advice make poor neighbors” (Outcalt 93).

The parable Friendly Advice exemplifies the above proverb. It is the story of a man who
became angry very quickly. Minor misunderstandings, trivial worries, and even friendly advices
made him very angry. One day, his two friends talked about him in front of his house. One of them
said that he is a decent person until he is impatient. The other agreed with the first and said he is
very kind-hearted, but he becomes angry about trivial issues. The man overheard both of them and
ran behind them with rage. The proverb exactly pointed out the essence of the story as the man
could not be a good neighbour because he became angry quickly. He could not accept the friendly
advice of his friends and ran after them angrily. The proverb is made of “those who can’t accept
friendly advice”, and “make poor neighbors”. The proverb through the parable suggests that a
person who is not friendly with others cannot be a good neighbour. Accepting good advice makes

one a good friend and a good neighbour.

“There are greater measures of friendship than rules and laws” (Outcalt 93).

The proverb finds its place in the commentary section of the parable The Burden by the
River. The parable tells the story of two monks walking along a fast-flowing river. They saw a
beautiful young woman struggling to cross the river on her own. Therefore, one of the monks
picked up the woman and took her to the other side of the river. After a few days, the other monk
asked the first monk if he had forgotten that they should not touch a woman. The first monk told
the other monk that he had left the woman on the other side of the river, but his companion was
still carrying her in his thoughts. The proverb and the parable indicate that the monk helped the
woman beyond the rules of his faith as he knew that the limit of friendship goes beyond the rules
and laws of his faith. The essence of help was of greater value than the rules. Thus, the monk
believed in helping the needy woman. The proverb is made of “greater measures of friendship”,
and “than rules and laws”. The proverb suggests that we should not abide by the rules and laws

when a needy person requires a helping hand.
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“Friendship is more valuable than gold” (Outcalt 95).

“Make new friends, but keep the old; One is silver, the other gold” (Outcalt 96).

The above proverbs are used in the commentary section of the parable The Greatest
Treasure. The parable tells the story of a man who promised all his ten children that he would give
each of them one hundred gold coins from his property. He was a wealthy person when he made
the promise, but as he became older, his wealth decreased. When he was on his deathbed, he called
all his children and gave a hundred gold coins to the first nine children. He asked all the nine
children to leave the room and told his tenth child, a daughter, that he could not keep his promise
as he had only twenty gold coins. The daughter argued that he should have split the gold coins into
equal amounts, but he said he wanted to fulfill his promise to most of his children. Besides the
twenty gold coins, the man offered his daughter the best ten friends who have been very helpful to
him in his life. He told her to treat them well, and he died. The other nine children spent their gold
coins as per their wish, but the daughter grew desperate day by day. She remembered her father’s
last words and decided to invite all his friends to dinner. She made sure that everyone was satisfied.
The friends observed that only the daughter had treated them well out of all the children. They
decided to repay her. Each of them gave her a hundred gold coins. Thus, the proverbs indicate that
the man’s friends proved that friendship is more valuable. The first proverb is made of “friendship’,
and “valuable than gold”. The second proverb is made of “make new friends”, “but keep old”,
“one is silver”, and “other is gold”. The first proverb compares friendship with gold, and the other
proverb points out the importance of old friends. Both the proverbs explain the value of friendship.

Thus, the proverbs suggest that friendship is more important than riches.

“One man’s meat is another man’s poison” (Outcalt 97).

The proverb is used at the end of the commentary section on the parable The Difference
between a Ditch and a Mound. The parable tells the story of two farmers whose farms were very
near to one another. One farmer had a ditch in the middle of his farm, and the other had a mound.
The farmer who was having a ditch on the farm longed for a mound, and the farmer with a mound
on the farm longed to have a ditch. One day when both the farmers were travelling along the road
and the farmer having a ditch on the farm requested to sell his mound to him. The farmer with the

mound happily told him that he should have asked for it long before. Thus, both of them fulfilled
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their wishes. The proverb indicates the same thing as both longed for each other’s things. The
farmer with a mound wanted a ditch, and the other farmer wished for a mound. The proverb is
made of “one man’s meat”, and “another’s poison”. Thus, the proverb suggests that something we
think is useless is useful to someone else. Hence, mutual sacrifice helps to fulfill each other’s

needs.

“Tough times never last. But tough people do” (Outcalt 98).

The proverb finds its place in the explanatory section on the parable Bearing the Burden.
The parable tells the story of a wise man and his disciples who decided to stay in a town. A wicked
person spread rumours about them, and they could not earn their living. Many people abused them
to the limit that one of the disciples suggested living in another town. The wise man asked if the
people in the other city behaved in the same manner, then what they should do. The disciples
answered that they should find another town. The wise man told them there would be no end to
this; it is better to stay in the town. There are challenging and ordinary situations, sufferings, and
happiness, and the harassment will stop as they come. The proverb through the parable indicates
that the wise man suggested to his disciples that a difficult situation they are facing will not go on
for a long time. It will end soon. Therefore, more robust are those who face difficult situations.
The proverb is made of “tough times”, “never last”, and “tough people do”. The proverb suggests
that difficult and everyday situations are two sides of the same coin. As a difficult situation comes,

they pass on easily, and this goes on. In such situations, only the strongest people last forever.

“No one is truly free who does not possess a pure heart” (Outcalt 102).

“From the heart comes all manner of evil” (Outcalt 102).

The proverbs are used in the explanatory section of the parable Matters of the Heart. The
parable tells the story of a famous rabbi who questioned his followers about what a person should
strive for in life. His followers answered an excellent eye, a good friend, a good neighbour, and
sound wisdom, but in the end rabbi, Eliezer responded that one should strive for a good heart. The
master of the rabbi said that of all the answers, Eliezer’s response is more profound as all other
answers are included in his reply. Then, he asked another question about what a person should

avoid in life. All the fellow rabbis answered an evil eye, an evil friend, an evil neighbour, and a
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borrower who does not return, but rabbi Eliezer responded that one should avoid an evil heart.
Again, rabbi Eliezer’s answer surpassed all other answers. The proverbs are generated out of the
parable, just like the one who possesses a bad heart is not free, and the heart is the source of evil
matter. The first proverb is made of “no one is truly free”, and “who does not possess a pure heart”.
The second proverb is made of “From the heart”, and “comes all manner of evil”. In the context
of the parable, the proverbs suggest that a person with a pure heart is free. The heart is the source
of evil matter. Therefore, a person should strive to have a good heart and avoid having an evil
heart.

“Some live to work; others work to live” (Outcalt 104).

The proverb finds its place in the commentary section of the parable The Poor Artist. The
parable’s story is about a poor artist who left his house to try his fortune. After three years, he
thought of returning home with the three hundred pieces of gold. On the way home, the artist saw
a temple where a grand spiritual ceremony was performed. He was impressed by the grandeur that
he thought he was always thinking of making wealth but forgot that real happiness is not in wealth.
Thus, he donated all his wealth to the temple. When he reached home, his wife asked what he had
earned in the three years. The artist told his wife that he had earned three hundred pieces of gold,
but he donated them to the monks in the temple. On hearing this, the wife became angry and took
the matter to court. The judge asked the artist why he did it. The artist answered that when he came
to the temple, he felt that true wealth is not in the gold but in the mind; therefore, he planted a seed
of goodness just as farmers grow seeds in the soil then he felt true freedom. The judge and others
were impressed by the artist’s answer, and they began helping him to their possible capacity. Thus,
the artist and his wife lived a happy life. The proverb indicates that the artist lived to work, and his
wife and others were working to live. The artist found true happiness in performing his duties
while his wife searched for happiness in worldly things. The proverb is made of “some”, “live to
work”, “others”, and “work to live”. Thus, the proverb suggests that people searching for true
happiness live to work, and people searching for happiness in materialistic things work to live.
People who live to work become happy with what they do, but people who work to live always

remain dissatisfied even after achieving everything in their lives.
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“Never judge by appearance” (Outcalt 106).

The proverb finds its place in the parable A Life of Leisure. The parable is a story of a
young donkey who complained to his father about the injustice they face as they worked diligently
on the farm and the pigs spent leisure time. They got more food and became fatter day by day, and
the donkeys got hardly any food to hide their ribs. The father donkey advised him that it was just
one side of the fact he saw. In reality, when the pigs become fat, the master takes them to Kkill.
Therefore, they enjoyed true freedom as they were not taken to be killed. The proverb indicates
that the young donkey judged their life with the pig’s lives only on appearances. He was not aware
that the master of the farm kept the pigs feeding to kill them for his food. The proverb is made of
“never judge”, and “by appearance”. Thus, the proverb and the parable suggest that appearance is

sometimes deceptive, just as the master’s act deceives the young donkey.

“It is always best to follow our ethics and beliefs” (Outcalt 107).

The comments section on the parable The Mystery of the Palm Wine uses the above
proverb. The parable tells the story of a chief of a tribe who invited all the village men to a feast.
He told them that the food would be served, but all had to bring a jug full of palm wine. A poor
man living in the tribe did not have wine, so he thought he would take a jug full of water as it may
not make any difference in the lot. Thus, he went to the festival, and the head of the tribe ordered
his servants to distribute wine. When the people raised their glasses to drink the wine, all were
surprised that they were drinking water as everyone thought that their share of water would not
make any difference to the lot. Therefore, everyone brought water. The proverb indicates that the
villagers did not follow their ethics as everyone brought water with them, thinking that their share
of water would not make any difference in a lot of the wine. Those who could get the wine also
brought water, which indicated unethical behaviour. As a result, all had to drink only water. Thus,
they received what they brought. The proverb is made of “follow”, and “our ethics and beliefs”.
The proverb suggests that persons who follow ethics receive the best of things, and those who do

not follow ethics get what they deserve.
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“The best decisions are those that honor others and bring dignity to our reputation”

(Outcalt 107).

The above proverb is used in the commentary section of the same parable. The people
brought water to the feast, and everyone came to know that all of them had got only water. Thus,
everyone’s reputation was at stake. The chief of the tribe and others realized what everyone
thought, thus bringing embarrassment to them. The proverb is made of “best decisions”, “that
honor others”, “bring dignity to”, and “our reputation”. Thus, the proverb suggests that if everyone
thought of their reputation and brought wine as asked by the chief, everyone would have been
saved from the feeling of embarrassment. Therefore, everyone’s decision would have saved their
dignity. Everyone took it for granted that others would bring wine, and this decision degraded their
dignity. Thus, the proverb throws light on our responsibility as dignified citizens of society.

“The wise are those who seek wisdom, and the fool is one who thinks wisdom has

already been obtained” (Outcalt 112).

“God gives wisdom to the wise, and not to fools” (Outcalt 112).

The proverbs are used in an anonymous Jewish parable that tells the story of a noblewoman
who went to a rabbi and asked why the proverb says God gives wisdom to the wise and does not
provide insight to fools. The rabbi asked her a simple question if she had jewellery and if two
people came to her to take the jewellery, one was rich and the other poor, whom she would give
her jewellery. The woman answered that she would give her jewellery to the rich. The rabbi asked
the reason for providing the jewellery to the rich. The woman explained that the rich would pay
for it if it were lost. The rabbi pointed out precisely that it is the same case with wisdom that God
gives wisdom to the wise and not to the fools. The proverbs indicate that wise people always look
for wisdom, but fools think they already have wisdom. Therefore, God offers wisdom to the wise
and not to the fools. The first proverb is made of “wise”, “seek wisdom”, “fool thinks”, and
“wisdom has already been obtained”. The second is made of “God gives wisdom”, “to the wise”,
and “not to fools”. The first proverb is used before the parable, suggesting that wise people are
humble enough to acquire wisdom, and the fool thinks they are wise. The parable exemplified the
next proverb as the noblewoman became ready to give her jewellery to the rich person on the

proposition that s/he would be able to pay for the jewellery if lost and the poor would not be able
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to do that. The rabbit pointed out the essence of her judgment in the form of a proverb as the rich
would be able to pay for the lost jewellery in the same manner a wise offers wisdom to others. Just
like the poor cannot pay for the lost jewellery, the fool cannot give wisdom to others. Therefore,
the proverbs suggest that a wise person always looks for wisdom, and the fool takes it for granted
that he/she is intelligent. Similarly, God gives wisdom to those who can provide it to others.

“Haste makes waste” (Outcalt 116).

“Shortcuts typically lead to ruin and despair” (Outcalt 116).

The above proverbs find their place in the commentary section on the parable A Solid
Foundation. The parable tells the story of a rich but silly person who was very jealous of his
neighbour’s three-story building. He wanted to build precisely the same building. Therefore, he
hired a carpenter and told him to build the building. The carpenter started his work and laid down
the foundation to build the first floor, then the second floor, and then the third floor. The man saw
this and told the carpenter that he was not concerned with the foundation or the second floor. He
told him to build the third floor rather than wasting time building the first and the second floor.
Thus, both the proverbs indicate the foolishness of the man as he was in such a great hurry that he
told the carpenter to build the third floor. The man wanted the carpenter not to waste time building
the first and the second floor. With the man’s demand, the carpenter was unable to build the house
in a lifetime. Thus, creating the replica of the building remains incomplete because of the shortcut
and hasty demand of the man. The first proverb is made of “haste”, and “waste”. The second
proverb is made of “shortcuts”, “lead to”, and “ruin and despair”. The proverb and the parable

suggest that work done in haste is always a waste. Shortcuts never succeed.

“Bickering rarely settles disputes” (Outcalt 119).

The proverb is exemplified through the parable Box, a Cane, and a Pair of Shoes. The
parable is the story of two demons fighting for a box, a cane, and a pair of shoes. A man passing
by overheard their argument and asked them why they were fighting for trivial things. They
answered that the box might contain something they needed like food, clothes, or wealth. With the
help of the cane, they can overpower their enemies, and with a pair of shoes, they can walk in the

air. The man told them that making an argument will not solve the matter. He asked them to stay
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away and allow him to think over the solution to divide these things among them. When the
demons were far away, the man picked up the box and the cane, put on the shoes, and went away.
The proverb indicates that the two demons were arguing over things, and it did not end. The man
intervened and took away everything. Thus, the demons were left with nothing. Therefore, the
proverb and the exemplifying parable point out that the issue between the demons was not solved
only by an argument. The proverb is made of “bickering”, and “rarely settles disputes”. Thus, the
proverb exemplifies that those ideas that lead to more arguments remain unresolved. It also

suggests that controversies should be resolved by discussion and not by more arguments.

“A bird in the hand is worth two in the bush” (Outcalt 120).

The proverb finds its place in the parable Two Wise Stories from Avianus. The parable tells
the story of a fisherman who once caught a tiny fish. The fish told him to throw him back in the
water as he is little and will not fulfill his hunger. The fish said he could catch him and have a
decent meal when it grew. The fisherman listened to the fish and quoted the above proverb. The
fish did not understand the proverb, so it asked what the birds had to do with it as it is not a bird.
The fisherman did not listen to the fish and took him home to cook. The proverb indicates that the
fisherman had caught only the small fish, and if he let it go, he might not have anything to eat for
dinner; hence, he thought it is better to have the little fish now than to have big fish in the future.
The proverb symbolically referred to the fish in hand and fish in the pond. The proverb is made of
“a bird in hand”, “worth”, and “two in the bush”. Thus, the proverb suggests that it is better to
enjoy what you have than to think of what you will enjoy in the future. There is no guarantee that

something exactly will happen in the future.

“It is not wise to assume unnecessary burdens in life” (Outcalt 123).

The proverb is used in the explanatory comments on the parable The Essence of Time. The
parable tells the story of a man going on a long journey. During his journey, he came to a river and
saw that the other side was better for a walk; therefore, he decided to cross the river. He made a
raft with grass and hollow wood pieces. When he reached the other side of the river, he thought
that he had wasted his time building the raft and that it is better to carry it. Thus, the proverb and

the parable indicate that the man had taken up the unnecessary burden of the raft in his journey.
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The raft was made to solve his temporary problem. Even if he gets to another river to cross, it is
not wise to carry the raft to another river. The proverb is made of “not wise”, “to assume”, and
“unnecessary burden”. The proverb thus, suggests that we should not take an unnecessary burden
on our shoulders if it is not necessary. The undue burden makes us slow in reaching the place of
our desire. It makes the journey troublesome. Therefore, it is foolish to take over the needless

responsibility of both things and thoughts.

“Watch out for those who plot to gain advantage through trickery and self-

promotion” (Outcalt 124).

The proverb is used in the commentary section of the parable One Wise Meatball. It is the
meatball story that met a Coyote down the road. The Coyote was very shrewd. He requested the
meatball to let him have its bite as he was starving. The meatball gave him a bit and went ahead.
However, the Coyote went ahead and waited for the meatball. This went on for some time, and the
meatball said that he was the same Coyote who had been requesting a bite. Thus, Coyote’s plan
was disclosed. The proverb is made of “watch out , “who plot to gain advantage”, and “through
trickery and self-promotion”. The Coyote plotted against the meatball to gain the advantage. He
used a trick to mislead the meatball by telling him that he was hungry. Thus, the proverb suggests

that we should be aware of the tricksters who plot against us and take undue advantage.

“The appearance of beggars can be deceiving” (Outcalt 124).

“There is more to a beggar than meets the eye” (Outcalt 124).

The proverb is used in the explanatory section of the parable entitled One Wise Meatball.
The parable tells the story of a meatball rolling down the road and arriving beside a Coyote. The
Coyote said to the meatball that he had been hungry for many days. The meatball offered him a
bite and rolled down the road, but Coyote ran faster and sat beside the road. The meatball came to
the Coyote again. The Coyote told the meatball that he was hungry. The meatball offered a bite
again. The third time the same thing happened, and the meatball observed meat stuck in Coyote’s
teeth. The meatball told Coyote that he was the same Coyote that ate a bite a few moments ago.
The Coyote felt that he was caught and ran away. The core elements of the proverbs are “the

b 13

appearances’, “of beggars”, and “can be deceiving” and “more to a beggar” and “than meets the
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eye”. The two proverbs indicate that the Coyote’s appearance was deceptive as he lied to the
meatball that he was hungry. There was something more than the Coyote had told the meatball.
The parable, through these proverbs, suggests that a shrewd person always has something more
than what he shows. The meatball offered bites to the Coyote in the story, but he took advantage
of the meatball’s generous behaviour. The parable teaches us a moral lesson that opportunist like
the Coyote always wants to make the most out of others. Thus, the proverb advises that we should
be cautious as what we see may not always be true. Therefore, we should be alert against everyone

who tries to take advantage of our generous behaviour.

“All that is possessed can be lost. All that is lost can be found” (Outcalt 126).

The proverb is used in the commentary section of the parable The Visitation. The parable
is the story of a man who dreamed of good wealth only. One day a beautiful woman came to his
house. He asked her who she was, and she told him that she was the goddess of wealth. The man
was pleased to have her in his house. He treated her very decently and dreamed of having good
wealth. The next day another ugly woman knocked on the door. He asked her who she was. She
told him that she was the goddess of poverty. The man tried to drive her away, but she did not go.
She told the man that she is the sister of the goddess of wealth. Wherever the goddess of wealth
goes, she follows. Both the goddesses are inseparable. Yet, the man drove her away and went into
the house. He found that the goddess of wealth was not in the house. Through the parable, the
proverb indicates that the man had the goddess of wealth in his house, but he drove away the
goddess of poverty, and the goddess of wealth also went. Thus, he lost the opportunity to earn
wealth. The proverb is made of “all”, “possessed can be lost”, “all”, and “lost can be found”. Thus,

the proverb suggests that what we have can be lost, and what we do not have can be found.

“It is impossible to achieve two goals at the same time” (Outcalt 127).

The proverb is used in the commentary section on the parable A Honey Pot of Wisdom. The
parable tells the story of the fool boiling honey in an empty pot. His friend stopped by, and the
fool wanted to offer him the honey as a refreshment, but it was hot. He did not want to take the pot
away from the fire, and at the same time, he fanned the pot so that honey in the pot cooled down.

The proverb pointed out that the fool wanted to offer cool honey to his friend, and at the same
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time, he did not want to take the pot away from the fire. For honey to be cooled, the pot had to be
taken away from the fire, but the fool was trying to do both things simultaneously, which was not
possible. The proverb is made of “it is impossible”, “to achieve”, “two goals”, and “at the same
time”. Thus, the proverb suggests that one cannot achieve two things simultaneously. In the context
of the parable, the fool was trying to accomplish two interdependent things. To achieve one thing,
the other has to be stopped. Thus, the proverb advises us to focus only on one thing at a time. If
we try to do many things at the same time, none will be done successfully.

“It is never wise to devise a plan without considering the ramifications and the steps

one will need to take to achieve the goal” (Outcalt 128).

The proverb exemplifies the parable The Fox and the Vineyard. The parable tells the story
of a fox who came to a vineyard surrounded by a fence. He wanted to get into the vineyard and eat
the grapes, but he could not find a space to get into the vineyard. However, there was a small gap
in the fence. The fox tried to get into the vineyard through the gap, but he was too fat to get through
the gap. Hence, he had to fast for three days to be lean enough to get through the gap. After three
days, he got into the vineyard and ate the grapes till his belly was full. He could not get out through
the gap as he was fat again when he tried to get through the gap. Thus, he had to remain hungry
for three days to get through the gap. In the end, he got out of the vineyard and expressed his
disgust by saying that the grapes were good, but it was of no use as he had to be hungry for three
days to get in and get out. The proverb indicates that the fox had planned to get into the vineyard,
but he did not think about how to get out. Thus, he had to suffer a lot due to his imperfect plan.
The proverb is made of “never devise a plan”, “without considering the ramifications”, “for the
steps”, and “to achieve the goal”. Hence, the proverb and the parable suggest that it is useless to

plan without considering the remedy to the unprecedented events while achieving the aim.

“Too much talk at the wrong time or with the wrong people can prove disastrous”

(Outcalt 130).

The proverb finds its place in the commentary section on the parable The Talking Skull.
The parable tells the story of a hunter who went into a jungle for hunting and found a human skull.
He asked the skull what brought it to the forest. The skull replied that talking brought it to the
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woods. The hunter was overwhelmed to find that the skull was talking. He went to the king and
told him that he had found a human skull that talked. The king wondered if the hunter was lying.
He asked all of his wise men, but no one affirmed that such skull existed. The king ordered a guard
to go with the hunter and see if the skull talks, and if the hunter is telling the truth, bring the skull
to him, and if he is lying, then kill the hunter on the spot. The guard and the hunter went into the
forest, and the hunter asked the skull what brought it there. The skull did not speak. The guard
killed the hunter. After the guard went away, the skull asked the hunter what brought him there;
the hunter answered that talking brought him there. The proverb indicates that the skull talked to
the hunter, and the hunter informed the king, but the skull did not speak when the king’s guard
came to confirm the news. Thus, the hunter was proved wrong and was killed. The hunter should
not have talked about the talking skull to anyone, but his enthusiasm put him in danger. The skull
did not speak in front of the guard, and the hunter lost his life. When the guard went away, the
skull spoke. Thus, the hunter was the wrong person whom the skull talked to, and the guard went
away was the wrong time when the skull talked. The proverb is made of “too much talk”, “wrong
time”, “wrong people”, and “prove disastrous”. The proverb and the parable suggest that talking
at the wrong time and to the wrong person is not advantageous. Additionally, talking to the wrong
person at the wrong time may have a disastrous effect on the person speaking or listening.

Therefore, it advises not to talk to the wrong person at the wrong time.

“Perhaps a fool can have more luck” (Outcalt 145).

The proverb is used in the parable A Better Life. The parable tells the story of a couple who
had two sons. One was clever, and the other was a fool. The clever son made the couple very proud
of his intelligence. The foolish son sat in the house, ate the food, and did nothing. When both grew,
the clever son saw what sacrifices his parents had made for them. Their home was the meanest.
They hardly had things of enjoyment. With all this around the house, the clever boy decided to go
out of the house and make some fortune for the family. He set himself on a journey, and his parents
gave him all they had. On the journey, the son came across a filthy dog. The dog asked him to
clean him up, and he would reward him, but the clever son rejected him. Later, he saw a well that
was in bad condition. He was about to leave the well, the well asked him to clean it up, and it will

repay him, but as usual, he ignored it. Further, he came across a pear tree which was withered. The
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tree asked him to water it and cover its roots with soil, but he rejected it. Then he came to a town
where he asked an innkeeper to give him a job for a year, and he could pay him whatever he thinks
the best at the end of the year. The boy worked for an entire year, and when the time came to get
his wages from the innkeeper, he asked him to choose whatever he wanted from his stable as his
wages. The boy chose the best horse, wagon, and big chests and started his journey to home. While
returning home, he came across the same pear tree that bloomed with the finest pears, but the tree
did not allow him to take a single pear from the tree. Further, he was thirsty and saw the same well,
which was in excellent condition, but the well did not allow him to drink water. In the end, he saw
the same dog with a diamond collar around his neck. He tried to get the collar, but the dog did not
allow him. When he came home, he went into the house and told his parents that he had come with
all the fortune. It was a late night, but everyone, including neighbours, came to see what he had
earned. They emptied the wagon and took everything in the house, and as the day broke, everything
turned into a ruin. Thus, all the neighbours laughed at the family. The family felt embarrassed, and
the foolish son could not stand the embarrassment, so he decided to go out to make a fortune. The
parents laughed at him, but he insisted, and they allowed him by saying the above proverb. The
proverb indicates that their clever son could not earn much fortune and they doubted what their
foolish son can earn, but they could not stop him; hence, they thought he could perhaps be luckier
than their clever son to earn a good fortune. The proverb is made of “a fool”, “can have”, and
“more luck”. In the context of the parable, the proverb suggests that it is not true that clever people
consistently earn a fortune. A fool can be fortunate to have luck. The story does not end here. It
further proves that the foolish son was fortunate to earn the fortune. The following proverb is used

for the next half of the story.

“Life is rarely fair, and often the best of life comes to those who have the most luck,

rather than the most brains” (Outcalt 149).

The comments section on the parable A Better Life uses the above proverb. In the first half
of the parable, the clever son of the family failed to earn a fortune for the family. The foolish son
of the family decided to set himself on the journey out in the world to try his luck. The parents
laughed as their clever son could do much and doubted what the foolish son can do. They refused

him, but he insisted. At last, his parents bid him farewell. Similar things happened to the foolish
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son. Unlike his clever brother, he came across a dirty dog. He cleaned and combed the dog. Then,
he came to a tarnished well that he cleaned, unlike his clever brother. At last, he went to a withered
tree to which he poured water. Then he went to the same innkeeper and worked there for a year.
As he completed a year of work, he asked the innkeeper for his wages. The innkeeper asked him
to take whatever he wanted from the stable. The foolish son thought that the innkeeper had been
very generous to him, so taking good things would not be good, so he took the oldest of the horse,
the meanest of the wagon, and a broken chest. Thus, he started his return journey to his home. On
the way, he came to a tree full of golden pears. He asked the tree if he could pluck some pears as
he was starving. The tree recognized him as he was the person who watered it. Therefore, the tree
allowed him to take some pears. Then, he came to the same dirty well, but now it was spotless.
The foolish son asked it if he could drink some water. The well knew him as he was the one who
cleaned it. The well allowed him to drink the water and awarded him the silver cup. At last, he
came across the dog whom he washed and combed. The dog came to him and told him to take the
diamond collar from his neck. Thus, the foolish son made his fortune. His parents did not believe
that their foolish son earned so much fortune. The proverb indicates that life was not fair as the
foolish son made a fortune and the clever failed to do so. The stupid son had been lucky, and the
clever son was unlucky. The proverb is made of “life is rarely fair”, “best of life”, “comes to those”,
“who have”, “most luck”, and “than most brains”. Thus, the proverb suggests that sometimes a

clever person cannot have the most luck compared to a foolish person.

“Change begins within” (Outcalt 150).

The proverb finds its place in the comment section of the parable In Retrospect. The parable
tells the story of a famous rabbi sitting with his followers. He told his followers that he was so
enthusiastic that he wanted to change everyone when he was young, so he prayed to God to give
him the sense and strength to change everyone. When he was in his mid-life, he looked back in his
life and found that he had changed no one. Thus, he prayed to God again to give him the power to
change others, but he could not do so. Now, he is old, and his prayer has changed. He prays to God
that he should get the power to change himself. The proverb and the parable thus indicate that the

rabbi needed the strength to change the world, but he could not change it; in the end, he understood
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that change begins from within. The proverb is made of “change”, “begins”, and “within”. Thus,

the proverb suggests that any change we want to see in the world should begin with ourselves.

“Greed and impatience lead to wasted opportunities” (Outcalt 151).

The proverb is used in the comment section of the parable The Last of the Golden Eggs.
The parable is the story of a farmer who had a hen that laid golden eggs. The farmer believed that
the hen would be full of gold, so he killed the hen and saw that her insides were the same as that
of other hens. Thus, he lost whatever profit he would have earned from the golden eggs of the hen.
The parable and the proverb indicate that the farmer became greedy and impatient about
accumulating wealth too early. In haste, he killed the hen without giving it a second thought and
ended up in nothing. The proverb is made of “greed and impatience”, “lead to”, and “wasted
opportunities”. The farmer decided to kill the hen to earn more gold, but it turned out to be a wasted
decision. Thus, the proverb suggests that one should not take any decision that takes one to wasted

opportunities. The following proverb also points out the essence of the parable in a different way.

“The wise person is one who waits patiently for results, and takes the profit as it

comes” (Outcalt 151).

The parable and the proverb indicate that the farmer was not wise as he did not wait
patiently to have the golden eggs laid by the hen. As mentioned in the earlier proverb, he was
greedy and impatient to be rich quickly. Hence, he killed the hen. According to this proverb, a
wise person waits patiently to achieve the desired result and enjoys the results. A fool is eager to

2% ¢

achieve results in shortcut ways leading to loss. The proverb is made of “wise person”, “waits
patiently”, “takes profit”, and “as it comes”. Thus, the proverb advises not to be a foolish person
who impatiently cuts off the ways to earn profit. It informs us that great rewards are the result of

great patience.

“The highest achievements in life can only be obtained through perseverance,
sacrifice, or great effort” (Outcalt 151).
The proverb is exemplified in the comment section on the parable A Greater Reward. The

parable tells two different stories to give advice through two different proverbs. The first story is
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about a diver who went to the sea to get some pearls. As he dived deep into the sea, he experienced
a strong current. He got a wound on his body. He saw a shark looking to attack him. However, the
diver faced these difficulties and finally came out with a beautiful pearl. The parable and the
proverb indicate that the diver experienced many adverse conditions in the sea as there was a strong
water current and a shark was looking to attack him, yet he could find a beautiful pearl. The diver
could get the pearl due to perseverance, sacrifice, and great effort. He was determined to get the
pearl. He put his life in danger, but he found a rarely beautiful pearl with his outstanding efforts.
The proverb is made of “highest achievements”, “obtained”, and “through perseverance, sacrifice,
or great effort”. Thus, the proverb advises that if we want to achieve something great in our life,
we need to be persistent, we need to sacrifice something in our lives, and we have to put in the

extra effort. The following proverb is exemplified through the other story under the same parable.

“If we desire to reach a lofty goal, we will achieve it only after much pain and

sacrifice” (Outcalt 152).

The story of a hermit who wished to climb the highest mountain. He threw his body against
the swords to train himself for the climb. He used to walk through the fire and suffered great pain.
At last, when he climbed the high mountain, he experienced a cool breeze on the top of the
mountain. The parable and the proverb specify that the hermit wanted to climb a high mountain,
but it was not easy as he had to undergo painful training to achieve his aim. The proverb is made
of “lofty goal”, “can be achieved”, and ““after much pain and sacrifice”. Thus, the proverb advises
that acquiring a very high aim in life is not always easy. The person has to bear great pain and
sacrifice many things. In the end, the achievement of the aim is worth it. Therefore, there is always

a painful story of sacrifice behind a person’s success.

“Just because something is doable does not mean that it should be done” (Outcalt 158).
The proverb finds its place in the comment section on the parable Come Together. The
parable tells the story of four persons. Three among them were very good at books, and the fourth
was wiser than the three. One day, all four persons meet, and the three learned persons regretted
that their learning is of no use if they do not apply it in real life. Hence, they decided to go out of

their town to make a fortune with the help of their learning. The fourth person asked them if the
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world had been different than what they had read in the books. The three scholars boasted that they
would show him that their knowledge is more extraordinary than any wisdom. As soon as they left
their town, they came across a forest. They decided to cross the forest. While going through the
forest, they found a skeleton of a lion. The first scholar told the others that he had learned how to
assemble animal skeletons and apply his knowledge to this skeleton. The second scholar said that
he had studied how to make tissues and flesh of the animal. The third scholar said that he had
studied how to put life into a body. The fourth person told them he did not know of this, but he
could only bow to their knowledge. All three scholars tried to apply their knowledge when the
fourth person reminded them that if they become successful in their work, the lion will be alive
and kill all of them. The third scholar reprimanded him that the knowledge without application is
a waste, so he should stop irritating them and watch quietly. The fourth person did not wait for
them to complete and climbed a tall tree and watched from a safe distance. No sooner did they
complete their work than the lion came to life and saw three persons standing near and killed them.
The parable and the proverb indicate that the three scholars were overconfident to apply their
knowledge in real life. Still, they were unaware of the situation in which they were using their
knowledge. They only thought that they could apply their knowledge. The fourth person knew that
it should not be done at the risk of life because something is possible. The three scholars in the
parable knew what their action would lead to, but they were so proud of their knowledge that they
forgot the impending danger. The proverb is made of “just because”, “something is doable”, and
“should be done”. The proverb advises us that when there is a danger, we should not proceed. Just
because we are capable of doing something does not mean that we should do it without thinking
of the dangerous outcomes of our actions. A wise person is the one who knows that every effort

has an equal and opposite reaction.

“When one has an inner strength and character, physical appearance is soon

forgotten” (Outcalt 159).

The proverb finds its place in the comment section on the parable The Way of
Forgetfulness. The short parable tells the story of a hunchback who was an eloquent speaker. He
amused the prince with his way of dancing and hand movements. The prince liked the hunchback

man so much that he forgot that he was a prince and behaved like an ordinary man. The proverb
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and the parable showed that the hunchback man had the inner strength and character which
overcame his physical deformity. Even the prince became very fond of his way of dancing and
hand movements. The hunchback man hid his physical deformity through his eloquent speech,
dance, and hand movement. The proverb is made of “an inner strength and character”, “enable
physical appearance”, and “forgotten”. Thus, the proverb suggests that physical appearance is not
essential when we have inner strength and character. Many people have physical deformities, but
they overcome them by exhibiting their internal talent and skill. The following proverb highlights
another aspect of the same parable.

“When people do not forget what to forget, but forget what not to forget, this is truly

forgetting” (Outcalt 159).

The hunchback made the prince happy with his dance and hand tricks. The prince was so
attracted to the hunchback man’s performance that he forgot that he was a prince and that the man
dancing was a hunchback man. Thus, the proverb points out that the prince did not remember that
the man is a hunchback and forgot that he is a prince. The prince forgot this and behaved like an
ordinary man. The proverb is made of “people do not forget”, “what to forget”, “but forget”, “what
not to forget”, and “this is truly forgetting”. The proverb suggests that people should forget things
that are meant to be overlooked and should remember the things that are meant not to be ignored

then it does not become forgetting.

“The only enduring gifts are the ones we give to others” (Outcalt 169).

The proverb finds its place in the parable Sand Castles. The parable tells the story of
children building their sandcastle on the seashore. Everyone made their castle and told others not
to touch their castle. However, one child ran over the sandcastle made by another, and others beat
him as he broke the rule. Thus, the children played till the sun was setting. As the sun was setting,
children thought of going home and forgot about protecting their castle. Some even broke their
castle. When everyone went home, the tide came and washed away all the castles in the evening.
The parable and the proverb indicate that the children fought with the child who broke the castle,
and it was an everlasting memory that others gave him. The proverb is made of “enduring gifts”,

and “we give to others”. The proverb and the parable symbolically suggest that humans behave
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like children. We have possessiveness over our belongings, and we do not tolerate any harm. The
way we behave with others while living is essential as we do not know what happens to our
belongings after our death. Thus, our behaviour is a lifelong gift to others.

“Who says that two heads are better than one?” (Outcalt 170).

The proverb is used in the comment section on the parable Heads and Tails. The parable
tells two different stories to exemplify the proverb. The first story is about a bird having two heads.
One head of the bird saw that the other head was eating delicious fruit. It became jealous of the
head eating the fruit and punished it by consuming poison. Thus, the bird died. Another story is
about a snake whose head and tail constantly quarrelled on the issue of who leads. The head argued
that the nature of being a head is that it leads, and the tail asserted that it should lead. Thus, their
fight did not end. The tail tied itself to a tree and did not allow the head to lead. The head pulled
with all might, the tail released the knot, and the snake fell into the fire. The stories in the parable
indicate that jealousy leads to destruction. In the first story, one head was jealous of another head,
and in the second story, the snake’s tail was jealous of the head. Thus, their jealousy led to their
death. The proverb applies to both stories. In the first story, the bird had two heads, but one became
jealous of the other, and the bird died. In the second story, the snake’s tail argued with the head to
be the head, and the story ended with the snake’s death. The proverb is made of “who says”, “two
heads”, and “better than one”. Thus, the proverb suggests that it is better not to be jealous of others.
The proverb advises that it is always difficult to follow more than one leader. Hence, only one

leader is better to follow than two.

“We become what we think about” (Outcalt 172).

The proverb finds its place in the comment section on the parable How to Capture the
Wind. The parable tells the story of a follower who went to Father Poeman. He said that evil and
awkward thoughts kept coming into his mind. He asked him how he could keep them away. Father
Poeman took him outside and asked him to capture the wind with the help of his robe. The follower
told Father Poeman that it is impossible. Father Poeman explained to him that it is similar to
catching the wind. As it is impossible to capture the wind, it is also impossible to stop evil thoughts

from coming into mind. We need to stand firm against them is the only way to keep them away.
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The proverb indicates that the follower could not control the evil thoughts of his mind. As a result,
he was afraid of becoming a bad person. Hence, he sought Father Poeman to give him the solution.
The proverb is made of “we become”, and “what we think about”. Thus, the proverb suggests that
we become similar to the thoughts that come to our minds. Therefore, we should be aware that the
thought process makes our character and we should control our thoughts.

“Two looked out from the prison bars, One saw mud, the other stars” (Outcalt 177).

The proverb is used in the comment section on the parable What the Caged Bird Knows.
The parable is the story of a caged bird. One day another bird flew near the cage and exclaimed to
the caged bird that he is very fortunate to have a servant who brings him food regularly. The caged
bird said that it is the only benefit he enjoyed. Otherwise, the outsiders cannot see the bars around.
The parable and the proverb do not directly correspond to each other, but both highlight the matter
of perspective. The point of view is significant in life. The caged bird enjoyed the food brought by
the servant but could not enjoy the freedom, and the free bird enjoyed the freedom but found it
very hard to search for the food. Thus, the perspectives of both the birds are different. The proverb
is made of “two looked”, “one saw mud”, and “the other stars”. The parable directs the attention
to the old proverb, which suggests when two people saw out of prison, one saw mud and became
happy to be inside, and the other saw outside and saw stars and became sad about being in prison.
Thus, the proverb indicates that everything depends on the point of view of a person. It also
suggests that one should always look at the brighter side. A positive attitude provides the power to

find solutions to the problems in life.

“The virtue of sacrifice is one that many aspire to, but it is most difficult to achieve”

(Outcalt 186).

The proverb finds its place in the comment section on the parable Service. The parable is
the story of a Sufi who told his disciples that there are jewels scattered all around and why they
are not collecting them. The disciples started looking for gems everywhere, but they could not see
one. Then the disciples asked the Sufi where the jewels are. The Sufi answered service to others is
what he was talking about. Thus, the Sufi advised his disciples that service to others is service to

God. The proverb is made of “virtue of sacrifice”, “many aspire to”, and “but most difficult to

Language in India www.languageinindia.com ISSN 1930-2940 Vol. 24:11 November 2024
Dr. Dipak P. Ganmote
Proverbs and Parables: Unveiling Wisdom in Candles in the Dark 71



http://www.languageinindia.com/

achieve”. The proverb and the parable suggest that everyone wants to go closer to God, but it is
not always easy. To be close to God, one requires to deliver service. The Sufi advised his disciples
to serve others, and then they will be able to go closer to God. He compared jewels with service,
and the disciples are not collecting the jewels means they are not serving others. Thus, the proverb
suggests that one must serve others to go closer to God.

“True authority rests in virtue rather than position” (Outcalt 190).

The proverb is exemplified in the comment section on the parable A Time of Power. The
parable is the story of king Yao who told his heir Shun that he would attack the three neighbouring
nations. He also confessed that he felt uncomfortable in the position of a ruler. Shun understood
what king Yao said and told him that the rulers of these three nations are animals then why did he
feel uncomfortable. Once ten suns illuminated the earth, but virtue was superior to the suns. Thus,
Shun pointed out that position does not matter compared to virtue. The proverb indicates that king
Yao was concerned with his position, but he had virtue. His heir reminded him that position does
not matter. Only virtue is the ultimate thing. The proverb is made of “true authority”, “rests in
virtue”, and “than in position”. Thus, the proverb suggests that virtue is far superior to a person’s
position. If a person is virtuous, his position does not matter. Man with great virtue is always

valued in any position. Virtue enables a person to achieve a particular position.

“Be yourself” (Outcalt 193).

The proverb is used in the comment section on the parable The Donkey’s Disguise. The
parable is the story of a man who had a donkey. The man employed the donkey for challenging
work; thus, the donkey became worn out. The man left the donkey to graze in the neighbour’s field
and recover. The man put a panther’s skin over the donkey so that people stay away from him. The
people saw the donkey in the panther’s skin and stayed away from him, assuming it was a big cat.
Unfortunately, the landowner went to his land wearing a grey coat, saw the panther in his field,
and ran away. When the donkey saw the man running, he mistook it for another donkey and ran
after him. The man ran even faster. Naturally, the donkey brayed, and the landowner understood
that the animal is a donkey. He took out his bow and arrow and shot the donkey dead. The parable

and the proverb indicate that the donkey was hidden under the panther’s skin; hence, he was
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mistaken to be a panther. Until he brayed, everyone kept a safe distance from him. Thus, his true
identity was not revealed. When he brayed, his identity was disclosed, and the landowner killed
him. The proverb is made of “be”, and “yourself”. Thus, it suggests that one should represent in

actual appearance. Appearances are often deceptive. Therefore, one should not hide the identity.

“The best friends are those who can give us what we need without our having to ask

for it” (Outcalt 199).

The proverb is used in the comment section on the parable Spitting on the Rabbi. The
parable tells the story of a rabbi who preached in a synagogue every day. A woman moved by his
words stayed late into the temple for a longer time. This went on for several days, and her husband
asked her where she was after the synagogue was over. She told him that she was meditating in
the temple, but he did not believe her. One day her husband demanded that she must spit on the
rabbi’s face. She was a true devotee and was not ready to do it. The husband left home in anger.
She told her two closest friends about what happened between her and her husband. Her friends
went to the rabbi and told him everything. One day, the rabbi asked the woman and her friends to
come and pray for him as his eyes were suffering. The woman started praying for him, and he
turned to the woman and told her that his eyes would recover if an appropriate person spits in his
eyes seven times. So, he asked her to spit in his eyes seven times. Thus, unwillingly she spat, and
the rabbi told her to tell her husband that she spat on the rabbi’s face seven times. When others in
the synagogue heard this, they expressed their outrage as the rabbi had stained his image, but the
rabbi told them that his reputation is not more important than the relationship of a husband and
wife. Thus, the parable and the proverb indicate that the rabbi has performed the role of a true
friend as he saved the woman’s marital life. Her two friends also proved her real friends as they
immediately consulted the rabbi. The rabbi quickly agreed to fulfill the demand of the woman’s
husband to save her marital life. The proverb is made of “best friends”, “those who can give us”,
“what we need”, and “without our asking for it”. Thus, the proverb advises that real friends do not
ask what we need. They sense it and fulfill our needs before we ask for them. Hence, the proverb

and the parable point out the quality of a true friend.
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“If things are bad now—they could always be worse” (Outcalt 201).

The proverb is used in the comment section on the parable God Is Good. The parable tells
the story of two travellers. One among them was a believer of God, and the other was a non-
believer. They took with them a donkey, a lantern, and a rooster. The man who believed in God
always said that God is good every time. The non-believer told him to wait and know how good
God is. They decided to take a night halt when they came to a town. They searched for an inn, but
all the inns were full, so they decided to rest under a tree. The non-believer asked if God was good
to them. The believer said yes, and we will soon know about it. When they were about to sleep,
there was a terrible roar of a lion. The lion came from the bushes, and they climbed on a tree. The
lion attacked the donkey and took it into the forest. The non-believer asked if God was good. The
other person said yes as the lion took the donkey and not one of them. When they were about to
get down from the tree, they heard the cry of the rooster. They saw that a panther attacked the
rooster and ate it. The non-believer asked if God was still good. The believer said yes because if
the rooster had not cried, the panther would have attacked them instead. Finally, they experienced
a strong current of wind that blew out the lantern, and there was only darkness. The non-believer
asked if God was really good. The believer kept quiet. The following day, when they got down
from the tree and went to the village searching for food, they heard that the robbers had come and
robbed the entire village last night. The believer said to the non-believer that it was good that they
did not stay in an inn; otherwise, they would have been robbed. The wind destroying the lamp was
also good as the robbers did not come to rob them. The believer asked the non-believer if he could
say God is not good. The parable indicates that the travellers’ situations were good for them;
otherwise, their conditions differed. The proverb is made of “if things are bad”, and “they could
be worse”. Thus, the proverb advises that the situation at present is not always bad, but it could be

worse. The proverb suggests that one should look at the brighter side of the situation.

“Justice is what we seek. Law is what we get” (Outcalt 211).

The proverb finds its place in the comment section on the parable The Case of the Revolving
Lawsuit. The parable is the story of a thief trying to get into a house through the window, but the
window broke, and the thief fell and broke his leg. The thief took the owner of the house to court.

The house owner asked the judge not to sue him because the carpenter made the window. The
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court summoned the carpenter. The carpenter asked the judge not to sue him, as the builder
designed the window. The court called the builder. The builder asked the judge not to sue him
because when he created the window, a beautiful woman distracted his attention. The judge
summoned the woman. The woman asked the judge not to sue her as it was not her fault because
she was wearing a beautiful dress which the dyer dyed. The judge thought that finally, the matter
was about to be closed as soon as they knew who the dyer of the dress was. When the dyer of the
dress was summoned, the person who came before the court happened to be none other than the
husband of the woman and the thief himself. This funny parable indicates that the thief who went
to the court for justice, faced the law. He blamed the house owner for his broken leg, and thus, the
blame was transferred from one person to another, and finally, the thief was blamed as he dyed his
wife’s dress beautifully, which distracted the builder who designed a faulty window. The carpenter
made the window with the defective design and put it on the house. The proverb is made of
“justice”, “we seek”, “law”, and “we get”. Thus, the proverb and the parable advise us that we get

the law when we go looking for justice.

“Happiness is a state of mind” (Outcalt 218).

The proverb is used in the comment section on the parable Life, Liberty, and the Pursuit of
Luggage. The parable tells the story of a rich man sitting in a sad mood. A rabbi came to him and
asked what was wrong. The man said to him that he was not happy with life. Being rich, he could
do whatever he wanted, but nothing excited him in life. There was nothing in life that he thought
was worth pursuing. At that time, the rabbi grabbed his suitcase and ran away. The man followed
him, but the rabbi outran him. The rabbi stopped at a distance waiting for the man to come. When
the man arrived, he immediately grabbed his suitcase and checked his belongings. When he found
everything safe, he became happy. The proverb indicates that a few moments ago, the man was
sad, and as soon as he found his belongings safe, he became delighted. It becomes clear from the
incident that happiness is a condition of the mind. The proverb is made of “happiness”, and “a
state of mind”. Thus, the proverb advises that we should try to be happy from within. The following

proverb depicts a different aspect of the same parable.
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“If life has grown weary and dull, shake things up a little” (Outcalt 218).

The above proverb is taken from the comment section on the parable Life, Liberty, and the
Pursuit of Luggage. It is the story of a sad man whom a priest met. The priest asked the man why
he was sad. The man told him that he had lost interest in life. He had much wealth and could travel
wherever he wanted, but he had lost excitement in life. He found nothing worth pursuing. The
priest caught hold of the man’s suitcase and ran away. The man followed the priest, but he outran
him and stood very far from him. When the man came near the priest, gasping for breath, he seized
his suitcase and found his belongings safe. He became happy. The proverb is made of the elements
“weary and dull life” and “shaking of things”. The proverb suggests that though life seemed dull,
there are things for which one still lives. The man in the story found nothing worthy of pursuing,
yet he followed the priest for his suitcase. Therefore, the proverb tells us that even though we
experience worthlessness, there are excellent things in life for which we live on. We need to shake

things a little before knowing the essential things in life.

“A dose of humor wouldn’t hurt either” (Outcalt 219).

The proverb finds its place in the comment section on the parable Stinking of Zen. The
parable tells the story of a disciple who went to his dying master and asked him if there was
anything else he needed to know. The dying master answered him that there was nothing that he
needed to know but only one thing. The disciple asked what it was. The master told him that he
stank like Zen. The parable is humorous as we do not expect humour at the time of someone’s
death, but the parable is evident of humour. The proverb indicates that the master was dying, yet
he thought that a little humour did not make any difference at his death. The master accepted his
death as death is ultimate, and no one escapes. Being aware that we are going to die, the master
created humour. It shows the maturity of the master. The proverb is made of “a dose of humour”,

and “would not hurt”. Thus, the proverb advises that one has to be happy every time.

“Never believe an absurd remark” (Outcalt 220).
“Do not grieve over the past” (Outcalt 220).
The proverbs are used in the parable Foul Advice. The parable tells the story of a man who

caught a bird in a trap. As the man went to catch the bird, the bird said that it would give him three
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bits of wisdom if he let it go. The first bit will be given when the bird is in the man’s hand. The
second will be given when the bird is on the roof, and the third will be offered when the bird is on
the branch of the tree. The man was interested in the bird’s wisdom, so he let it free. The bird sat
on his hand and advised him not to believe an absurd remark. The second wisdom the bird gave
was not to grieve over the past. The bird continued and told the man that there were many pearls
in its body, but he set it free; he could not get it. The man started regretting. The bird reminded
him of his advice not to regret the past and not to believe an absurd remark about how there can
be many pearls in its body. The man asked the bird about the third piece of advice. The bird told
him to make good use of the first two. The proverbs are pieces of advice given by the bird to the
man. The bird advised the man not to believe an impossible thing and not regret the past. The first
proverb is made of “never believe, and “an absurd remark’ and the second proverb is made of “do
not grieve”, and “over the past”. Thus, these proverbs give us the same advice the bird gave to the

man in the parable.

“An ounce of prevention is worth a pound of cure” (Outcalt 221).

The proverb is used in the comment section on the parable The Starving Donkey. The
parable tells the story of a man who always tried to save money no matter what happened. He had
a donkey employed for his work. He saw that the donkey ate more. Therefore, he started reducing
his food. As the food got reduced, the donkey starved, and one day the donkey died. The man told
his neighbour that he would have made the donkey live without eating. The proverb indicates that
the man tried to save money, but saving money cost him his donkey. The proverb is made of “an
ounce of prevention”, and “worth a pound of cure”. The man was running behind saving money,
but his crazy desire was dangerous enough to cost him his donkey. The proverb rightly points out
that one should not choose the more difficult way to walk than the worth of the destination. The

following two proverbs also exhibit other pieces of advice that can be extended.

“And when it comes to cutting corners, some corners cannot be cut” (Outcalt 221).
The man was crazy about saving money; hence, he reduced the donkey’s food, resulting in
the donkey’s death. The man regretted that he failed to make the donkey live without food. The

proverb and the parable indicate that the man expected too much from the donkey. The man forgot
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that everything has a limit, and crossing the boundary is not helpful. In the context of the parable,
the proverb suggests that there is a limit to everything, including saving money. The man tried to
save money from the donkey’s food, which seemed too much expectation. The proverb is made of
“when it comes to cutting corners”, and “some corners cannot be cut”. It means that some things
are not possible beyond a specific limit. Another proverb is used in the same parable. It highlights
a different aspect.

“It’s best to leave some things as they are” (Outcalt 221).

The proverb illustrates the parable The Starving Donkey. There was a thrifty man who was
always looking for a chance to save money. He observed that his donkey ate more, so he reduced
its food a little daily. He kept on reducing the donkey’s food every day. As a result, the donkey
died of hunger. He told his neighbour that if the donkey had not died, he would have successfully
made the donkey live without eating. But the man suffered a loss in an attempt to save something.
The proverbial elements in the proverb are “the best thing”, “to leave something”, and “as they
are”. The proverb teaches us the moral that it is a bad idea to expect too much out of something.
The man in the parable failed to understand that some things need to be left as they are. If we try
to make changes that do not change, we may suffer a significant loss. Therefore, the moral of the

proverb is that some things should remain unaltered.

“Of making many books there is no end, and much study makes a person weary”

(Outcalt 222).

The proverb finds its place in the comment section on the parable The Trouble with Books.
The parable is the story of Ibn Yusuf, who complained that many people kept coming to him with
a book asking him his opinion, interpretation and some even came to him with a book they
expected him to read. He was tired of this, so; he asked a doctor for a remedy. The doctor gave
him a book and told him to give this to the person when someone came to him. Inside the book, a
sentence advised that the time spent by the person reading this sentence could be utilized for
something better. Thus, the parable indicated that Ibn Yusuf was troubled and wanted to get rid of
people coming to him with their books. The proverb suggests that the books kept coming to Yusuf

as there was no end to making the books, and too much of reading the books made Yusuf weary,
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so he wanted to get rid of them. The proverb is made of “making many books”, “there is no end”,
“much study”, and “makes a person weary”. Thus, the proverb suggests that knowledge is

abundant, but people become weary of too much study.

“Those who know themselves cannot be swayed by the hurtful comments of others”

(Outcalt 223).

The proverb is used in the comment section on the parable What a Fool Believes. The
parable tells the story of a fool person who went to a rabbi and said he knew that he was a fool,
but he did not know what to do about it. The rabbi told him that he was not a fool if he knew that
he was a fool. The fool again asked him why people still call him a fool. The rabbi thought about
it and then told him that he is a fool if he believed what people say about him. The parable and the
proverb indicate that the fool knew that he was not a fool but believed what people said about him.
Thus, he was influenced by what others said about him even though he knew who he was. The
proverb is made of “those who know themselves”, “cannot be swayed”, and “by the hurtful
comments of others”. Thus, the proverb advises that we should not value what others say about us

when we know who we are. When we consider what others say about us, we degrade ourselves.

“Focus is a key element in life” (Outcalt 224).

“Too many distractions can often lead to failure” (Outcalt 224).

The above proverbs find their place in the comment section on the parable The Tale of a
Loincloth. The parable tells the story of a poor ascetic who went to the river to clean his loincloth.
The loincloth was the only thing that belonged to him. After he hung the loincloth for drying, he
saw that the birds had made holes into it. Then he decided to go into the village and beg for the
loincloth. Someone told him that he needed a cat to protect his loincloth, so he begged for a cat.
He received a cat, but he had to beg for milk to feed the cat. He was again advised to beg for a cow
for milk. Thus, he got a cow. Now he had to beg for grass to feed the cow. He was again advised
to have a farm to grow the grass. Thus, he got a farm as well. He had to look for some workers to
tend the land to grow the grass. Therefore, he became a farmer, married, and had children. After
an extended period, his master came to the village and enquired about the ascetic. Someone sent

him to the new residence of the ascetic. When the master knocked on the door, the ascetic opened
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the door and saw that his master had come to him. He immediately reached down to the master’s
feet, begging his mercy as everything began from the loincloth. The first proverb indicates that the
poor ascetic lost focus of his life. He had only a loincloth, but he went on gathering worldly things
to take care of the loincloth. The ascetic should aim at the devotion to God and sacrifice of
belongings, but the ascetic forgot the prime aim and thus indulged in worldly things. The proverb
is made of “focus”, and “a key element in life”. Therefore, the proverb advises us not to let other
things distract our attention. Focus is an important part of our life, and if we lose our concentration,
we lose our aim.

The next proverb on the same parable points out the reason for failure on the part of the
ascetic as he indulged himself in many things. Initially, it was only the loincloth, but he acquired
many other things to take care of a single belonging. Thus, the ascetic was diverted from his prime
duty of devotion to God. The worldly things distracted his attention from his prime motive, and
therefore he failed as an ascetic in front of his master. The proverb is made of “many distractions”,
and “lead to failure”. Thus, the proverb advises that we should deal with only one thing at a time;

otherwise, tending to many things simultaneously leads to failure.

Conclusion

| have examined the proverbs in the book Candles in the Dark. While studying the proverbs,
| observed that they are infused in the comment section at the end of the parables in Todd Outcalt’s
book Candles in the Dark. The context for the exemplified proverbs in the respective parables is
explained to understand the background. The parable and the related proverb clearly show the
matching elements in them. The words in some proverbs are different than the relative context of
the parables, yet the proverbs correspond to the circumstances of the parables.

Thus, it becomes clear from the above analysis that parables also give life lessons through
the proverbs. It is not the case with parables where reading a proverb enables us to reach the
parable’s message. The proverbs in parables are small contextual components where the context
of the proverb has to be understood around the entire parable yet limited to a specific context. Even
though, wise men like rabbis, prophets, and priests used the parables to teach their followers. It
has been one of the effective ways to teach wisdom through the parables. The reading of the

parables and the corresponding proverbs makes us think ethically while living our lives.
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3
edy) 60D FFJ @) LOMSIGITeT SOHOHTenSH 199-5
2 L MG SHTe06T CoUubSHT 2 L MG Qe WhSI LJmIBTepmmi 71-2
2m LI6eM& 2_M L|6iTerfleni600T Sl6Uen6v S| &BTETMI 294-2
2 MHGLD (yagr,gu 2 MMEGLD TUND Q& ST | &360T(E M BTN 185-2
GUITUL
TH T ®@1q THJ &HLpMILD uflumiev 3-243
6TETEHLD @6TRI&SE [T @ muilm eTETEDBLD | LG g LILmL_ (B 3-243
GHTMMES allemmi@ QLI &H6Vld
g8 LD LD 60O ] J&LD @) (IH Ml Fon.[H &5 6V &5 H TG 77-16
Q& ImerT &M Q&TET FalbHeV HSILIL uflumiey 12-15
O\ &5 60T L wmp QamevorL @ uilidlens 560505 M 29-17
FIT6V seflu@  QLIHGET  SIETEBEUT | o&HBTETmI 324-7
FmeL- QUGS L (h G&TeormI6e6or
Femeoruilw | etfl D6V Fl6vflem6E0TE) U 85 600T6D)600T uflumLeL 1-6
QF 58! LjeTQeTmed Q&5 sl @UUU | BHniemevor 178-9
NP\ BFHeTM  IDMHISC GBS  6T6or
QB©eh &
f:dy) &60Tml GFJ Gl6U6T LD6DOTEL BHlemevor 260-4
) el G35 SmIGT6 S|&BTEONmi 33-7
Gz mul &L CHITUI 2 6T6TLD ussILUTL®  10-
559
566V &mev Helley Lige SIS BTETm 314-8
L|63)60T QUITEDT Lj6me6uT BIFOLI6T @) 60T &T6V 15Dl 6o 60T 380-9
LOWITRIG STl e nevorf] LDWIMmIE GLoeof]weor uflumeev 15-50
06d 3Ip6v 06Y FTnemy USmHmILILGS 19-20
QUM S|6MLD GUIMTMHIEG GILD60T GG IT6T 560505 Mema 39-16

@QbS 2 el 2 (hUHEHHG6T, WSHVMeUg LG  elemeTleveuns
GRUTITEOTIT 2/6meéoT ‘@UIVLITEH @ ([H' 6T6dT LIS BIHS 55U Immid Lm
2 QD 2 ([HLSET Wme b eummler ellener GaursefledBhal &5 LILL L eme6.

GMaevorL. eNleUMSmIsserfledr @1q LILiemL_ulley (nedT LIPHSLOLD omHmilh
et LUWBSOLDL @eummiey QU@BLD 2 alemD 2 (HLGEHLD MM eumleor
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LOmMoI

6U1Q.6UMIS EBLD

3L Leuemeoor LILI(h & & LILIL_(h6TeT6orT.

2. reTUPHSSILD

Wwett LWPHSANE Q@B 2 alemin 2 ([BHLUSHT THHHHHTL ()& EHL LD

&HeooT(HLN 19 & & L1 ()

I|6MEU QU(BLD @)L IS EHL LD LI6eTal[HLD 3L L euemeooruilev Sl (H6Temeor.

2_auemln T(H S5 S1855TL(H &6t 6U(HLD @)L MiI&; 6T
2_(IHL &6iT
360l b3l eOLD 60011 &I TWRHS I T @BLLIEY | LHHILILIGSS 52-5
G& et
|0 LOTEOT L0 GBI &L USSLUTL( 8-25
S| 60T60T QLI 6U6MIT |60T60T LOMITLY LmbBmeamrm 209-18
S6 DG 6T DFTLNGT 26meT Hlema LimBTemm 390-19
219 Fl6y
2607607 L 2AGHSS SemeTwl &L MG IBTMI 442-4
SAHW LDEMETHS MHHTHW  UTHIGE | LmBTearm 314-1
&5 6007 6) 60T
9 MhISH
~9bMBIG
RO L1]G)
QLIS Qs mevas mLLwLh
1232-4
MBS TTOMLD (8) &Tenev B BlemmBS! LmBTemm 161-7
G medTMIWIMHIEG 6T&G L LNM& @ L0
Q&FLOLDEM6V
24,3 MG Wmemln @e6TuUmyLliy(s) STUINSLD | SmIGmIBTm 44-2
GBHTHESH alaTIHHFeoTT6T &HICa
6o W Wleofledr LomyGL
Quiev &ML @ UiV &(HILOIT GBS Tend 250-3
ey} L0 T %) LOM|GIIT6IT SNBSS TN 199-
5
@iy QsmeLs LWL
1233-1
o LM STenenT GeubSHT 2 LMEG @enwbd | ympremm 71-2
6T60T G6oT IT(h QLIM(HSILD 6T60TLI
2. m LIe0 & 2_Mm LjeiTerfl H60oT Sl6uemev 3|SBHTDTMI 294-2
2-MLp
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2 ML ~

2 _MEpLD ~
2 MPHS
2 mp QLWL 2 MLp SHeneT FGm LS & LML () 6-183
2 b QeI 2 I LY LIMBTEnm 398-26
2 MEpLD @® LGEUY 2 ML QBHIY LB Temmi 297-2
2 MPHS ST 2 MLPHS S8l m LmBTenmi 387-22
2 OIGGL |(WHS 200G UM QOHW ST | LhIGOIETH 185-2
GUITL
6T6IT6IT ~
GTETEHLD
6TeITer Q& meLa MWD
1232-6
6TETEHLD @6TRISE [T @ mullm 6T6TEHLD | LG LILTL (R 3-243
CHTMME S al6TmhiE QLITET &ITeuld
6T60TM Q&meLs LWL
1232-5

6T6OT6OT ~ 6T60T

6T60T60T

QM meoL (L) WgQuwm@m serflm
LIeooT T h&  eTedteoT (&) &Ml BGID
STQLITSI (NP6 L|6ooT T T 6n&FLILI

3|&HIearm 301-16

6T60T 2 (HLD eTeoT TR TLIL (D (WDLPEIGK LImBTemm 39-6

eI ~

guHGSWLD  ~

Tl

JUSHGSLD FAMIGET FUISELD *** QUITET &HeVLD LS EILILTL® 4-480

gul LI, J U 8560016001 | BoHnjlemevor 122-11

g1y PSS! g Cleueuor LI6Y ORI I BTm) 330-2

R55 Q&ML TLILNWLD
1236-2

O\LL:S QsmeLs LWL
1236-2

RUL~ R55

~ R58  ~

&1L 60T

eI B 607 A B Q& meT aflengs | ympremm 53-14
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(&)epLui(L1) Lim(heueor
R55 geneT eNETMID  HHHD  FTILI6 | QsTeL&STLILIWILD
Nouaur® Seuent] @55 smlgullev | 101-4
SOV @uIsVILD
RSS! Lb 258! S|ULDBLD GQIBQSTMS 72-1
e L1 60T QU@OBT LilledT GLi6TUI CHIT 16D M 6m6voT 84-4
6260TN Qs mevs LWL
1232-4
QoL QB MELSTLILIWILD
1232-13
Y C\ININ,
HH&HGSLD
S wremerr  Geuevor  CHMEH  SMHLUIL | BHmlemevor 225-2
GUTEOLD FF6OTMI 606U FHS Q&ML
(MG
&HH&GLD Q&6 BT 9,60 HH&GD NSO SIS HTOMm 282-7
66 QsmeLs LWL
1232-7
FHTUILIL ~ QsmeLs LWL
STUSHS 1232-8
QsmeLs LWL
1237-1
Fmev gefliu@ OCLIHEGL  SIETEBEUET | 9 &HBTeaTM 324-7
FImeV - QUGS L(H C&HIT6OTED) 61 60T
Q&5 LeTQeTmedl  etoll QFHS  @FLU | Bhmemesor 178-9
eNleflh&eTmI DM 6156 & 6N l6voTL. 6T6oT
QB©Eh &
Gory &6Tm GF QEU6T LD6TOTEV MM emevor 260-4
& W QsmeLs LWL
1232-8
Caly @efl G FrGTen SIS HTNM 33-7
G Ul allgrlbL) G&HITUI 2 6iTerTLd ugssILiuTL @ 10-
558
QLT Q&meLs LWL
1232-12
BHS QS MeLa MWL
1232-12
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B&ilev &Imev padlev Ljgedl S|&HTeTm 314-8
merflwl Q& meL& LWL
1232-12
BITL QSMLSTLINWLD
1232-12
B&FLL  ~
Bl& I8 G0
Bl&FLIL Q& meLa MWD
1236-2
51878 &LD L1669 & LD IMAINIC) QBUISH6Y | BIGLETN 2-4
Bl&J8GLD 56007 &l6M M) D6 [J60T
Gmr~ GBI Qs mevs mUiLwLD
1237-2
Gl et GBI LIS T LimIBTenmmi 308-2
L|6L6V Q& meLa MWD
1235-1
L6 W~
Lieny ~
Heogujd  ~
Leor@uw  ~
Leop@  ~
Liemyul
LjemTwl Q6 (H &) 60T WeTQeTuWI N | ymmErenmoy 117-8
L|6D)J U " - (LD6LEDIGV
L6 LIT6L e Lemm Lmbrenm 91-5
LjemTujLd QUG @I LIGOTWLD [Bl6dT ST6T BIL6V | LmBTennm 265-6
GUMLDEEM &
LemT@ul LOM @&LD LT LD6VIT L|6MT@) U 856007 BHMmlemevor 317-10
LT @) Gauwemin(&) SHevoteoolleml Lo @) (&F) | & Brepmmi 152-23
GFw 9Luleild
L| 60 60T QUITEdT LjemeoT BHITLDLIN6IT @)60T(S5 6V BH M etrevor 380-7
QuUMmmey  ~
QUM ~
QuUmmad  ~
QILIIT(H
QUITH6Y Qs mevas LWL
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1235-1
CUTS QU UIMIG L6011 QUITHS - eueoTLILeoT | 9j&Bmsmm 167-1
QUTBHS & 600T QUITBHS @eMEGLD | 9&BTETm 182-5
&) coor L06voT |
QUM ellevor QUM QBHH CUEMT & 6T 60T SIS BTNm 173-7
QuUITML QPO BIQSTY QUITMLS C&meort GBHTTM 11-5
Gurmev
GUImev
~@LImeoTm
~GUaILD
@Gurrev il GUmev Q&ML LOL LD Lmmprsamml 142-5
GUIm6v &6l GUIMEL G LIemLI BHlemevor 138-1
GLIm6dTM FHE06V HITeT GLIMedTm 6 (HLIL 6oT60T LimBrTerm 101-3
GumaILD BIMET 2. MM HTTSCUTILD 6UMET | LymBTenmm 382-15
DI
LG L Q&HTLSMLILIWLh123
5-2
LO(H6IT~
LO(H6IT
LDHeIT (LPESTGEOTIT LO(HEIT 6U600T IG5 (66L) S|&BTETM 127-5
LO(H6IT ey W@®m6T Hdwenl WenLbS | ymmmemm 368-17
@& et
06d 3|p6vL 06Y FTnem LS mHmILILGSSE 19-20
L MILIL QsmeLs LWL
1232-9
LOmMHm Q& MeLSTLUILNWLD
1232-9
LD 60T Floigeoor Q@LLIG FL &S LOM6ET | Q& HTenmm 177-4
QMG Letol15 81 @UIeTm: - &3LDLIMTeV
awiliL~ Q& MeL& UL WD
wFLin 1232-5
Q&ML I WD
1237-2
aflemLoul Qs mevas LWL
1235-1
aflp QUTEITSH G 6TDLD &6l Bev @em& eflo | GMIHOSTenS 323-3

Language in India www.languageinindia.com ISSN 1930-2940 Vol. 24:11 November 2024
Dr. Rajendran Sankaravelayuthan
Grammaticalization of Tamil VVerbal Bases into Comparative Particles (Tamil Article) 90



http://www.languageinindia.com/

QUWS Levs S
Q6U6L6L~
QeUeTM
Q6U6L6Y Q& meLa MWD
1235-2
QleuetTm GouUMmIemE Cl6U6ITM &r60T IS OMBIG MBI 324-4

2. 96T LLPHBLAILD
et Lphsbbley au@mld 2 alemin 2 (L& 6THSSIGHEHTL(HSHEHL LN
I|6MEU QUBLD @)L RIS EHL I LleTelhHLd 3L Leuemeoruilev Sl (HeTermeor.

2_6uemln TS S5 TL (D &6 6U(HLD @)L Mi&s 6T
2_(HL SHeiT
3O S {(h QF 66Ul L06oof |GG EI6Y  28-
105
¥-Y[Ta)s) LOMT6dT L0 GHITHS FeolILS ST 3-
167
3| 60T60T ~
60T
S| 60T60T Gerfly oyetTeor 6TLS6L GLn6oT] F695605memngs 40-20
3| 60T SAIs T CHTHESHHS OUTHIG | LFlumLevl2-57
265 UTFUL
3|6m 60T Blenm (NSS! | 6060T WL 5608 eoofIGLn&Eemev  20-
49
2bBIG~
AIANBG
LIS 2 M L&) CFIHSMMIG | Llumev 18-55
N lwmrsmes
-YREEN) TG Seg allemrly ST HOT D6V | HOSAHTeNSH 127-
SOy SyeflGHFnome 2 g6y Bi(&F) | o1
GFFLIL 3| (Herflement
@ ul6v Q&ITLY @)UI6V [HEVEVITT &0 55 Temss 88-1
2 mip ~
2 M~
2 MpLD~
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2 ML~

2 mLp

2 mLp Geull 2 mLp QlLD6dT GG MeT &GRS T 104-

24

2 mLp Tl 2 M @evG6l LDV &GOS Memd 33-10

2 MLD Smel BHSID 2 M 6ol Sery | Lflumiey 13-43
GLneof]

2 MLpL| &HIT6L 2_MLDL| 6T(HSH 6T uflumeev 2-37

2 ol QY 2.0 WSS LD 6ol G emev 1-29

TH @9 aHJ SHPpMILD uflumeev 2-37

6TGOT6OT ~ 6T6O0T

6T60T60T DG Q\LLIGOT6OT - - 85600T6M LD UL LD FH695605memnas 100-4

6T60T AlmpUueuUmeTy ULLef 2eTmplenm | uflumiev 6-21
W 6mL &6 &eor cuen (&) Ferm
2 ML EHHNSH 606U

g&ld LD600T] & LD @) (I Ml For [5G 6V &5 HMems 77-16

Ui ~

JUISHGLD

guiliy Qeuetor  SEL  guliLl  eumelsl | He950HTenss 15-16
R eTIHS Q6UMHISTED

g1y &IV 61 86007 H69505Temns 127-8

RUU~ RES

~ 858 ~

R&HSH ~

RGN

LIl F5HT(F) QEwenss (L) LILITD | neool1G0&emev  3-
GUMIHHSIaCa eLliL(s5) Cxmmeormiwl | 169
9 _6GU6DTLD & 60T60)60T

RES LTGWTET @55 @) 6Teflenevdss - | LflumL6y 15-33
QWG !

R53| Uy @ @58  Quuwg | uflumieé 9-15
L|eooT T&F &

RESH LSS g8(5) HLLTHSHBGET @685 | nelGngsemey  29-
56V6EVETTELD HIe|LD 2 6T 112

REGLD GUMOUTLEH  2.6V600TIq60T  BIMET | H69050HTemas  101-
628G LD L|60T(& M1 & 600T 15
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gL 1q U D6V L 1 Ul S60L Ln6vof] Lneoof1GLo&Hemev 3-21

Q& meiT ~

@\ &5 IT600T L

Q& ImerT SHMTIQGTET FalbSH 6V ugflumeey 12-15

Q& ITevoT L wmp QsmeoorL @uilflens &GOS Mg 29-17

Femeorull@ul | errfl LoV FlemeoTu @)U 85600T60)6T0T uflumeev 1-6

GBS Lieoor G555 Quomdlufeormy FeuILUFG&MLD 37

H &L Lneooll HGHLD 2 (1 Lflumeev 3-3

H6l6v &6V [Badlev GG ITerT FeoliuG &ML 21-

13

Bl&EIsSa  ~

Bl&T

P&ISa QBEhE @GET &F MEFHS G | Pl ILG ST 6-10
L - W&l

1{F:3) QUITGOT [B1&I 6UMI60 5 FeulIUGH HMTLD 1-23

Gy (eme6T GBI (LDMIGUGVITIT &5 5 Tens 98-37

LSS L1600TETm LD S emeruLb LPSS | AevlILG &I 14-
S EpOFMeV 166

Leny ~

Ljen T ujLd

L|en LNemm Ljem T B 6V &0 HQ 5 TS 45-23

|60 T ULD wemer ellfl e Lempgub Guesflemwt | Liflumiev 1-7

L|6m 60T IILP6V Ljemeor oilf @emLp uflumeev 21-24

QUITHeY QUITMBSHITL(H @emWSSIL | AeulILGHSTIL  26-
QUIT®BE) @ LSS 6ol 258

Gurmev ~

Gumev ~

GumeoTm  ~

GumeoTml  ~

GuImsILh

GLmev Grulwmer &STF GUTL -+ GUWMBIE | BSOS TS 127-4
B (%) sevor G&yLILl

Gumev QaETHMISL euemeT@ W G6Tml GUTE | 69505 Mend 127-6
QUITEV 6TE& 1]

GuUmedTm QUMTENLNSHH600TCL.  GUITT GIMIG | eooflG&emev  20-
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@) 6076007 61
GuUImedTM) LOTLO6VIT Q15 () A1 & 6v0T Lrsel | ReulILGH ST 13-
GuMetTm @6l QUGBS ML GeuenlT | 4q
FHVIHE6TH Sl 66T
GuUITaYILD &gl seflh Hevor CLMG!I Q60T (PeMS | H6NGHOSHTend 17-16
AMUSS SLID CUTID @G)6TemLou]LD
BlemeuwGLomm
LOWIMBI@& SMIflpeT nevof] LouIMmiE @6t esr uflumLev 15-50
LD(H 6T LG LOH6IT 66U E6voT (& 60 L L6oof LD & 6m6V 4-27
QUGS (LLEDEIT QUEITIT @)6IT [F6M & FeoIUF&TFL  T7-
16-3
QUITMRIG |00 QUIMMKIEG GLO6T GG IT6IT &G0 Meng 39-16
Q6ueoTM ~
QeUeoTmI
QeuesTm Geull QeuedTm B meT &G0 meng 20-15
QeuesTm) Geull eTLHl6L QeuetTm QeumIS S CHMeT | LiflumLev 11-94

3. (petT @ 554D
et @G INevD 6T @6 &5ILIaIN Liew 6ll6060TUIIY&H6T 2_al6mLD
9 (HLGHETMTE @)6V8:8600T LDMMHMLD |6ML_[HSI6T6T6T. (LN6T @655 L0IL6L 6l (HLD

2 alemn 2 (HL&6T LNeTeuhd L Leuemeooruilev LI 1quledLLiLiL () eTermeor.

2_6uemLn TN & S1&HHTL ()& 6T 6U(BHLD @)L Mg 6T

2_(IHL &6iT

3Ab ~

EICY:=73

310 &ML (0 CsHmeT GsHeUMyLh 2-68-8-1

LG5 SO S (H\SS 85600T600T 6T G&HeUMFLD 2-3-3-4

ML HS Lighar HemL[bG @6y allFeurTeiT CGEUMFLD 6-13-6-2

260011 ~

60011 WLD

| 6001 Blev ] HHT Sj600M - QBN FeUs T HS L0 60T
2562-2

|6voflu]Ld L91q oy6v0flu]LDd HemLWITeT Gmeumyn 1-117-10-3

9| 60)600T &600T(h) 26076007 GG AT GxeumyLd 3-103-8-1
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ElTly) ~

S|LO(HLD

EYI); QUTGLIY ST WSS &ML 4-72-7-1

I|L0(BHLD &(BLOL| SO QMY DL 66T GHeurmyld 6-1-6-1

EY) (TR

S| MTeYLD

T mey Q&ML 3|6 LD(HMHIEH 6V BTeLTWITsS & euailwl
NoumbsLd 786-3

S|TMeLD 6Tifl QTmeb Fenl G&HaUMyLh 3-30-9-2

IMVEHGID | HITIDL] 6D6VEG LD LIem6voTs CSH et G&eumyLb 4-110-1-3

3| 60T60T ~

60T

9| 60T60T (LLELEMBEV D (HLDL| 2 60T60T LI6LEO6OT T BTeTWrsS & euaiwl
Noumbs 17-3

60T ST QML () 60T QLT (Penev | Faus T S TLD6vT
880-4

3| 60)60T LI SIQ 6M60T U @60 GseUMyLh 6-61-2-3

LIS Il meT @F G Ijemenor GOV | Faus T HSTLN60I

LDEHEMEDH GHLpE FLHSHMTHIG CoUlb&H 60T | 294-1
B\ L_[H &5 T 60T

20 ~

Shqul

3, 6016V 3, (h B (G Ln6or] G eUMyLd 6-69-6-1

Llq Ul GF 06V 31 ULl &600T8 61T G&HeuUMyLd 5-49-10-2

ST~ SO

~ THS

<20 L, 20 29 GSeumyLh 4-96-1-2

SL(BLD STHSH6T A, [HLD edlFev GeuMmyLh 2-120-1-2

THS UM 2LTHEH GG e GseUMyLh 2-55-8-2

SpLD ~ 2607

AT QUTEN6T QLD QIIBLY UL 85600785 6iT FeUs T HS L0 6o
1912-2

24,607 Q&FLIL| 21,607 GILOGOT (LN6DIGV GxHeumyLb 2-11-6-1

@emauLd QuITesT @emnaFuld Ll FemL GHeaUMyLD 6-65-10-1

Quein  ~
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@ ul6v

@uwisilh LAl 60T @) ULISVILD [5I600T @)6mL G eUMLh 3-78-7-4

@ uwiev &6V @)WI6V LODTLD GHAUMFLD 7-67-5-3

@QeVmEe  ~

@ 6VmIGLD

@6Vl QFBHeVEIG QLM @S euUmyLd 2-3-10-2

@eVMRIGLD Q&MY @EVEIGLD Q6L GHUMFLD 2-75-7-4

@eury LSl 6dT @ 6uT HIGrLDL] G 615G [ S ITLD 60T |
2895-3

2 6oL QUENIT 2_60)L LOITITLI6oT G 615G [ &L 60T |
1693-3

9 _600TL ~

2 _eoor(h)

o 6UoTL LIEHTF 2_600TL |6V (E6V GSeUMyLd 7-2-4-2

2 _600T(H) &6oTml 2 6ooT(h) RBIG GG TeT G 615G [ &L 60T |
1159-1

2 eI~

2 eumellll  ~

2 EITLD ~

2_6VITE)LD

2 6UITEY FHIG 2606 HBIGH6T Gmeaumyh 2-101-5-1

2 eumeilwl &6oTm 2 _eumedlwl LjulLd G&eumyLd 7-64-5-3

2 EUITLD 600 2_6VITLD Lo6vol LAl MM TedT G&Heurmyld 2-45-1-2

2 6UITeYLD |0 2 _eume LD LSedT BT rs s euelwl
NyumbsLh 786-1

2 mLp ~

2. ML

2 ML UAhg 2 mip sl FeUs T HS LN 60T
1941-3

2 M (B85 MedTM6L) Lieof) 61 (H &b AmIs | FausA b6l

CHTEHRM Lemewor  6eIHEHS 2 mip | 1569-2
BB THG

2.0 ~ 2. MM

~ 2 hm ~

2-M

2 m LIEh& 2 Ml QIn6L ellgev Gseumyh 2-109-2-1
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2 Mmm QUITET 2_MM &5600T600T 6V F 615G [H ST 60T |
10-4
2 Mmm G meiT 2 Mmm @7 Qs UaIlD | FeausT HSTLD60I
SlemeoTWMUl SWT STHS oML 10-2
2 Mm LI euem T 2_m I I 555 mesr Gseumyh 1-118-9-4
2 M aflev 2_emm L|[HeuLDd F 615G [ &L 60T |
1527-3
TR gallulev sememr Llemeor eTH T el GgeumyLh 1-123-1-2
6TEOT6OT ~ 6TEOT | 85L_6V 6T60T &TMHMI 6T60T + 2 6t Fl6tTeor | F o E B TLO600T
JH3! Q&L ghal G6T (LPEoI6y CGHEUMFLD 7-79-7-4
gl ~
guHGSWLD  ~
gujLd ~
Ui
el LOTedT Ul GHTHGIWIT BTeumuirs s euedlwl
NyubsLh 2611-4
gUl& LD WWw WPsMH UeleTlh  gUWsHSLD | @euryLh 4-74-1-1
Q&HTHS
gujLb SRM&EEHEG Jguww QuUTOY T | GHeurmyld 1-126-3-4
FHVHS QUbHEH CLITeoT60(]
Uiy Sigefletr eumufer eT@emwilmy eFuilivl | @geumyLh 1-99-9-9
|G LOL FFeTml
gy (B 1T (LPEVEMEV FeUs T HS L0 60T
734-1
66V G616 676V [H60& WITEIT Ggeurmyl 7-10-9-1
RUU ~ R5S
~ 858 ~
RGN
eLIL FHH Tem6T 6L 1L IS SH6IT BTeumuilys s eueilwl
NyubsLh 974-2
RES L\ 63T 62855 BI60OT @)60IL BTeVTUN TS S euadlw
NyubsLh 324-1
R53| CUUI 258! Fn60) 2,607 60T CHEUMFLD 4-31-7-2
R&HGLD QEFCUTQ6T 68 @& LD GLn6of]W6oT G euUmyld 5-32-5-1
el MUY L0 P66V GxeumyLd 6-17-9-1
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elqul GUIT6V €219 U1 SIL_T%I85600T600T WY GSeUMyLD 7-78-5-1

ST (LD 60T SITL_(BHILD Q&ITLY LIRS 6T GHeUMyLD 6-76-3-1

Q&L 2 VLD Q& (D HL IS S 6T G&eumylLd 2-30-8-2

Qamliuefls | sy QssmLLefE s @6Te&F ey GHeuMyLh 4-24-1-2

5

Q& ITeT ~

Q) &5 IT600T L

Q& meT @I QSITET Gl6UMIGTev BTeLTWITsS & euailwl
NoumbssLd 960-2

Q& IT6voT L GUITET Q& MevoTL GBITE &) GgeurmyLh 4-97-7-3

geflujLd & 60)60T LL| 61T Beuld gefllyd | GgeumyLh 5-23-5-1

Q6 () M1 856007 TEIT

Q&F W~

QFULISH

Q& L0 60T Q& U &5600T L 60T GHeUMyLh 5-97-24-1

QFWSH &H60T6V QIF UG &HLOLD Fel GxeumyLh 1-121-8-3

F:3y) ~

CEIHe) R —

e1:d5 LIGUETLD G&FIT C&HMETSHEIT GxeUmyLh 2-67-2-1

CFimsl &Heotl GFIHS @) 6VhIG LD BTeumuirs s eueilwl
NoubsLh 1486-1

5& LW (&) H& GLoeot] GgeumyLd 1-100-8-1

SHG ST SHIG 6U6I0T MESHHLLM FalseT | FalsF HSTLIN6o
881-4

5O ~ 5O

5[ LIMeL &(H GLoeof] GHeUMmyd 1-44-6-3

S erifl LD 2 Heury CgeuMyLh 1-122-9-3

SWmIS W L0607 SUWIMBIS W G 6emL GZeurmyld 7-62-7-3

Swpaiw i eneoor Hpailw LOMS) Gmeumyld 4-11-10-1

SITHIG LOl60T SITMIEG C\F EHF 60 GHeUMyLh 2-72-3-2

S LAl6OT SITLD 2 [BH6) CGHeUMLD 1-71-4-2

HaD ~

& & LD

FloLD Qe H&LD IDH6V Geumyh 1-123-6-4

Fo WL Neovrm H&wWLd eTulmils GLLD eurmul GHaUMyLD 6-65-3-3
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Q5eflss QuUITET Q&6flHE STl F 615G [H ST 60T |
2919-3

QEMVES | allemev QFHTeMeVSEH S L|([H6US S T6T Breumuilys s eueilul
NoumbssLd 636-3

Gsmul FBIG6T CHITUI GHemL F 615G [ &L 60T |
291-1

655 (LPEDT 558 CIBITEH S F 615G [H &L 60T |
1866-3

BHedlev ~

Bedleutd

B6ilev &6v badlev Cgmerfleor il G 615G [ S ITLD 60T |
1203-4

Beilsild &6V bellevin G el meor BTeuTWrsS & euaiwl
NoumbsLwn1527-3

BT LI6ooT BTl Q& M6V F 6155\ 55T 6ol
2134-2

Bl& T B6U6v &I & 6v0Te00r 1 UIT G&eumyLh 3-98-5-1

Blevmadlwl LDemev Blevmellul emLD[H & 60T GxeumyLd 2-105-8-1

G 1edT GBI @) 6vIL_WITEIT FeUsT HS L6
1072-1

U@ ~ UL ~

LG ~

LUOSS

B[C\ Q. LG GI6v GHeUMyLh 3-86-4-2

L GO m LI (L) Quimslul GgeurmyLd 7-10-1-3

W\ &g LD @6ml GxeumyLh 3-86-4-1

LRSS BF6L LI(NSS 560016001 ) & LOHS FeUs T HS L0600
1044-3

LeOL5& (LPELEDIGULI LI GG [H60) & G&HEUMFLD 7-84-5-2

UG5 & LGS (LNEG6emL FeUsF HS L0 6o
2844-2

WisiliE: et Lflbs FemL G&HeumyLd 5-55-8-2

Liemiy ~

L|60) [T LI ~

Hengujtb  ~

L|60) [T 6L 60T
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L|6o [T Geull Liemy G merfl GSeuUmyLd 7-62-2-1
Liemnuwl GUIWLT &M &Lev Leogw | Breomwilpsseuaiw
alemerellg s &My GLeof] Noubsld 2549-3
Lj6mJuLD LOmemeoT (L1) LHemJuwjld WL Gwetr | GFHeumyld 7-41-8-3
GBMEHH
L|60 T 6 60T Abs) ey LemFeussTr  Hemy | @HeuryLn 7-71-4-4
QUGB! Qlba 6T DILD
S LM EHT(H
L6V&S Q&ITIY LIVE GILD6OT FITUI6V
QUIIT[H QUEMT QUIMTIH CSHITeT Gxeumyld 3-10-4-2
Qumed aflev QUM HIGH6V GSHeUMyLh 3-76-1-4
@GuIrmev
GuImev
GuImeoTM)
GuImeoTm
GuImsyILh
GuUMTGev
GLImev oarinf QLML (&) Sl 2 67 ellbal s & HSTD600 ]
2760-2
GLIm6L &erflf GLIM6L GILDELEVLY GHeUMmyLd 7-26-5-1
GLITeTD)! Cgemen (&) Qamflyh wrfl Cumery | FausH BT
Feuaiw Heral 581-1
GumedTm S(Heuemy GuUImeTm GaUlpLd GseumyLd 4-2-9-2
GUITaVILD WH L CUIMAVILD & ([H IS 6rlmI GHeumyLh 5-23-7-1
GuUmGev FeoorLGH CUTCov Blr55Cs% | Gxeumyld 1-126-5-2
Q&BMTLIBS DM
D@ ~ Doy
LO(H Geulll LOH GG meT BTeumuilys s euedlwl
NyubsLh 3096-1
LO(H6Y & LD[HEY O&HMTOL HL &M G&HeuMmyLd 6-76-5-3
@B 315 LB Hievor @)6nL FeUs T HS L0 60T
2892-1
LO(H 6T QMU o6 G merfl F 615G &L 60T |
999-1
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T2 ~

10695

06d LD6m6L D60l Lo 6L GgeumyLh 1-123-10-4

06 H s LD6m6v nedHE GG e GSeuUmyLd 7-30-11-4

LDV LD6M6V LDEV(& GG IT6T G&HeumyLdh 1-98-8-1

LD 60T60 | WD D6oTEsT] 91988600 G eumyLd 4-92-16-3

LDITEoT 60D LOITEOT 6 600T600T LD BTeLTWITsS & euailwl
oumbsLd 1560-4

GLoey ~

JhHI[h) ~

Geilul

GLeay oWl wrbh BE ey  Ge | BgeumyLh 2-83-6-4

Q&HMTFMTF aUWILD

GLoeyld @ H6T GLOG)LD ST 60T Gxeumyld 7-16-2-2

Gelw L0memeoT GLoeuullul & eofl GSeUMmyLh 7-33-4-3

GUETIS LI6V 6UETIJ (LD6VEMI6V GxeurmyLd 3-104-10-4

aflwiin ~

W& G0

ellwiliu el eoofl ellwitiy Goeotl FeUsTHS L6
625-4

W& G0 Q&FLOUTeT W& @G0 BIM& S meT FeU& T HS L0600
1975-4

adlifl L edTemeor )lif] LjedT Femal G&eumylLd 3-72-6-3

alemeITuLDd L& LD Quimenflesr aflempuld | FausF HSTLNe6oT

QeuGermerf] 1239-2
QleuetTm SHITEM60T QEU6OTM G &FMELEVITEY GzeumyLh 5-84-3-1

4. Neor @ 6L 550D
LNer @emLG5IALEaIN L6 6fl60)60T UL &H6IT 2_6U6emLD 2_(HL|SHEMTTE &)6VEs 5 600T
LTHMOHM6TeTer. 6T @emLSSI6L eIl 2. alln 2 (BLSE6T LleTelmLd

3L Leuemevoruilev LI 1quiedlL LIl (heiTerTeor.

2_6uemLn THSSI&HHTL(H 6T 6U(BHLD @)L MIS6IT

2_(IHL|SH6iT

2|Eh&r 1D QUEHT) | EhariD @eoL SLOLIFTOMWeErD 6-10-
13-2
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LT &HSl LT G6Ue| G e aflevedlumppsld 2-1-18-
3
ENQ\F:Y: BEH& 2SS U6ty SLOUTMOMWevord 2-12-
11-3
2606007 H60 6M6UOT LDEITSHS 66T 2 6ML | GOLITTIOMUIGOOTLD 4-11-
M&CHH 108-1
| 60T60T
3607
9| 60T60T Q&ITLY. {60T60T LOLGUITI] SLOUTTOMWeoortd 1-14-
12-4
9| 60T LIEH&r 60T QILO6VL6VLY SLOUFTOMUWeoord  6-2-
16-2
3|6060T WL (BHSH 2|6M60T W [H60)5H SLOUTMOMUIeooTD  6-9-
25-1
LIS 2 MBS eued®meT CHTMHM LIS | SWOLTTOMUWIerD 5-12-
QEMTH SUGEHT(H) GLTHRIGET | 3.0
L 6o L_[H & 60T L emeVFF WITMHIG
QLouluwleoof] Lieve LD LleoTeoT
24,6007 (H) 8606060 24,600T(H 2_WITHS CSHIMeT | GIDLIFTIDMUleuord 2-11-
42-3
=18y} LOl60T T FemL Quiflwymevorld 3384-1
200! QUITEIT 2y, DM &5 600T600T 6T SLUTTOMWErD  5-2-
219-2
QMFSHGD | GTM QMFSHGLD 6UeT CHTLITLD | eflevedlumyysh 5-4-69-
2
Q[C) wLoey @b G el SLOUTTOMWEITD 6-36-
60-1
@e6ury &eoTm @ 6uF Ggmerfleor medt SLOUTMOMWeoord  2-3-
80-4
@ulev LJWLI6V @)WI6V FalhSH6V SLOUTMOMueoord 4-11-
77-4
2 L LIMeL 2_emL QLomdlulmerT SLOUTTIOMUuesord  2-6-
66-1
2 _6VITa
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2 _UITLD

2 eITeY SIM600T 2_6VIT6Y G&ITerT SLOUFTIDmuesortd 1-12-
47-2

2 6UIMTEYLD LS60T 2_6uITLD QB (H LD6VIT &600T SLOLTTIOMUesorid 4-13-
71-3

o 6T G6U6L 2 6T GIBITE: 5 60T 6T SLOLITIOMUWeoord 1-17-
60-2

2 mLp 2 (HLD 2_MLD 8606007 SLOLTTLOMUl6oord 6-17-
131-1

2 M ~ 2 Mmm

~2m

o2 m DD 2 Ml GH6M(EHWIT SOLTTIOMUleoord  3-6-
43-3

2 MM fletTement 2 MM BH&HSHSHS! GLo6evl] | SLhLFTIOmWesrd  2-4-
22-4

2.Mm sILL 2 m(&F) Feubs eumul SLUFTOMUWIEorD  6-4-
25-3

eTET ~

6TH ([HLD ~

QS

TR 2 w5CHMMH 6TH T CSHmerT Ul SLIOUTMOMueoord 1-22-
23-2

THBLD QUeNsE & LD HE SLOUITTIOMWeETD  2-4-
32-1

6TGOTGOT ~ 6T6OT

6T60T60T Qu.rrréj@ .coqeomi) 6T60T60T  L|60& | SLDLITTIOMW6ooTD  5-2-

&5 600T600T [TEIT 824

6TeoT LOHMBIC&60T(S) SIUEHLD 2 6TeTD | SLOLIFTIOMW6esoTD  6-9-
46-2

gaw LeVF AW BTRAWT SLOUPTOMWesord  2-9-
22-1

ghHw QUIBLIL ghH W CgmeT SLOUTTIOMUWIEOTD  2-6-
6-4

Ul ~
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JUSS
el LA\ 63T65Y60T 67 U1 26t 6rT U 60T ITedT SLOLFTLOMWeDord 6-37-
197-1
JUISS TR JUISSH SeoTemLnudleormev SLOUITOMUWI6EoTD 5-14-
5-1
g S g7 &S &LDLITITLOITULI600T LD4-11-7-
3
gl & go @& ol G 66T | HUILUPTInmWIesrd  3-6-
WHL FQAMe (&) AFMIBSTT 101-4
RUU ~ 255
~ @58 ~
Q&G0
eLIL oarerfl GU HLeMeV ULl 276 | SUUPTmwIesrid 5-11-
& Te0)60T 7.4
R55 6T @55 L|WILD eflevedlLmygLh 5-8-25-2
R53! (LPEVEMEY R5S| WLDIQIE | HIDUIFTLOMWIETLD 4-10-
2@ Uler 36-4
R5&G LD IDEH&S REGLD 368 @B SLUFTOMWerortd  3-7-
70-1
6260T M) &60TMI 6260TMI GG ITEIT 60T SOLTTIOMUI6ooTD  2-4-
132-4
&HLHS allev BLHS BIGOWF SLOUPTOMWesordD 5-14-
16-4
IC\NIN &SMH &LV &MJ AHV SOHLIL | SIUTTIDMUIETD  6-6-
Qaullw QeuwuwilemL  Geueueor 27-3
Q5 H60T Flev LY60T
ST Q&FLDL] SITL_IQWI 85600 SOUITIOMUeoord  3-6-
145-1
&l G S&ITUI &6 SLOUTMLOMUeooTd 6-17-
7-2
&6 S &6V BIMLD SWOUTTIOMWETD  2-6-
65-1
SH 6T GMo speflBLd - Geusy SLOUTMOMUWeoTD  2-4-
133-4
Fa()LD 96V Fn(hLD HIS6V SLOUTMOMWeoord  5-5-
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94-2
Q&sWLA Gereoryy (e BlOGOSHSHS | HWOUTTOMWETTD  5-4-
Slemeruyml LIML6L -+ (ALQeum@®ID | 11-3
Q&wLdl- - 9L pLb 6MEUWI(LOLD
36l
Q& ITeT ~
@\ &5 IT600T L
Q& IT6iT Geull Q& T GHImeT elleveSlLmygLb 6-10-28-3
Q& TevoT L GUITET G1& T600T L 86007 SLOUTTmwesord 1-19-
9-3
FMILD QBEHO&FTH FMILD DT eevedlLITggLh 4-5-27-1
A& @0 Jletremeord Ffl&HGLD Hlevor @6l | eflevedLImsLh 2-2-215-3
&) 6v 6v0T ~
& 6UeILD
& 616007 QBB UM eTemaUUd BEULDl | HUOLPTIOMWIeTrD  5-4-
FNTOOTL 60T  Fl6U600T * G600TL6ULD | 1.1
SjeVLDL|LD
FeUeilD LIEhFOD Fleusmild  @)60T60l160&F | SLOLIFTLOMULeoord 6-10-
LImL 13-4
Q& Ul ~
QFWSH
Q& QUITeT Q&I Ggmerfleormul SLOUFTIOMUWI6EoTD  6-5-
71-3
QFUWIS @ (HET QFUISE &[HMHI FolhSH6V Quilwymesorh 896-3
Gory ey C&I GG ImelT SOUITIOMUleoord  4-8-
4-1
55 Lieof] eUem [y 55 VT HS! | SLOUFMOMUIesord 4-11-
QUM H &I & UM G 6UTeT 294
& WG LAl 60T &5 UG TBI600T @) 60T Quflwymevortd 3410-3
5O ~ 5O
5® SIevoT S G Meit SILFTIOMWe6srD 1-18-
3-4
&(HLD uilev LD & e6voT SLOUTTDmuesorid 4-10-
36-2
SleoTm) G6TM6L ST CHTMS SOUTTIOMueoorin  3-7-
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94-1
QS ITLI ~
QBTLIHS
QBITLIy STQAITH Q&ML L&D SHerflm SIOLTTIOMUI6DoTD  2-2-
37-1
QBHMLIBS | HVEVTHIW QSHTLIHS CQHEH&FD | &HOLPTLOMWI6ETTD  5-4-
39-2
G MMEGLD DG GHTHGD &L QulwLTmemTh 868-3
b& ~ BSLWD
~ 156U 60T
5& LSedT [5G 6UITedT SLIOUFMOmueoord 1-21-
89-4
B&LD LOEDEVEHENET HEGLD SL LOMFLIT SLOUTMmwesord 5-10-
23-1
I5(& 6) 60T aflflullemeor (@& UlemeoT) HE&6U6DT | HLDLITTIOMUI6OOTID  1-2-
uflev alLfl 44-1
bl&T {6 BI&T s SLOLIFTIOMWeord 1-12-
15-2
5] 6ot BT eTulmy SLOUPTOMWesord  5-5-
112-1
GBME&HIW @b CHMTHSHW B SLOUPTOMWesord  3-5-
91-3
LI S|Fel] LIg &H6emetor &MV @) | SLOLIFTIOMUIETOTLD 6-17-
GaHT(HeML DS G6IEHTF 6m6v 149-3
U@ ~ u@Lb
U@ SLLD LU (LDemeVEs6T SOLITIOMuleoord 1-16-
18-2
LD aflemg LD 2wy eNlwBsmT SLOUPTOMWesord  5-8-
28-2
HEY: WL . LUHSS Q&FML QLM | SLOUFTOMUWe6srD  3-7-
S{eorTiy 95-3
Lieniy ~
Lenguh  ~
L|60)[J6) 60T
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L|6D [T @) 60D L|6D)J LO(HEI(G 6V SOLITTIOMUI6oorD  5-4-
15-1
L|60) T ULD 06T LIeMITULD SI60600T 31q. Quiflwymevortn 1076-3
L|60) [T 6) 60T BS@E(LDL'D. LI6DJ6U6TT  SHLOSID | GLOLIPTLOMUWI6ooTD  5-5-
&600TLq.6VeTT 106-2
LIMHS [HLD Berfleor(LD MBS HLD HUI6OTLD afleveSlumpsLn 2-2-103-4
L|60)60T SISHH FLD L|6M60T WLIT6D)60T SUOUTTOMWe6orD  5-2-
170-1
QUIT(®
QUITIH6Y
QUM H6YLD
QUITHLD
QUM 6U6L60 QLI FHMlemL SLOLIFTLOTUI6esoTd 1-20-
40-3
QuUIMT[BHeY BlenT (L) QUT[HeY ST& &SLOUFmOMmuwesord 1-20-
36-2
QuUIT@GBeLD LITEh&r LT @(Heusment (L1) | SLDUIFTLOMULEooTD 5-12-
QUIT(H&LD LIMeOT60ILD 2-4
QUTHLD Nmki& (Peme6v QHMG6OT | HLOLIFTLIOMWeEoOTD  2-5-
GSOGmUSET QUIGL aFeailled | 17,
LOMBI60) & U T
Gumev
Gurmev
GuimeoTM)
GuImsILh
Gurmev Sllg GLImev @)6mL SLOUTMIOmulesortd 1-19-
36-1
GuImev LD6DY6V RLHSI @UIMeV | &LOLIFTLOMUI6ToTLD 6-15-
6)1600T %1 §5) 60T T 60T 71-4
GuUImedTM) Qeueterl GUITETM @ BHES QFLIL| | SUOUPTOMUWI6ETTD  6-8-
31-4
GUImeVILD %TI'_I_FfTG'B@. 2 eooTL.  GUITAYLD | HOUFTIOMUl6sord 5-11-
15 UL 60T &5 &5 T60T 1-3
&I W6V LDGILD & 60T SLOUFTIOMWeorid 5-11-
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49-1
LOIT6oT ~
LOITERILD
LOIT6OT 39 L|eJ QL LOmeoT (&) | SLOUTTIOMUl6ooTD  2-7-
S1QU6TEU6T LOTERILD 16-4
LOMTEDILD Flemev efgetT GLO6DTIeMW LOMEYLD | SWOLIPTOMW6ETTD  5-6-
o QUITWIEN & 25-2
Qeleusviln  ~
QeuedrTm  ~
QeueTmI
QeueLeYILD L8l 60T6m 60T GlEUELEYILD BFITH) levedlIMy&LD 2-2-172-4
QeueTm LSl 63TE0) 60T Q1 6UEDTN [BI6T0T @)6mL SLOUPTOMWesrd  3-7-
76-3
QeuetTm! IDT&HEGETeNM  GeleoTm 2 WJ | SIOUPTOMUWI6EorD  3-5-
QUIBHBHTET 21-1

5. @ 7600T(H 2_6U6MLD 2_(HL] 86T 6U(HSH 6V

R 2 6D 2 (heLs  QSTLIHS WLMOMTEH 2 6UemlD 2 (L e6U@HLD
Gl &emeTll LIPheALlevid @ e &SLAL0levild & meooreuITLn
W6t LLPHSLALH6L @) TevoT(h 2-6U6eMLD 2_(1HL|56IT 6 (H S 6V

2_6UenLD T SI&HTL(H 6U(BHLD @ LD
2_(IHL| SH6iT
6T60TE> &ML  eTeord  HHHGW  Hellerr | LGl IumLH 6-388

HHHGSLD QUM G (HLD
GBI UL | ngeflf -+ &evor GBI @LILNeor | BHNIemevor 283-2

&LOLD BTN QIHUIG6V

et LLPHSLALS6L @ Tevor(h 2-6U6MLD 2 (HL] 56T 6 (IHSH6V

2_6UenLn T(H&81&HTL(H 6U(BHLD @ LD
2_(IHL|SH6iT
S|60T LILITY | LD&&HG6rT GumeveUly swell | Hpe&Gmer 1071
Slaugesreor LM W& evor(h)

@6V
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LT 1

Nen T LienT g1 Bigey

&5 HTems 67-19

W6t @enL G5 LAL060L @) TevoT(h 2-6ULD 2_(IHL]&6IT 6U (IH &6V

2_uenLn QICISEALY: AN C) 6U(BLD @)L LD
2 (L
R55 LIV 6258 2iemeoTW QomflwimeT | Ggeurybl-70-2-9
3jem6uTUL
QUL RHE5 | HVFSHWG 55 (LNEDIV GHeUMyLd 2-24-1-1
g0 5@ QUIMETGeoT & GLO6UT W 6ot GEaUMyLh 2-24-1-1
Q&FUI & Q&MEITTL 6V QF W S H® WL | GgeumyLh 3-88-9-3
BI&T Q@LUILIET | LeMP&HS [BISHT 6LUILIT 66T | GHeumyLh 7-4-1-3
S Jo6T
GBI 2T Gxper  CBYF F  HUPeIT | GHeuryid 1-126-11-2
&HeoTQ LML &5 6T
GUIT6L QYD | LIL [BT&HLD CLIMEL plD V&6V FeusFHomneoll 1094-

2

Ler @ 60L& 580160 @) TevoT(h) 2-6ULD 2_(IHL|56IT 6U(H S 6V

2_6UemLD qTH&SI&HHTL(H 6U(BHLD @ LLD
2 G
L0 ereor &H60T6L QLD 61601 (&) &v6rfl & & meor SLOUPTLOMWesrd 6-17-

170-1

6T60T H& (LD

LAl 63T 6T60T S8 (LOLD GLOLIWIT6T

SLOUTTINMuleoortd  4-8-
2-4

P&] K55

Blenev QUDHMIEL L SF6VLD BI&HT
6255 LO6OTLD

efleveSlumysLh 5-8-25-1

2 QD 2 (HLSHEBHE (NeT @éor et 2 euemnll LleoTQeorml(h eu@Bld Flev

GBI6&6IT (LNedTLILHS LA eILD & mevor 1L (H 85 65T M 60T .

@) 6ot + | MBS SISHTLG 6U(BLD @)L LD

2_quenLn

2 (L

@) 60T LOITeoT Cxemr  eedlufler  meor  FJ | oysmITemmm 301-19
MG S|

@6 LMD | HW ePDG  WS&ETT  &eoreuol 16T | & mibe & Tenss 9-6
LOMEDILD &5 600T600T [5.351 65) (D) 611 60T
Q&M(H 60D
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-@eor LNeTQeoTTL(HL6T @ Uevor(h S6VEVG CLNETTMI 2 QIlD 2 (HLIGET eU(HLD
GhIaseT FH&HNTE  @alLsslflen  smeaorliuG&earma.  LereumLd
L Leuemett @emsgs Qg efle] LH&SSLD.

@) eor +| T@SBGHTLEH QI(BLD @L LD

2_6uemLn

2 (B (seiT)

@)60T 2T GF6L @)60T T 556007 GHeUMyLDd 3-28-6-3

@\60r I1J O LINGIT 1] &L_h1G600T G&eUMyLh 2-51-4-1

Q60T e LD6m6VWIl6T BI&T DML LD GSeUMILh 3-72-2-2

@6t GBI Limedledr GBI QoML GeuMyLd 2-50-4-3

@)60T 260T60T | LS60T160T 2{60T60T L|([HeuLD SLDLIITLOMULI6ooTD 6-15-
77-3

@) 607 GBI | GFedledT ¢ [JeuT &5 6v0T6001] GHeuMmyLd 2-50-4-1

3] 60T

@) 60T ' Gl | Bmeetr GBI 60T (S6lT) Gz aumyld 2-101-8-3

{60y

@) 60T Gy | GeuedledT GBI &(H 8 6v0T Gzeumyh 3-111-1-1

W)

6. 2_6uemLD 2_(HL|&6r 60T 2_(1H L6016V jemLDLIL]

2 el 2 (HUSeTfler 2 (puelwey  emoliL] SHMHSHL  Q&meTer
GaUeDoTIq WIS QLGLD. 2 (HLIETIW6L emLiemLILI QUTMISS auemTuilley 2 alemin
2 BUSHT HLLSESLL @Cr mbleuUTWmiens sl  Uphsllsvid
@enL g5 I0WEaIn &L (h & eoTmeor.

UL BHSLED
LiphsLlemLpll QUTMISHalemTuUilev L9 edTeu(pLD - YH01
S LOLIGILIT(LMIEG&H6MET BITLD &IM600TEVITLD.
)& (allemeor Gauly) SJeMOLIQLIT(DMEIG
2) QF WS (QUUWATFF) S emLIQLITIDMEIG
3) QEWWLD (QUWAIEFF) eMLIGCILITLMBIG
4) QFw (lemeTQUIETEFS) eMDLIQLITDMBIG

5) QF IS (eemeTQWEF) 606G LITIDMBIG
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6) Q&WIUNeT (BILIBHSENOTOUESF) HeMDLIQLITIDMHIG
@enLg Sl

@G5 0lemLpll QUITMISHalemTUI6 LY edTeu(pLd LM
MO LIT(LD I G E6M6IT [BITLD &IT600TEVITLO.
1)Q&ul (allemeot Gaulf) SJeMDLIQLIT(DMEIG
2) QF WS (QUWOTFEF) SemLIGQUITIOMIG
3) QF WD (QUWOTFF) 3emLIQLITLOMIG
4) QFW (NemerQWerFsF) JemlIQUMWMIG
5) QFUIG (6emeTQUIEF) 6MINGILIMTLDMBIG
6) QF 66T (eNem6TUMOMEFF) eMLOLIQLITLDMHIG
@Sk WWHL BHFH AOWLLIQUTWRIGL Uphsolh GuUTeaTCm
QAUMBRTMSE. MaFE AMDQUTWEIG UhSEIPNeNmHa CaumiLibhelanss
SHITEOOTEVITLD. QLMTeUG elleMeT(PMHM 6TEF QI AIMTGLD. 2 a0 2 (HLISEHL 60T
CLITGsV eTedT CHMM QML FQFTeL CFJHS QUIHLD CIBII6HMETE &IT6IOTELITLD.
6TeoTGol @6md LG 2 (HLee) emlIQUTRBISETES d(h&Hs @UIeVTSI.
GIFUIUSl60T 916D LIQUIMIDMEIG BLNG @)L SSLALD STailey &mevor UL ell6vemev.
7. 2. 6uemLn 2_(HL|&6r6dT QLIT(HevoTemLoudlen

QLIIT(H600T60I LD g LiLiemLuilev 2 _aU6EmILD 9 _(IHLISHET 62 ((HQ\LIT(H6IT
LIGTQLOMLAHETTS 6UHEUMSGHE SHITEOOTEVITLD. @) &H60T 31q LILIemLUul6v GL/mev, spLiL
GTEOTLIGOTEUMENM ‘625G 6TedTm GQUIMTIHEMeL @) GHUWLWMTHLD L (), s260Tay
GTEOTLIGOTEUMEM '@)60600T 6T60TM QLIMTIHETI6L MAMTH GRT&HED (),
CBLEp, HFaisooy eTeTUTUIDEMM 'CFF  eTedTm  QUM@B6ETleL  MEMTIH
G(WDLMTHE|LD Q&ITETET @ UIsILD.
8. augeuITMm M 3L LiLlemLuSlevmenT (L 6sTGeuTMHMLD

areummHm Il uilevmer (WeTGarmm&ESmMSL QUGS ST UI6L
LNeoreu(mLd el6emasasmigemeTL] QLIMEITLD.
et LpHLALLH6L 2 euenln 2 (L S&erfleT CFT&ema

LNesreu@pld LictentlFeoor(h 2 auemln 2 (pLs6T et LBy USHSHTHE
GFIsaLILL(h6TeTeT; 3&meugl LictefTeoor( LIS 6llemedT 6U1q6)|&H6T 2 61600

2 (HLUSHETMEHF Q& W6eVLI(H S 6oTME60T.
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1) @), 2) 7@, 3) g& D, 4) L I1QUl 5) Q&T6T ~ Q& MevoTL, 6) FlemeoT@ W, 7)
F&LD, 8) CHUISS, 9) LW S, 10) bWk 11) euerd, 12) aiMmbi@
Weir @enL SN0 2 auemin 2 (HL&erleT CFT&H M
NetTeu@ld HBTOUG 2 alln 2 BUHET  weT  @enLgLildlev
GFssLILL(h6TeTar. SMaUE BTHUS LS W ellener 6llge|SHeT 2 a6
2 (HLUSHETMSHF Q& W6evLI(H S 6oTMme6T.
1) SOLDBS 2) HeMeDOT, 3) ATMeY ~ STTe 4) eSS, 5) b ~
alQU, 6) S ~ QB ~ WTHS, 7) GenFWLD, 8) GEVEIEG ~ GEVEIGLD 9)
@eury, 10) 2.6, 11) 2 evoTL. ~ 2 6o0T(H), 12) 2 6vmal~ 2 eumalll~ 2 6UITLD~
2 eumeyld 13) gb&l, 14) gev, 15) &L, 16) Q&wW, 17) asmileaflss, 18)
Feflud, 19) QFUl ~ QFUIG, 20) BHIG, 21) &0 ~ S, 22) SWRISW, 23)
Swalll, 24) HMBIG, 25) &ML, 26) QG6flES, 27) QSMTMMNGS, 28) H55, 29)
Bro, 30) mleomadw, 31) U@ ~ UL ~ U@L ~ UBSS, 32) LLES, 33)
Liflbs, 34) Qumed, 35) Lo ~ @6, 36) WGBL(HID, 37) D6V, 38) LoedTeof], 39)
GLe] ~ Gajld ~ Guailwl, 40) eflifl
Ler @ 6L 558060 2_6uemln 2 (HL SHerfleT CF T8 605
NeTau@ld @UUSSH 6Tml 2 alln o muUseT Ller @emLgLdllev
GFISHSHLILL(H6TeTeT. 3HTaUS @ HLSS eetml LG ellemedr 6llq6)&H6T 2 6N
2 (HUSHETMTSHF G&F Ul6LLI(H &) 6T M6oT.
1) &Eh&, 2) SILT, 3) Setor(®), 4) S, 5) @en&FsHGLD, 6) @@, 7) 2 6T, 8)
gml, 9) &L5BS, 10) Geum, 11) @mml, 12) ga(d, 13) Cspudl, 14) A&, 15)
Fleueoor ~ Fleusmild, 16) Sleotml, 17) QSTLT ~ QSMTLIBS, 18) CHMTHGLD, 19)
LG, 20) 4mbB&S@HLD, 21) DG
Ner uUphsAHleL 2 euemn 2 (HL STV LMTHMIEULGEUMBIEET Ij6V6VSI
LOITH M1 (5 & 6Tl 60T C&F T MG
LY edTeu (LD gw LOIT (D) M1 (L S6IT LY et LI5S LALSl 6L USSTEHE
GFsasLIUL(heTemems LIl (B MIW6eVITLD.
1) 2. mipLy, 2) 2.0, 3) R&EH~ REGLD, 4) B&T ~Bl&ISS, 5) QUITHE, 6)
GUITTMI, 7) G 6U6DTMI
W6t @eLGH5AN6L 2 auenln 2 (HL 66V LOMHMIEILGEUBIGHET L6V
L0 MI(H & erfl 60T CF T8 608
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NetTeuld  @UhUS WLIMHMIBLSGET  WeT @QeLssbtley LUHsTeHS
Gaye&&LILL(h6Temeng LI (R oinlweurid:
1) AHSS, 2) 3600l ~ Sjeoofluyld, 3) HWOEBLD, 4) QYD ~ 4607, 5) GUIsILD, 6)
2 MM ~ 2. My, 7) 2.emm, 8) guid, 9) el (), 10) euu, 11) CFIbHS, 12) 56,
13) @&wld, 14) mallaiid, 15) Liempeleor, 16) Ljeu@, 17) GUIMGev, 18) edbHs,
19) eflWw& @D, 20) ellempu]Ld
et @650 2 auemln 2 (HLSH6TleL LOMHMICUIYQIMBISET I 6V6VSI
L0 MI(IH & 6rfl 60T CF T8 608
NetTaupld LFHemeoThE LDTHMIBLSET (el @enLssiltley LUHSMeHE
GayaaLILL (B 6Temeng LI (R oinlweurid:
1) TS, 2) g&W, 3) ghHHW, 4) gUulss, 5) eeTml, 6) SITLIQUI, 7) &TUl, 8)
Fraiid, 9) &&, 10) HWHIG, 11) & ~ BGSGWD ~ BGeauer, 12) CrmeHS&Hw, 13)
QUTIBELD ~ QUITIHLD, 14) LDMeRILD, 15) GleusuavIln
et LLPKHSLALSI6L 2 auemin 2 (HL]&erfledr @)LoLiL]
LY edTeu(HLD @@uUsI 2 _QlemLn 2 _(HLIG6T L9 eoT LIphs Lol ev
@LSHELILIL (R 6TaTend 606V S QILPEHRLPHSI6TaTeNS L ILNL(H 2 MIWI6eVITLD:
1) QLmiss, 2) FFIT, 3) @MU, 4) 2 LB, 5) eTeT@Eh ~ eTeT@bLD, 6) eTedTm, 7) L L,
8) @(\mI&, 9) GeTer, 10), QFs5S!, 11) G5, 12) B(HM&, 13) BHS, 14) Herflul,15)
BT, 16) Qummu, 17) &L, 18) ailiu, 19) inmrmm, 20) efp
W6t @60 5501516V 2_auenLn 2 (HL]&6rledT @\LpLIL]
LY edTeu(HLD eLneoT) 2 _QlemLn o _(HLIS6T werT @G5 L0N60
@LSHEHLILIL (R 6TaTend 60V6VS QILP&HRLPHSHI6TaTeNS L ILNL(H S MIW6eVITLD:
1) Flemeotwl, 2) LDWMBIEG, 3) 6UMHIG
LSer @ 60L& 5810160 2_auemLn 2 (HL|&6rletT @\LpLiL]
Netau@ld @QOMUSH UM 2 ealemn 2 (BUSHT LT @enlgsolbley
@LSEHLILIL (R 6TaTend 2 606V& QILP&HRLPHSI6TaTeNS eLILNL(H i MIW6eITLD:
1) HOLBS, 2) STMe ~ ATTaDd, 3) HMVEGSGWD, 4) w® ~ 3plqul, 5)
@enFuld, 6) EeVHIG ~ @eVBGL, 7) 2ol ~ 260, 8) g, 9)
GLiueflgs, 10) sefly, 11) smIG, 12) swellw, 13) MG, 14) &mp, 15)
Qseflgs, 16) Q&Mamevssss, 17) Bmm, 18) mlevmellwl, 19) LML 55, 20) Liflbs,
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21) Qumedl, 22) o ~ WHEY, 23) WOBL O, 24) D6V, 25) DeoTent], 26) Gl ~

Gwe b ~ Guelwl
et UPhSWOLPL 2 euemn 2 (HLSH6lel LMHMICILGEUBIGHET 3 6V6VSI
LT H MG S erfledr @ Lo

feTeu@ld USS DTMM  GQIQEIBIEET  6VeVS  LOMMHMIIHL]E6T
NerupbsLElel @oasaliulBererensg ULl (G oimlweurin.

1) Qumiss, 2) 2.m, 3) 2 MBS, 4) eliller, 5) Bl&ILlU ~ BlesissLD, 6) GBI, 7)

LemI@@uw ~ Uemr@) 8) Qum@med ~ QUITBS ~ QuUM®m, 9) wgmerT, 10)

@AY
Weir QL GSHAH0L 2 auenln 2 (HL 66V LOMHMICILGEUBISGET L6V
Lo T D 01 &5 6rfl 6T @ LpLiL

WeT@ LGSO 6TLS DTMHM QIQEIBIGHET 6V6VG! LOMTMHMIHLSH 6T
@&SLILLGQeTemend UL (B mluwieumiD.
1) 6ot &, 2) W&, 3) SBIG, 4) 2 MLDL], 5) 2 eM&EGLD, 6) @55, 7) HN& U,
8) eflwyiu, 9) ellempwl
HKer @enLgs5A060 2 6uemln 2 (HL &6V LDMMMICILEUMBISGET 3|6V6VSI
O H WIS 6rledT @ Lo

HNer@enLsa0lllev LSS LTMHM QIQEIHBIGET 3606V  DTMHMIIHL|SHET
@W&HELILL(QeTarend LI 0 3nluwieumid.
1) 90, 2) SbGLD ~ WIHS, 3) 2 eumellwl ~ 2 eumeyld 4) ghgl, 5) STLGLW, 6)
Ga(W, 7) &MWL ~ &USHS, 8) STHRIGW, 9) &S, 10) UL ~ LUOSS
9. 2_cuemLn 2_(HL&erledr LMMHMEECHTMMLD

(WhHensW @uevdseflev BMTD WLTMML UMM Samih CUTE Flev Famsser
Femer QMP&Hefley @QULILMNS snmeofllig GLImev [BITD  (NHNS U
LHmib Ubemsw &M il ulley 2 aemin 2 BUEHmeT UL
GBT&HGLD cumsl 3leumnledr @ @LiemL & et 6mQ LMLl & erfley
9| 601 10160118 8561 6voT(H)LD.

wer UWHSWOIE LLIQue UL (BeTem Flev 2 alld 2 (L &H6T  LIeor
LBHSLOIWD  STeoorl LTI (el QeSS0 SmevoriLlLmey  Lieor
LphsLEIWN6 @Bs 2 alln 2 [HLE6Tler @LLlienl WTHMEESHTMMLD 6T60TEVITL.
L9 eoT LI BSOS 6V @ 6meu R emeTG LMl &erfley &Moo LI L LG5 U
&HHSCaletor(HD. @& GUMTM (6T @emnLHH5I0N60 SmevorILIL ML LIledr
@enL g5 L0l 60 &Imeoor L1L()LD 2 _alemln o _(pL]&erfleor @LoLiemL
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LTMMSCHTMHMID  6TeOTELITID. (6T @MLSSAN HMEoTLILLTES 2 alemln
o _(HL &6 I HHTVS TV R emeTaml&sertley & T60oT LI L LG5 U
&HHSHCeUTOID. 6TNSSIGHTL LTS YeoollBS, 2 60M&HE&LD, L L, L
(BausPhomineooll  624-4) eTedTm  (WeTUWPHSOLENE) &SmeoorliLl L 2 alemin
o UseT et  UPBHSAPEL  STeorlILLTIND (6T @6l SHlLblen
&Imevor L1LI(ILD Gungl |emel L9 eoT LipbsLolslev @ BHSHHTUIS
&H(HSLILIL Geueor(HILD.

@& GCumettml geedrw, &SEILL, (eNevedlUmysh 5-4-58-2)  &Fmev, Lj6vreoT
(SLDUFTOMWI6Eorid 5-2-170-1) GUITETM 2_alemin 2 (HLIS6T (LT @ 6emLS5LlLlev
STeooTLILILITINGY 6T  @enLsHHIL0  SmeoorlILILLITE  6m6l  (LD6oT
@eLssltlev @BHSTUIS SMmSLILL Galr(hd. @MU  &HGILIL,
LjemeoT &TeOTM 2 @Il 2 BLUS&ET WLLHICL eueum@m & mevorLlLIH S 60T meoT;
21,60TIT6V 9w UM 6ot GoumiLl L 2 Hueoflulev Qg U ST 6L
STeoTLIL(MH&eTmeT. Ieuaumm  @Qh&Hemndulley 2610 2 @mUSerler
QU luemLwWmilsd &sGBSLUUGSROTn  alanerwiaser  Hlenereomdsserfley
QBHSHSTUIS &IHSLILL Geuevor(hLD.
2_(puellweL jemnLilSlév LmMMHMmLD

aIreumMM 2 LiLiemLuilev (et QLSS0 Fn(BiFH6V 62(H 2 (HLI6TWI6L

MLIGUITOMIGS, I|F MU GIF UL 16)60T LIGLITOMIG
FHmeooT LIRS eTmS!.

2_6UenLD qTH&SI&HTL(H 6U(BHLD @ LD

2.y

L|6D [J6U 60T euenT LjenJeuesT Heny QUTMS | GgeumyLd 7-71-4-4
@llbal rHOID HGBLOMESTH
I5(& 6L 60T ellidluflement B&oeueor uilev el | sLhLIFTOMWTesoTLD 1-2-

44-1)
@BS SOLICUTWHRIRET QFTLESHSMSL LNeaTauBLmm aflers:semn. @)l

@M WHm lemeTwmerman @& 6@ lMeaTQWESF 6IQaINTSS
(LOHOMEFFIOTSH) SHMHSLUILULGeeT(HIL. (oM ellemer eulgealld Q& TevorL
QLEOTITEL (LIMMIMTE allemeTinmg QFwWeL(GILD allgealld WHEMEFID GLD.)
QUITEIEITS 2_alemLD 2 (HLS6T aUTeHE W MBI e0mH Flev WmmHm G &6Tmev
QEHSLLLLSTU &HHS QUISILD.
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o (pueoflulev emoLiLilev LDMQMITIH LOTMHMLD GIFWI  6TedTM
LIQUTWEISR T  allemeTaumss  @QULUILUTGWL. @eLsswlley  LsHw
ANemeoT W &6T  GIFUIS, GCFUILD, G&FUL DLIGUTWRHRISHON 2 alemin
2 ((HUSHTMTSHL LWTURSSILGSTmeT. @& GIFL 6mLLIGLIT(LHMHIS) 60T
alemeTaunEsGmEL U HSIenTsReTmsl. G 676767, HATOT 16T GIFIUI
SOWLIQUTWRREIGTL allemeThs 2 alemin 2 BL&eMer @il Lbhengul
STVSH6V  GIFL SLLUIQUTWEIG lamemall&Hsams  QLObHSI6TeaTem s s
STLOReTmSI.

LW 2eaemn 2 Useflar GFFLemL @O LUMH6TLTE M ulledr
GFIFLUMs aeTsHHMD. adMSSIGHTLLTS, @)G), G&FU GuUmeTm LS
o_alemLn 2 (HL|&serfledr 6UITe 2.0/  eTeTm (LpedT LI & LAl 6ot
@RMAUTHETURTAWTEAUNET aIFaIT&HsS Sameulld. @& GumedTmy  LSledT
LB, wer @eLSsdld, Hear @eLgsdld @eubmley  d, e
LhsOller g, et @enLssdlfley Fr7 wohmild e @enL S0l
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Abstract

This intensive study embarks on an in-depth exploration of the intricate relationship
between Transcendentalist philosophy and the timeless poetry of Gerard Manley Hopkins. This
study aims to shed light on the strong relationship between Hopkins' literary work and the
fundamental perceptions of Transcendentalist ideology by evaluating two of his most significant
and symbolic poems - The Starlight Night, and Spring. Through a careful examination of themes
such as nature, individual experience, and spiritual revelation as depicted in Hopkins' poetry, this
study unveils insightful parallels with the core ideals adopted by Transcendentalist thinkers. This
article contributes to a deeper understanding of Hopkins' poetic vision within the context of

Transcendentalist thought.

Keywords: Gerard Manley Hopkins, The Starlight Night, Spring. Transcendentalism, poetry,

nature, spirituality, individualism.
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"The heavens declare the glory of God; the skies proclaim the work of his hands. Day
after day they pour forth speech; night after night they reveal knowledge." Psalm 19:1-2.

Gerard Manley Hopkins is widely recognized in English literature for his unique way of
writing poetry and his deep understanding of spirituality. His poetry, characterized by innovative
linguistic techniques and rich symbolism, has left an unforgettable imprint on the literary scene.
Hopkins' keen sensitivity to the beauty of the natural world, combined with his spiritual insight,

imbues his works with eternal relevance that captivates readers even today.

The chosen poems The Starlight Night and Spring serve as poignant exemplars of
Hopkins' poetic genius and his keen sensitivity to the spiritual essence of the natural world. The
Starlight Night immerses the reader in the cosmic realm, inviting contemplation of the celestial
heavens and the divine order therein. Spring celebrates the cyclical renewal of nature, evoking a

sense of awe and reverence for the inherent beauty and vitality of the natural world.

Hopkins begins the poem The Starlight Night with an exclamation Look at the stars!
look, look up at the skies! (Ln 1) — The poet urges the reader to look up at the stars and the skies.
As the word “look™ is repeated, it also stresses the urgency of seeing the beauty of night. It is a
reflection of how Hopkins thinks of nature almost as an expression of God- more specifically,
the heavens. The stars offer a prompt to seek out God's presence within the Order of Nature. The
term "fire-folk" is used to describe the stars, giving them a more lively and magical quality.
Hopkins gives the image of a mystical and otherworldly feel by depicting the stars as living
entities. The stars are portrayed as celestial residents rather than just objects in the sky, implying
that nature is alive and full of divine energy. This reflects the Transcendentalist idea that nature

embodies the divine.

Ralph Waldo Emerson’s work Nature and Other Essays, (21-23) often stress the
importance of wonder in viewing nature. The stars are compared to "boroughs" and "circle-

citadels," expanding on the idea of the night sky as a heavenly city. These phrases convey a
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feeling of order and grandeur, emphasizing that the stars are not randomly distributed but are
being a part of the divine world. In the work of Hillis Miller The Disappearance of God (210-
212) implies that the divine presence could be seen through nature and universe. The idea of
"citadels™ implies that these stars are spiritual strongholds, mirroring the Transcendentalist belief

that the universe reflects divine power.

The focus shifts from the sky to the earth, suggesting that divine light is reflected even in
the "dim woods." The metaphor of “elves’-eyes” introduces as an element of mysticism,
implying that even in the darkest, most obscure places, the divine shines through. Nature was a
source of revelation and truth, and even in its shadows, one could discover spiritual insight. The
"diamond delves" stands for hidden spiritual richness and suggesting that nature has divine
importance, including the unnoticed areas.

Hopkins contrasts the "grey lawns" with the "gold" of stars to demonstrate how the
divine transforms the commonplace. The term "quickgold™ refers to the stars' life-giving energy,
serving as a metaphor for nature's vibrancy. In the perspective of transcendentalism that nature is
a living force infused with divine energy, and this poem line "The grey lawns cold where gold,
where quick goldlies!" exemplifies how the light of the stars can animate even the cold, grey
soil, reflecting the divine's omnipresence in everything. According to the belief of
transcendentalists like Emerson “The Natural elements convey spiritual energy” Nature and
Other Essays (25) nature is connected by the divine breath of life. The poet uses the image of the
trees whitebeam and abeles being moved by the wind connect nature's physical movement with
spiritual powers. In transcendentalist thinking, the wind frequently represented the spirit or soul,
traveling invisibly across the earth and stimulating life. The "flare” of the trees implies that they

are illuminated by the spiritual energy of the stars.

The grey lawns cold where gold, where quickgold lies!

Wind-beat whitebeam! airy abeles set on a flare! (Ln 5-6)
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The floating "flake-doves" convey an ethereal lightness, highlighting the concept of
nature's spiritual component. Doves are usually connected with serenity and purity, and their
graceful flight here can be viewed as a mirror of the soul's ability to fly upward and connect with
higher spiritual levels. Nature's symbols, according to transcendentalists like Emerson, serve as
gates to discovering spiritual reality. The link between worldly turmoil and heavenly flight
exemplifies the idea that minor earthly occurrences can have tremendous spiritual importance.
The beauty of the stars, and the divine connection through nature, is something to be "purchased"
or "prized." The poem line perfectly aligned with the transcendentalist belief that the spiritual
truths found in nature are accessible to all but require an active effort to perceive it.
Transcendentalism often emphasized the importance of individual effort and personal
enlightenment. The poet Hopkins insists that the richness of the natural world is a spiritual

treasure, has to be valued rather not to be taken for granted.

The richness of the natural world can be valued through the spiritual currency like
“prayer, patience, alms, and vows,” these qualities help one to properly feel and appreciate the
divine presence in nature. Spirituality was deeply personal and linked to moral activity.
Individual deeds and personal thought are used to connect people to the divine and this echoes
transcendentalist ideas, which promote introspection and ethical conduct in order to gain deeper
spiritual insight. The stars are compared to early spring blossoms specifically the *mealed-with-
yellow" appearance of sallow trees and on orchard boughs in the month of May, a season of
rejuvenation and abundance, which is a depiction of flourishing life, represents the
transcendentalist notion of nature as a metaphor of eternal rebirth and renewal. This comparison
with orchard boughs implies that the stars, like the blossoms, are symbols of beauty and spiritual
richness, waiting to be admired and those who seek them will understand the manifestations of
the divine process of life, death, and regeneration. Nature, for Hopkins as for transcendentalists,

is a living entity that reflects the endless cycles of spiritual renewal and growth.

Hopkins connects the stars to a barn full of harvested grain, with "shocks" representing

bundles of wheat, implies that the stars are spiritual nutrition, stored and ready to be consumed.
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From a transcendentalist view, this might be seen as nature supplying nourishment for the soul.
Just as a barn holds physical grain to support the body, the stars and nature provide spiritual
nourishment to sustain the soul, relating with the concept that spending time in nature cultivates

one's inner spiritual life.

Look, look: a May-mess, like on orchard boughs!
Look! March-bloom, like on mealed-with-yellow sallows!
These are indeed the barn; withindoors house
The shocks. (Ln 10-12)

In the last two lines of the poem The Starlight Night, Hopkins uses religious iconography
to depict the stars as the boundary around the homes of Christ, Mary, and the saints. The word
“Paling” referred as a separation between the divine realm and the earthly world. However, from
a transcendentalist viewpoint, the divine and natural worlds are not separate but interconnected.
The natural world, symbolized by the stars, acts as a gateway to divine understanding and also
nature was not a barrier but a bridge to the divine. Hopkins sees the stars as the point where
heaven and earth meet. The poet concludes the poem with a vision of Mary and Joseph, "vail'd

and invisible," living beyond the earthly sphere.

The veil signifies the hidden nature of the divine, indicating that spiritual truth is present
but often unseen. Transcendentalists believed that the material world was just a shadow of the
deeper spiritual reality and that insight and intuition could reveal this hidden truth. In Hillis
Miller’s interpretation, for instance, Hopkins’ poetry often transcends mere observation,
presenting natural elements as windows into a divine truth—a perspective that directly reflects
Transcendentalist thinking about nature as a medium for spiritual insight The Disappearance of
God (155). Hopkins’ description reflects this duality between the visible world and the invisible,
spiritual world, reinforcing the idea that nature offers access to divine truths that lie just beyond

ordinary perception.
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The opening line of the poem Spring gives a statement “nature (spring) as the highest
expression of beauty”. Ralph Waldo Emerson and Henry David Thoreau believed that nature was
the ultimate source of truth and beauty. The season spring represents the symbol of renewal and
rebirth, which is the purest expression of the divine in the natural world. This reflects Emerson’s
belief that nature is a direct manifestation of the spiritual. The weeds growing “long and lovely”
exemplifies the transcendentalist belief that even the lowest aspects of nature are beautiful and
valuable. Transcendentalism ignores hierarchical differences in nature, claiming that everything,
including weeds, has the same divine force. Hopkins emphasizes the vibrancy and lushness of
the natural environment, celebrating its inherent goodness, which is consistent with
transcendentalist beliefs about the connectivity and beauty of all life forms. The eggs of the bird
thrush look like “little low heaven,” the divine is present in all elements of nature, including

small things.

This reflects Emerson's concept of Nature, in which even the most basic forms of life are
regarded as sacred and full of spiritual significance. The melody of the thrush's song reverberates
through the trees, representing the harmony of nature and spirit. Transcendentalists claimed that
nature could "echo" or reflect divine truths, implying that natural sounds have spiritual value
beyond their material existence. The term "rinse and wring" means a purification process,
implying that nature washes and renews both the ground and the human soul, which is linked to
spiritual and emotional rebirth. Hopkins employs the powerful metaphor of lightning to express
the impact of the bird's song, revealing how nature can create sudden moments of spiritual

enlightenment, similar to the transcendentalist concept of intuitive knowledge.

“The glassy pear tree leaves” refers to the clarity and purity of the natural world,
symbolize a transparency or clarity through which one can see the divine. Nature was often
considered by Transcendentalists as a transparent glass through which one could see the
workings of God. The brushing of the leaves and blossoms represents the divine's delicate,
almost visual presence in the world. The "descending blue" refers to the sky or heavens, evoking

the sense of divine presence flowing down to meet the ground. The "rush” of the blue sky
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symbolizes the rapidity and abundance of spiritual energy in the natural world, reflecting the
transcendentalist belief that spiritual insight is readily available to those who are willing to
accept it. Hopkins observes the lambs racing joyfully, expressing the freedom and vitality of life.
In the view of transcendentalists, animals and other creatures are seen as pure expressions of life
and joy, untouched by the complications of human society. The lambs’ unhindered movements
symbolize a direct connection to nature and divine energy. This excitement in nature is
consistent with the transcendentalist appreciation of life's inherent beauty and goodness, which

can lead to a sense of spiritual fulfillment.

Thrush’s eggs look little low heavens, and thrush
Through the echoing timber does so rinse and wring

The ear, it strikes like lightnings to hear him sing; (Ln 3-5)

Hopkins is amazed by the abundant quantities of life and energy found in nature, he is
asking a question emphasizing nature's mystery and awe, which transcendentalists believe it is
the way to spiritual enlightenment. “Juice” and “Joy” are expressions of divine life, supporting
Emerson’s idea that nature is a manifestation of God's spirit. The poet’s sense of amazement
coincides with the transcendentalist belief that real understanding begins with amazement in the
face of nature's mysteries. “The beginning” refers to the initial stage of creation of the earth by
God especially shredding lights in the Garden of Eden, which is a reflection of the divine before
being polluted by human civilization. Nature viewed as a direct link to a state of spiritual
innocence and divine harmony. The spiritual richness is available to those who recognize it but
he also warns that due to overexposure to material concern dulls the spiritual sense. The
sweetness of nature can be corrupted by sin, hinting that human activities can damage nature's
spiritual purity. This expresses the transcendentalist concern that civilization and materialism
have harmed the individual's connection to nature and the divine. The reference to Christ means
that redemption is possible, but transcendentalists believe that redemption occurs through

personal spiritual experience and a return to nature, not through institutional religion.
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Hopkins parallels youth's innocence with the freshness of May, a season of natural
regeneration. For Transcendentalists, children's innocence was often seen as a model for the way
adults should deal with the world—pure, uncorrupted, and in harmony with nature. Thoreau, in
specific, regarded childhood as a period of closer relationship with the divine, free of the
intellectual and moral difficulties of adulthood. Hopkins stresses innocence, stating that this state
of purity is needed for experiencing the full spiritual ecstasy of nature. The term "maid's child"
signifies Christ, Mary's child, and Hopkins highlights that Christ's innocence is the supreme goal.
From a Transcendentalist point of view, this may be viewed as an expression of the divine
standard for which all people should strive: a return to innocence, purity, and unity with the
divine. Transcendentalists often viewed the divine as accessible through personal spiritual
practice and introspection, and Hopkins’ Christ represents the ultimate example of spiritual

perfection.

In both The Starlight Night and Spring, Gerard Manley Hopkins captures the divine
presence in nature, echoing transcendentalist ideas. In The Starlight Night, Hopkins portrays a
star-filled sky as a manifestation of spiritual wonder, where nature serves as a doorway to the
divine. This illustrates the transcendentalist belief in nature’s ability to reveal spiritual truth. The
stars show the boundless beauty of the universe and urge the readers to reconnect with this
celestial force, also resonating with Transcendentalist ideals of finding spiritual truth through
nature. Spring implies renewal and spiritual rebirth. Nature's rebirth in the springtime indicates
purity and innocence. Like Transcendentalism, the poem emphasizes the harmony between
humanity and nature, suggesting that through reflection on nature's beauty, one can access higher
spiritual truths. Both poems illustrate Hopkins’ spiritual vision through vivid natural imagery,
aligning with transcendentalism's emphasis on individual intuition, nature’s divinity, and the

interconnectedness of all life.
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Abstract

Rohinton Mistry in his novel Such a Long Journey, explores the struggles of individuals in
maintaining their sense of self amid societal pressures, family expectations, and personal
aspirations. Through the lens of psychoanalysis, it is clear to visualize insight into the conscious

and unconscious drives that shape the actions, thoughts, and relationships of the characters. This
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paper seeks to analyse the nuanced portrayal of identity formation, family dynamics, workplace
influences, and societal impacts within the framework of psychoanalytic theory. It also delves into

the intricate interplay between individual psychology, familial dynamics, and societal pressures.

Keywords: Rohinton Mistry, Such a Long Journey, struggles, family dynamics, psychology,
psychoanalysis
Introduction

Rohinton Mistry’s Such a Long Journey is a celebrated novel that provides a detailed
exploration of human behaviour, identity, and psychological complexity within the realms of
family, society, and selthood. As one of the most prolific contemporary authors, Mistry captures
the essence of individuals navigating the multifaceted challenges of life while seeking a sense of
belonging and self-definition. Set against the socio-political backdrop of India in the 1970s, the
novel allows readers to delve into the intricate inner lives of its characters, making it a compelling
text for psychoanalytic interpretation. delves into the intricate interplay between individual
psychology, familial dynamics, and societal pressures. Through a psychoanalytic lens, the novel
offers profound insights into the complexities of human behaviour and the enduring struggle to
reconcile competing desires and needs within the fabric of society. Jhabwala writes, “The concept
of the family rests on the happiness of the heart and contentment of the mind. It has but little to do
with how you live or what you earn. Only that you must. It is but a psychological question.”
(Jhabwala 78, 79).

The family in this novel serves as a microcosm for examining broader social issues and the
intricate web of human connections. Mistry's nuanced character development allows readers to
empathize with everyone’s struggles and triumphs, highlighting the psychological underpinnings
that drive their actions. By exploring the intricate layers of the characters' psyches, the novel
provides valuable insights into the ways in which personal and collective experiences influence
behaviour and relationships. The novel Such a Long Journey not only tells a compelling story but
also invites readers to reflect on the deeper psychological forces at play in the lives of its characters,

making it a powerful tool for understanding the complexities of human relationships and society.

Identity Formation and the Role of the Family
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Personal identity is central to Mistry’s narrative, shaped by a blend of internal desires and
external demands. Gustad Noble, the protagonist in the novel Such a Long Journey, exemplifies
the complex formation of identity as he juggles multiple roles within his family and community.
His identity as a father, husband, friend, and employee encompasses a spectrum of expectations,
each contributing to his perception of self.

One of the most prominent aspects of Gustad’s identity is his relationship with his
son, Sohrab. Gustad’s aspirations for Sohrab to attend the prestigious Indian
Institute of Technology (IIT) reflect his desire to secure a stable and prosperous
future for his son. However, Sohrab’s reluctance to follow his father’s path reveals
a generational conflict that disrupts Gustad’s vision of familial unity. This father-
son dynamic highlights a psychological struggle between imposed identities and
personal autonomy, a theme central to psychoanalytic theory. Sohrab’s resistance is
an assertion of his own emerging identity, defying Gustad’s expectations to
establish his unique selthood. ‘Why can't you just accept it? IIT does not interest
me it was never my idea, you made all the plans. I told you I'm going to change to
the arts program, I like my college, and all my friends here’.

Gustard could not contain himself no longer. ‘Friends? Friends? Don't talk to me
your friends! If you have good reasons, I will listen. But don't say friends! You must

be blind if you cannot see my own example and learn from it (48-49 SLJ)

Through psychoanalytic theory, particularly Freudian concepts, this conflict reflects the
tension between the ego and the superego. Gustad’s superego, which embodies societal and
familial expectations, clashes with Sohrab’s emerging ego, symbolizing the desires for self-
expression and individual identity. This father-son relationship represents a psychological tug-of-
war, in which both parties grapple with the need for understanding and acceptance. “Gaustad’s
own ambition was diminishing and unfulfilled, so it led him to hope that his spoilt ambition will

be fulfilled by his elder son Sohrab.” (507 Ram Lalit)

Identity and Professional Context
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Mistry also examines the workplace as a site of identity negotiation and self-expression.
Gustad’s relationship with his colleague, Dinshawji, provides a humorous yet insightful look at
how identities are shaped and negotiated in a professional setting. Dinshawji, with his satirical
humour and unorthodox behaviour, contrasts with Gustad’s more restrained and conscientious
demeanour. For instance, Dinshawji’s playful description of his wife as a “domestic vulture” and
his unconventional habit of bringing leftovers to work in a briefcase reflect his unique outlook on

life and his attempts to lighten the stress of everyday life.

In a psychoanalytic framework, Dinshawji’s humor and nonconformity serve as coping
mechanisms that allow him to manage the monotony and pressures of his job. Through the lens of
Freud’s id, ego, and superego, Dinshawji’s behavior exemplifies a balance between his id’s desire
for amusement and the ego’s awareness of social boundaries. Gustad, in contrast, embodies the
superego’s adherence to societal norms, which occasionally constrains his ability to freely express

his emotions.

Societal Influence on Identity Formation

Set during a period of political and social turmoil, the novel underscores the profound
impact of societal forces on personal identity. The socio-political climate of 1970s India, marked
by political corruption, communal tensions, and economic hardship, looms over the characters’
lives, shaping their perceptions and actions. For Gustad, these external pressures compound his

personal anxieties, intensifying his need to protect his family and assert control over his life.

Mistry’s depiction of societal influence is further enhanced by the minority status of the
Parsi community, which forms the backdrop for much of Gustad’s experiences. The political and
cultural tensions faced by the Parsi community amplify Gustad’s sense of vulnerability, shaping
his identity as a protective and resilient family man. This theme resonates with psychoanalytic
concepts, particularly Jungian theories of collective identity. Gustad’s identity is not solely defined
by his individual psyche but is also shaped by the shared experiences, fears, and values of his

cultural community.
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Psychoanalytic Interpretation: Conscious and Unconscious Motivations

The novel’s characters grapple with both conscious desires and unconscious motivations,
reflecting the depth of their psychological complexity. Gustad’s conscious desire to ensure his
family’s well-being and Sohrab’s success is juxtaposed with his unconscious fears of failure and
societal disapproval. This internal conflict aligns with Freud’s theory of the id, ego, and superego.
Gustad’s superego represents his internalized values and societal expectations, while his 1d
harbours his unspoken anxieties and desires.

Similarly, other characters exhibit unconscious motivations that drive their actions.
Dilnawaz, Gustad’s wife, demonstrates her protective instincts through superstitions, guided by
the belief that ritualistic actions can shield her family from harm. Her reliance on superstitions
reflects an unconscious need to exert control over unpredictable circumstances, providing her with
a sense of security amidst the uncertainties of life. This behaviour can be analysed through
psychoanalysis as an expression of the ego’s attempt to manage fears that the conscious mind

cannot directly address.

Resolution and Transformation of Identity

As the novel reaches its conclusion, Sohrab’s reconciliation with his father symbolizes a
significant transformation in both characters’ identities. This reunion illustrates the healing
potential of acceptance and understanding, as both father and son set aside their egos to embrace
mutual compassion. The reunion reflects the necessity of reconciling conscious and unconscious
motivations, as the characters come to terms with their desires, fears, and responsibilities. “Another
tragic event that upsets Gusted Noble extremely is his son Shorab’s strange behaviour. Shorab’s
action breaks his heart when Shorab utterly refuses to enroll himself as an IIT student ... Gustad
Noble has great expectations for his son Shorab’s future prosperity. But his dreams are shattered.
when Shorab’s violent tempers spoils the 9th birthday of his dear daughter Roshan, culminating in
his desertion of his home.” (Jaydipsinh K Dodiya 9)

In psychoanalytic terms, the resolution between Gustad and Sohrab represents an
integration of the superego’s moral constraints with the id’s desires for connection and emotional

fulfillment. The bond between father and son illustrates the importance of compromise and
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emotional openness in sustaining family relationships, underscoring the psychological resilience

that arises from empathy and acceptance.

Conclusion

Rohinton Mistry’s Such a Long Journey presents a compelling exploration of identity,
family dynamics, and societal influence through the lens of psychoanalysis. Mistry masterfully
examines the interplay between personal desires, societal expectations, and familial roles,
highlighting the complexities of human relationships in the context of psychological theory. By
portraying characters who navigate the tensions between their conscious and unconscious

motivations, Mistry underscores the universal quest for self-understanding and connection.

The novel’s exploration of identity formation offers valuable insights into the
psychological underpinnings of human behaviour, illustrating how individuals forge their
identities within the intricate web of personal, familial, and societal influences. Through its richly
drawn characters and nuanced portrayal of family and society, Such a Long Journey invites readers
to reflect on the enduring impact of psychoanalysis on literature, psychology, and the human

experience.
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Abstract

The phenomenon of verb serialization (VS), also regarded as serial verb construction
(VS), describes the linguistic situation of verb occurrence or appearance in series in given
constructions. This study describes VS in Ezaa dialect of the Igbo language. Data were drawn
from both primary and secondary sources. Descriptive method, content analysis, systematic
review and interpretive tools were employed in the analysis of the gathered data. The Chomsky’s
Minimalist Program is adopted for its theoretical framework and used as the lens for realising
that Ezaa possesses VS, because it meets the Universalist conditions for being a VS language or
dialect. The analysis shows that the phenomenon of VS obtains and operates shabbily in Ezaa,
thereby exhibiting peculiar and general constituents and features like inadequate tense marking,
implicit negation marker, ordering structure and minimalism, and object sharing and deletion.
The study concludes that VS obtains and operates in Ezaa in both specific and general contexts.
Among others, it recommends that Ezaa younger generations should be taught their dialect.
Besides, they should consistently make efforts to master VS and other linguistic aspects of their
dialect.
Keywords: Ezaa Igho, serial verb, agreement, syntactic features.
1. Introduction

This paper examines Verb serialization in Ezaa, a dialect of Igbo. Verb serialization
involves the occurrence of verbs in series. The occurrence of verbs in such manner is regarded as
verb serialization (VS henceforth). VS describes a linguistic situation in which verbs are
characterised by two or more verbs acting together as a single predicate and marking a single

event (Omachonu, 2012). Herein, VS and serial verbal construction (VS) will be used
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interchangeably to mean or refer to the same subject matter. VS was first introduced or
formalised by Balmer and Grant (1929) and later reintroduced by Stewart (1963). Before then,
Christaller (1875) had talked about VS in Twi, while Westermann (1973) discussed VS in Ewe.
Both Twi and Ewe are Western African languages belonging to the Niger-Congo family or
branch of the Kwa group of languages (Omachonu, 2012).

The occurrence of VS is said to be without any interruption (Ndiribe, 2019). This
linguistic situation of VS obtains in all languages of the world. That is why scholars across all
the continents of the globe have carried out studies (Matisoff, 1973; Li & Thompson, 1973;
Sebba, 1987). Some others are Agbedor (1994), Ejele (1995), Onuoha (2014), Okorji and
Mbagwu (2008) and Sanusi and Umeozor (2015). Verb serialization varies from one language to
another. For over four decades now, the theme of VS has remained of interest to different
scholars in the field of Linguistics and English Studies.

Thus, linguistics studies on VS among languages and dialects vary considerably. While
some languages and dialects have had appreciable volumes of scholarly work on VS, others have
not or are yet to gain appreciable scholarly attention and engagement. That of Ezaa dialect of
Igbo language in is yet to gain scholastic attention and exploration. This study is an attempt in
that direction to rouse deserving scholarly attention to the VS of Ezaa dialect of the Igbo
language.

Ezaa, which is also referred to as Ezza or Ezza-Ezekuna, is spoken in the northeastern
part of Ebonyi State in southeast Nigeria (see Olson 1996, Falola 2009). According to Algoa
(1988: 92), the Ezaa speakers are believed to be direct descendants of Anakiwha, the founder of
Umuekumeyi, which includes Nnoyo, Nnodo, and Ezekuna communities. The majority of Ezaa
speakers reside in twenty-two (22) settlements that are spread across six (06) local government
areas in the present day Ebonyi State. The National Bureau of Statistics estimates that there are

more than a million speakers in Ezaa as of 2018.

2. Aim and Objectives of the Study
The aim of this study is to examine the phenomenon of VS in Ezaa dialect of the Igbo
language. The study has the following objectives:

(1) Establish the existence of VS in Ezaa dialect of Igbo.
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(i1) Look at how VS obtains in Ezaa.
(1i1) Analyse VS in Ezaa to show its inherent constituents and features.

3. Research Questions

The following questions are designed to guide this study:
(i) What is the phenomenon of VS in Ezaa dialect of 1gho?
(it) How does VS obtain in Ezaa?

(iii) What are the core inherent constituents and features of VS in Ezaa?

4. Methodology

The study employs qualitative research method, based on its nature and concerns. The
method allows for a purposive population, accuracy, qualitative data and in-depth analysis of
data using the suitable interrogatory tools. Ezaa communities of Ebonyi State make up the
research area. A concise population of twenty (20) participants, who are resident in Ezaa was
designed for purposive representation. Gathering verbs and verbal constructions involves
lexicostatistics. This is the linguistic techniques. Effective mannered communication is a suitable
communicative technique for eliciting firsthand data.

Data are collected using both primary and secondary sources. The primary sources are
focus group and observation, with thirty participants. The secondary data are sourced from
library and internet materials, which include textbooks, journal and chapter articles, theses, and
conference and seminar papers. These are both online and offline materials. The analysis of the
gathered data is done in line with the adopted methods, approaches and tools. These include

critical observation, interpretive, descriptive and analytical tools.

5. Theoretical Framework

The study is anchored on Chomsky’s (1995, 1999, 2002) the Minimalist Program (MP).
MP situates in the linguistic theory of cognitive science. MP attempts to give a Universalist
account of linguistic elements (Asher, 1994). MP basically considers linguistic elements to be
what universally obtains or what should obtain in all languages of the world. It accounts ‘for the

rapidity and uniformity of language learning’ (Ndiribe, 2019, p. 155). MP spells out linguistic
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conditions that must be met by all languages or in the generation of linguistic elements and
constructions in languages.

Chomsky (2001) posits that the interface levels provide instructions to two types of
performance systems- articulatory-perception (A-P) and conceptual-intentional (C-1). He
maintains that all syntactic conditions must express properties of these levels, reflecting the
interpretive requirements of language and keeping to very restricted conceptual resources. The
minimalist approach to linguistic theory is formulated and progressively developed on the theory
of principles and parameters and in particular of economy of derivation and representation.

The economy of derivation is a principle stating that movements (i.e. transformations)
only occur in order to match interpretable with uninterpretable features. Chomsky (1995) gives
an example of an uninterpretable feature using the plural inflection on regular English nouns e.g.
‘dogs’. The word dogs, according to Chomsky (1995) can only be used to refer to several dogs,
not a single dog and the inflection contributes to the meaning, making it interpretable. Economy
of representation, according to Chomsky (1995), is the principle that grammatical structures must
exist for a purpose.

The three economy principles that have been most written about in literature thus far are
Shortest move, Procrastinate and Greed. Shortest move, in the words of Napoli (1996, p. 394)
“tells us that a constituent must move to the first position...that is the hierarchically closet
position in an upward direction...of the right kind from its source position”. Shortest move
prevents movement from passing over an intervening node, whether that intervening node is
lexically filled or empty. Thus, a verb could not move directly to AGRs (Agreement subject) for
example, skipping over the head T (Tense). Instead, it must move into T and from there into
AGRs. This movement is because if a verb were to move directly to AGRs, its tense feature
would not be checked and the derivation would crash in PF (Phonetic form).

Violations of shortest move can result in ungrammaticality even without comparing
alternative derivation. MP is the most recent version of the Transformational Grammar, which
employs fewer linguistic apparatus to construct syntactic structures. The apparatus are operations
Select, Merge and Agree. Operation Select takes required word items from the lexicon and put
them in the numeration to build syntactic structure. Numeration is a place where selected items

needed for building syntactic structure are stored. The lexical items in the numeration are in turn
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put together by an operation dubbed Merge (Olaogun, 2017). The foregoing explanation shows
that the MP theory is apt for this study.

6.1. Concept of Verb Serialization

Verb serialization (VS) has been defined by Welmers (1973) as a syntactic phenomenon
generally known as ‘serialization’ (p. 336). This definition is shared by George (1975). This
definition suggests VS concerns the order in which verbs occur in given constructions in

different languages and dialects. Consider the diagrammed representation of VS below:
la. VP —> VP (VP

b.
VP

vP VP VP P VP

According Alerechi (2018), VS is ‘sometimes referred to as serial verbs and naively
called by some split verbs’ (p. 18). She observes that VS is a common distinguishing syntactic
feature of West African languages, particularly the Niger-Congo family of Kwa languages, such
as Yoruba, Igbo, Edo, Esan, Tiv, Yatye, Nupe, Akan and Ewe, among others. It is also noted to
be a common feature of Mandarin Chinese, Thai, Tok Pisin, and so on (Alerechi, 2018).

Bamgbdsé (1974) has said, “the term ‘serial verbal construction’ or ‘serial verbs’ has
been applied to the combination of verbs found in many West African languages where all the
verbs share a common subject in the surface structure” (p. 17). Schachter (1974) defines VS as
what refers to ‘constructions in which two or more verbs, including their possible complements,
are juxtaposed without overt conjunction, and share a common surface subject and one or more
common aspect, tense or polarity markers’ (p. 254). The definition is shared as well as sustained
by Williamson (1989), who has agreed that the two or more verbs, which share the same subject
noun phrase (NP), may or may not have an intervening object between them. On verb sequence,

Ikoro (1996) agrees with them, as he observes that ‘the sequences of verbs indicate a
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simultaneous action performed by a common subject, but not necessarily applying to the same
object’ (p. 250).

VS is described by Aikhenvald (2006) as ‘a sequence of verbs which act together as a
single predicate, without any overt marker of coordination, subordination, or syntactic
dependency of any other sort’ (p. 1). Aikhenvald (2006) defines VS as ‘a sequence of verbs
which acts together as a single predicate, without any overt marker or conjunction, subordination
or syntactic dependency of any sort’ (p. 1). It should be noted that not having overt marker is
better to say than saying they have no overt connector. Aikhenvald (2006) also states that VVSs
are mono-clausal structures having ‘intonation properties that are the same as those of a mono-
verbal clause, and they also have one tense, aspect, and polarity value’ (p. 1).

Besides, VSs, Aikhenvald (2006) notes, ‘may also share core and other arguments’ (p. 1).
He emphasizes that ‘each component of an VS must be able to occur on its right’ (p. 1).
Omachanu (2012) describes VS as a syntactic phenomenon in which two or more verbs or verb
phrases are strung together in a single clause. This definition captures what make up VS and the

syntactic categories and functions of what make up the VS.

6.2. Types of Serial Verbs

There are three kinds of VS (Williamson, 1989; Medua, 2010). These are unmarked,
consecutive and concordial VSs (Williamson, 1989, p. 30). Williamson (1989) has noted that the
consecutive VS has the first verb fully marked, while the later ones bear a general marker
showing that they are ‘consecutive’ to the first (p. 30). Consecutive VS obtains where the second
action is dependent on the first action or verb (Ikoro, 1996). The unmarked VSs involve the full
marking of the first verb (in SVO languages) or the last verb (in SOV languages) for tense,
aspect or polarity while the others occur as bare stems.

Different types of VS in Igbo, Kana, Degema, Echie and other languages have been
identified by scholars, such as Emenanjo (2015, 1978), Martins (2010), Nwogu (2005), Kari
(2003) and Ikoro (1996). The commonly identified types of VS are comparative, instrumental,
manner, accompanimental, direction, and simultaneity. For Martins (2010), the aforementioned
types of VS are the semantic types of VSs in Ikwere. Benefactive and sequential VSs are two

other types of VS in Ikwere language identified by Alerechi (2018). In other words, although
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Alerechi (2018) sustains the comparative, instrumental, manner, accompanimental, direction and
simultaneity types of VS in Ikwere, as affirmed by Martins (2010), she adds two other types
(benefactive and sequential VSs) to the other six (comparative, instrumental, manner,

accompanimental, direction and simultaneity) types.

6.3. Related Studies

As Emenanjo (2015) shows, in Igbo, ‘a serial verb construction is a complex syntactic
structure internally made up of a series of verbs with their complements, which go together
without an overt linker, or conjunction (pp. 541-2). He the foregoing point with:

1. (a) A na-eji mma asu ora, egbu and, egbu osisi, alu agha (‘People use the knife for cutting
the bush in preparation for farming, for slaughtering animals, for cutting trees (and) for
fighting wars.”).

The above sentence contains five verbs without any connectives or conjunctions linking
them in spite of the gloss. They are all accompanied with their complements. The verbs all
function syntactically as one consistent unit or whole in terms of subject NP. The underlying or
deep structure of the above sentence is shown in the example below:

1. (b) A na-eji mma na-asu orii, na-égbu ani, na-egbu osisi, na-alu agha (‘People use the
knife for cutting the bush in preparation for farming, slaughtering animals, cutting trees
and fighting wars.”)

Emenanjo points out that (a) and (b) have exactly the same meaning as demonstrated in
the gloss. The only difference is that the simple progressive/durative marker, the auxiliary, na,
has been deleted in (a) because VS requires that all the verbs agree in terms of affirmation and
aspect. However, ‘if (a) becomes a case of futurity, the future marker will be found in the deep
structure with the first verb, while other verbs will retain their simple participle or narrative
form’ (Alerechi, 2018, p. 22).

Emenanjo (2015) emphasises that ‘one of the most problematic issues in Igbo VS is how
the different sentences have come to be (p. 542). He states that it is easy to postulate and prove
that the (b) above is the underlying or deep structure of the (a) above (Emenanjo, 2015, p. 543).

It is not easy to do so with (a), whose semantics is the same in spite of obvious differences in
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surface structure. The structural difference in the surface structure suggests two different deep
structures.

VS in Obio dialect of Ikwere language is described by Martins (2010). He identifies
‘comparative, instrumental, manner, accompanimental, directional and simultataneity VSs’ as
the semantic types of VS in Ikwere language (Martins, 2010, p. 33). He exemplifies with:

2. Ezé toru 6961690 karg Uche

PN  be -tall tall ~ surpass PN

Eze is taller than Uche (Martins, 2010, p. 33).

The above Example 2 shows that the verb karu ‘surpass’ is used to mark comparison in
Obio dialect of Ikwere language. Clearly, Martins (2010) identifies the unmarked variety of VS
in Obio. Alerechi (2018) notes that ‘serial verb constructions in Ikwere may reflect series of two
or more verbs without an intervening conjunction, coordination or complement between the
verbs’ (p. 4). Up to four verbs can co-occur in a sequence without an intervening object NP. This
is particularly true with imperative sentences, which require the presence of the addressee at the
point of speaking. Therefore, the presence of the addressee presupposes the fact that the
addressee is perfectly aware of the context of speaking and may not require explanation to
certain issues as he would when absent.

Martins (2010) states that based on Williamson’s (1989) classification of VS into:
unmarked, consecutive and concordial VSs, Ikwere records the unmarked VS (p. 37). As ‘an
SVO language, the first verb in the language is fully marked for tense, aspect or polarity, while
others occur as bare stems’ (Martins, 2010, p. 37). This means that ‘the initial verb and non-
initial verb(s) share a common tense, aspect or polarity in a VS of the Ikwere language’
(Alerechi, 2018, p. 26). Alerechi (2018) points out that similar to Kari’s (2003), observation in
Degema, ‘the VS in Ikwere is derived from two or more underlying sentences by deleting all, but
the first subject NP in the serial construction’ (p. 275).

Ndiribe’s (2019) journal paper entitled ‘Serial verb constructions in Igbo: A critical
assessment’ is a relevant empirical literature. The paper investigates VS Igbo language, using
transformational generative grammar (TGG) and a minimalist framework of analysis. Its aim is
to ascertain whether or not qualifies in Igbo can be classified as VS. The paper relied on extant

secondary data. It shows that VS obtains in Igbo in a slight different way from how it obtains in
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other African languages. Some VSs in Igbo incorporate NPs covertly. They are realised using the
concept of Empty Category Principle (ECP) [e], which co-indexes the first NPs with all other
NPs in the sentence and some others have disjointed NPs.

The foregoing finding of Ndiribe (2019) disproves the claim made by Okorji and
Mbagwu (2008) that Igbo language does not qualify to be described as an VS language. Ndiribe
(2019) show that the following VSs obtain in Igbo: object sharing and deletion, the multiple
covert object NP in the deep structure, and peculiar VS negation. Ndiribe’s (2019) offers a
landing ground for this present study. While it explored VSs in Standard Igbo, the present study
seeks to explore VSs in the Ezaa dialect of Igbo.

Medua (2010) confirms the existence of unmarked variety of VS in the Akwukwu dialect
of Igbo. Among other observes she that the perfect tense (aspect) is marked by attaching a
perfect suffix to the initial verb while the non-initial verb remains bare (Medua, 2010). In the
case of the concordial VS, each verb refers back to the subject by means of a concord marker or
pronoun (Alerechi, 2018). Alerechi (2018) observes that ‘of the three varieties of VS (unmarked,
consecutive and concordial), the unmarked variety is typical of the Ikwere language’ (p. 20).

Taiwo’s (2009) article entitled ‘Derivation of serial verbal constructions’ is an important
literature here. It notes that previous studies failed to engage with VSs, the deletion method
adopted is incapable of accounting for the derivation of the modified type of VS. Employing the
Minimalist Program (MP), a theoretical construct of generative syntax, the article shows that the
derivation of the modified VS type problematic.

Kari (2007) confirms the existence of the concordial VS in Degema, noting that the
concordial VS with only subject clitic. He observes that “it is the type of VS where the only
subject clitic that occurs in the serial construction precedes the initial verb” (Kari, 2007, p. 12).
Kari (2007) observes that the verbs in series ta ‘go’ and de” ‘buy’ concord with the subject NP
Ohoso in person and number, and that the subject clitic o precedes the initial verb ta ‘go’ (p. 12).

Ikoro (1996) points out that the position of a derivative suffix depends on the particular
suffix involved. Suffixes marking causative, instrumental, reciprocal, etc. occur on the second
verb, whereas those marking repetition and modality occur on the first verb. One criterion for
identifying VS, as in Kana, is negation. This is additional to a succession of verbs. It is noted that

‘negation occurs only once on the first verb, but in a non-serial construction, a negative marker
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may occur more than once, (lkoro, 1996, p. 253). Ikoro finally identifies five types of VSs in
Kana viz: ‘instrumental, benefactive, allative, source and comparative constructions’ (Ikoro,
1996, p. 253).
7. Data Presentation and Discussion
From the corpus of data collected for the purpose of the present study, the following
examples represent cases of verb serialization in the language of concern.
3a. Nweke la-ata awhuwhu.
Nweke is going to suffer.
b. M’ agu epfu le ulo uka ntanu.
| am going to sing in the church today.
c. O tekwaru enya nshi kutata hu.
I have been calling you.
d.  Ndehunu eka ishi noduts?
Where have you been staying?
e. M’ agu ekwo mu le enyanshia.
| am going to read my book this evening.
f. M’ anwu nwa le onwa.
| am going to put to bed this month.
g. O bu onye oka nwata la awha odo.
She is going to be a professor by next year.
h.  E ge o bule osokwa te odu, Anyi le emeriri agha ono.
In all, we are going to win the battle.
i Ishi chotata opfu nkeshi
You have been looking for trouble.
j. O mebukwaro uche ya.
She is going to do her mind.
k. O kwa nri anyi bu oshi ritata.
She has been eating our food for long.
. Asuakwariy ate okwaphu.

He has been told to pack out.
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m. M’ eri nri shi echite.

| am going to eat plenty of food tomorrow.
n.  Echi ya igwe ntanu.

He will be crowned the king today.
0. O lapfu nna ija ntanu.

She is going to meet his father today.

As evident in the sentences above, tense marking in the VS of Ezaa Igbo is compulsory for
the V1, while that of the V.. That is, the V1 must be assigned the [-rV] suffix past tense marker,
the V2 may or may not be assigned the [-rV] tense marker. The [-rV] suffixation of the V2 is a
must because without it, the sentence becomes ungrammatical. Thus, the sentences can assign
the [-rVV] past tense marker to V> or be without the [-rV] past tense suffix.

In what justifies the above, Ndiribe (2019) states that the only basic thing is that the V1
must have the [-rV] past tense marker. For the past tense marker to spread to the V2 or V3
depends on the structure involved. Ndiribe (2019) and Sanusi and Umeozor (2015) observe that
the verb ji ‘use’, which incorporates preposition and instrumentation in its frame might not be a
very good example in the analysis of the characteristics of VS in the Igbo language. The V theta
marks the NP2, which is deleted at the point of the S-structure. The same NP1, which is the object
of V1 is also the object of V2. As such, there is no movement of NP2 to V1. Also, it is realised
that tense marking in the VS of Ezaa is not appropriate. Ndiribe (2019) confirms this about VS in
Igbo language as a whole.

Onuoha (2014) claims otherwise that the verbs in VSs in Igbo are marked with [-rV]
suffix, which is the marker of the simple past tense in Igbo. She maintains that this [-rV] suffix
could be marked on both the V1 and the V2 in verb serialization (Onuoha, 2014). This present
study argues that the said suffix cannot or do not mark other tenses. Suggesting that it should be
used to mark other tenses implies making such a suggestion to cover up for the inadequacy of
tense marking in Igbo VS. Negation in Ezaa VS is implied or infused interpretively. No real or
obvious negation markers for negation in VS. Ndiribe (2019) confirms that Igbo VSs have no
real but interpreted negation markers. For Ndiribe (2019), verb serialization obtains in some

cases in Igbo and does not in other cases. Sanusi & Umeozor (2015), Okorji and Mbagwu
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(2008), Emenanjo (1978) and some other scholars argue that VVSs do not realistically obtain in

Igbo.

8. Conclusion

Verb serialization (VS) obtains in Ezaa. While some extant studies claim that the Igho
language does not have or exhibit verb serialization, others argue that it does. It follows that if
Igbo language does not possess the linguistic feature of verb serialization, Ezaa does not too and
vice versa. However, the fact that serial verb construction (VS) obtains in Ezaa, though shabbily,
is a proof that the Igbo language possess VS. The concept of object verb suffix (OVYS) is used to
refer to an affix that is attached to a root verb in order to enhance the semantic content. The
attachment must be based on the principle of vowel harmony. OVS gets removed from verb root
when there is need for past tense or negation marker. This study represents a call on the African
linguistics community to examine phenomena in the language from a dialect basis perspective
instead of unifying everything in view of the standard. It is in the dialectal variation that one is

able to understand the resources available in the Igbo language in general.

9. Recommendations
The following recommendations are made:
(i) Ezaa speakers of Igbo should endeavour to learn and teach the younger generations their
dialect so as to get familiarised with the phenomenon of serial verb construction.
(if) Teaching and learning of Igbo should not be centred on the Standard Igbo alone, but the
different dialects too.
(iii) More studies should be carried on Ezaa VS and its other aspects of linguistic analysis.
(iv) A comparative study on Ezaa VS and those of other dialects of Igho would be more

revealing, engaging and expository.
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